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THE SYMBOLISM OF THE CORNER-STONE.

BY ALBERT G. MACKEY, M. D,

TaERE is an important ceremony in the ritual of the first degree
of Masonry, emphatically referring to the north-east corner of the
lodge, “ of which,” to use the language of the Jewish law-giver, “ we
cannot now speak particularly,” but which will be so fresh in the
recollection of every mason as to need no more specific allusion. In
this ceremony the candidate becomes the representative of a spiritual
corner-stone, and hence, to thoroughly comprehend the true meaning
of the emblematic ceremonial, it is. essential that the student should
investigate the symbolism of the corner-stone. This, therefore, is
the object of the present article.

The corner-stone,* as the foundation on which the entire building
is supposed to rest, is, of course, the most important stone in the
whole edifice. It is, at least, so considered by operative masons.
It is laid with impressive ceremonies; the assistance of speculative
masons is often, and always ought to be, invited, to give dignity to
the occasion; and the event is viewed by the workmen as an im-
portant era in the construction of the edifice.

In the rich imagery of Orientalism, the corner-stone is frequently
referred to as the appropriate symbol of a chief or prince who is the
defence and bulwark of his people, and more particularly in Scrip-
ture, as denoting that promised Messiah who was to be the sure

_* Thus defined: “ The stone which lies at the corner of two walls, and unites them; the prin-
cipal stone, and especially the stone which forms the corner of the foundation of an edifice.’—
EBSTER.
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10 THE SYMBOLISM OF THE CORNER-STONE.

prop and support of all who should put their trust in his divine
mission. *

To the various properties that are necessary to constitute a true
corner-stone—its firmness and durability—its perfect form, and its
peculiar position as the connecting link between the walls, we must
attribute the important character that :it has assumed in the lan-
guage of symbolism. Freemasonry, which alone, of all existing in-
stitutions, has preserved this ancient and universal language, could
not, as it may well be supposed, have neglected to adopt the corner-
stone among its most cherished and impressive symbols, and hence
it has referred to it many of its most significant lessons of morality
and truth.

In preceding articles on this subject, I have alluded to that pecu-
liar mode of masonic symbolism by which the speculative mason is
supposed to be engaged in the construction of a spiritual temple, in
imitation of, or, rather, in reference to, that material one which was
erected by his operative predecessors at Jerusalem. Let us again,
for a few moments, direct our -attention to this important fact, and
revert to the connection which originally existed between the opera-
tive and speculative divisions of Freemasonry. This is an essential
introduction to any inquiry into the symbolism of the corner-stone.

The difference between Operative and Speculative Masonry is
simply this—that while the former was engaged in the construction
of a material temple; formed, it is true, of the most magnificent
materials which the quarries of Palestine, the mountains of Lebanon
and the golden shores of Ophir could contribute, the latter occupies
itself in the erection of a spiritual house—a house not made with
hands—in which, for stones and cedar, and gold and precious stones,
are substituted the virtues of the heart—the pure emotions of the
soul—the warm affections gushing forth from the hidden fountains
of the spirit—so that the very presence of Jehovah, our Father and
our God, shall be enshrined within us as His Shekinah was in the
holy of holies of the material temple at Jerusalem.

The speculative mason, then, if he rightly comprehends the scope
and design of his profession, is occupied, from his very first admis-
sion into the order until the close of his labors and his life—and the
true-mason’s labor ends-only with his life—in the construction, the
adornment, and the completion of this spiritual temple of his body.
He lays its foundation in a firm belief and an unshaken confidence
in the wisdom, power, and goodness of God. This is his first step.
Unless his trust is in God, and in Him only, he can advance no

* . As, for instance, in Psalms cxviii. 22, *“ The stone which the builders refused is become the
head-stone of the corner,” which, Clarke says, “ seems to have been originally spoken of David,
who was at first rejected by the Jewish rulers, but was afterward chosen by the Lord to be the
great raler of His people in Israel;” and in Isaiah xxviii. 16, “ Behdld, I lay in Zion for a founda-
tion, a stone, a tried stone, a-precious corner-stone, a sure foundation,” which -clearly refers to
the promised Messiah.



THE  SYMBOLISM OF THE CORNER-STONE. 11

farther than the threshold of initiation. And then he prepares his
materials with the gauge and gavel of Truth, raises the walls by the
plumb-line of Rectitude, squares his work with the square of Virtue,
connects the whole with the cement of Brotherly Love, and thus skill-
fully erects the living edifice of thoughts, and words, and deeds, in
accordance with the designs laid down by the Master Architect of
the universe in the great book of revelation.

The aspirant for masonic light—the Neophyte—on his first

entrance within our sacred porch; prepares himself for this conse-
crated labor of erecting within his own bosom a fit dwelling-place
for the Divine Spirit, and thus commences the noble work by be-
coming himself the corner-stone.on which this spiritual edifice is to
be erected.
- Here, then, is the beginning of the symbolism of the corner-stone;
and it is singularly curious to observe how every portion of the
archetype has been made to perform its appropriate duty in tho-
roughly carrying out the emblematic allusions.

As, for example: this symbolic reference of the corner-stone of a
material edifice to a mason when, at his first initiation, he commences
the intellectnal task of erecting a spiritual temple in his heart, is
beautifully sustained in the allusions to all the various parts and
qualities which are to be found in a *well-tried, true and trusty”
corner-stone.* Its form and substance are both seized by the com-
prebensive grasp of the symbolic science.

Let us trace this symbolism in its minute details: And; first, as
to the form of the corner-stone:

The corner-stone of an edifice must be perfectly square on its sur-
faces, lest, by a violation of this true geometric figure, the walls to
be erected upon it should ‘deviate from the required line of perpen-
dicularity, which can alone give strength and proportion to the
building.

Perfectly square on -its surfaces, it is, in its form and solid con-
tents, a cube.. Now, the square and the cube are both important
and significant symbols. ‘

The square is an emblem of morality, or the strict performance of
every-duty.} Among the Greeks, who were a highly poetical and
imaginative people, the square was deemed a figure of perfection,
and the avnp respayoves, ““ the square or cubical man,” as the words
may be translated, was a term used to designate a man of unsullied

-*-In the ritnal “ observed at laying the foundation-stone of public structures,” it is said: “ The
principal architect then presents the working tools to the Grand Master, who applies the plumb,
square and level to the stone, in their proper positions, and. pronounces it to be well-formed,
true and trusty.”— Webb’s Monilor, p. 120. . . .

T * The square teaches us to regulate our conduct by the principles of morality and virtue.”—
Ritual of the E. A. degree. The old York lectures define the square thus: * The square is the
theory of universal daty, and consisteth of two right lines, forming an angle of perfect sincerity
or ninety degrees; the lonigest side is the sum of the lengths of the several duties gvhxch’yve owe
to all men. "And every man should be agreeable to this square, when perfectly finished.
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integrity. Hence, one of their most eminent metaphysicians* has
said that ‘ he who valiantly sustains the shocks of adverse fortune,
demeaning himself uprightly, is truly good and of a square posture,
without reproof; and he who would assume such a square posture,
should often subject himself to the perfectly square test of justice
and integrity.”

The cube, in the language of symbolism, denotes truth.t Among
the Pagan mythologists, Mercury or Hermes was always represented
by a cubical stone, because he was the type of truth,}-and the same
form was adopted by the Israelites in the construction of the taber-
nacle, which was to be the dwelling-place of divine truth.

And, then, as to its material: This, too, is an essential element
of all symbolism. Constructed of a material finer and more polished
than that which constitutes the remainder of the edifice, often carved
with appropriate devices and fitted for its distinguished purpose by
the utmost skill of the sculptor’s art, it becomes the symbol of that
beauty of holiness with which the Hebrew Psalmist has said that we
are to worship Jehovah.§

The eceremony, then, of the north-east corner of the lodge, since
it derives all its typical value from this symbolism of the corner-
stone, was undoubtedly intended to portray, in this consecrated
language, the necessity of integrity and stability of conduct, of
truthfulness and uprightness of character, and of purity and holiness
of life, which, just at that time and in that place, the candidate is
most impressively charged to maintain.

But there is also a symbolism about the position of the corner-
stone which is well worthy of attention. It is familiar to every
one—even to those who are without the pale of initiation—that the
custom of laying the corner-stones of public buildings has always
been performed by the masonic order with peculiar and impressive
ceremonies, and that this stone is invariably deposited in the north-
east corner of the foundation of the intended structure. Now, the
question naturally suggests itself, whence does this ancient and in-
variable usage derive its origin? Why may not the stone be de-
posited in any other corner or portion of the edifice, as convenience
or necessity may dictate? The custom of placing the foundation-
stone in the north-east corner must have been originally adopted for

* Aristotle.

+ “The cube is a symbol of truth, of wisdom and moral perfection. The new Jerusalem,
Ele'omised in the Apocalypse, is equal in length, breadth and height. The Mystical city ought to

considered as a new church, where divine wisdom will reign.”—Oliver's Landmarks, ii., p.
357. And he might have added, where cternal truth will be present.

1 In the most primitive times, all the gods appear to have been represented by cubical blocks
of stone, and Pausanias says that he saw thirtégf these stones in the city of Pharee, which rep-
resented as many deities. The first of the kind, it is probable, were dedicated to Hermes,
whence they derived their name of * Hermai.”

§ “ Give unto Jehovah the glory due unto His name; worship Jehovah in the beauty of holi-
ness.”—Psalm xxix. 2.
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some good and sufficient reason; for we have a right to suppose that
it was not an arbitrary selection. Was it in reference to the cere-
mony which takes place in the lodge? Or is that in reference to the
position of the material stone? No matter which has the precedence
in point of time, the principle is the same. The position of the stone
in the north-east corner of the building is altogether symbolic, and
the symbolism exclusively alludes to certain doctrines which are
taught in the speculative science of Masonry.

The interpretation, I conceive, is briefly this: Every speculative
mason is familiar with the fact that the east, as the source of mate-
rial light, is a symbol of his own order, which professes to contain
within its bosom the pure light of truth. As in the physical world,
the morning of each day is ushered into existence by the reddening
dawn of the eastern sky, whence the rising sun dispenses his illu-
minating and prolific rays to every portion of the visible horizon,
warming the whole earth with his embrace of light, and giving new-
born life and energy to flower and tree, and beast and man, who, at
the magic touch, awaken from the sleep of darkness; so in the
moral world, when intellectual night was, in the earliest days,
brooding over the world, it was from the ancient priesthood living
in the east that those lessons of God, of nature, and of humanity
first emanated, 'which, traveling westward, revealed to man his
future destiny, and his dependence on a superior power. Thus
every new and true doctrine, coming from these ‘ wise men of the
east,” was, as it were, a new day arising, and dissipating the clouds
of intellectual darkness and error. It was a universal opinion
among the ancients that the first learning came from the east, and
the often-quoted line of Bishop Berkely, that

‘ Westward the course of empire takes its way,"’

is but the modern utterance of an ancient thought, for it was always
believed that the empire of truth and knowledge was advancing
from the east to the west.

Again: the north, as the point in the horizon which is most remote
from the vivifying rays-of the sun when at his meridian height, has,
with equal metaphorical propriety, been called the place of dark-
ness, and is, therefore, symbolic of the profane world, which has not
yet been penetrated and illumined by the intellectual rays of ma-
sonic light. All history concurs in recording the fact that, in the
early ages of the world, its northern portion was enveloped in the
most profound moral and mental darkness. It was from the remotest
regions of northern Europe that those barbarian hordes “came down
like the wolf on the fold,” and devastated the fair plains of the south,
bringing with them a dark curtain of ignorance, beneath whose
heavy folds the nations of the world lay for centuries overwhelmed.

M\%ﬁ
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The extreme north has ever been, physically and intellectially, cold,
and dark, and dreary. Hence, in Masonry, the north has ever been
esteemed the place of darkness, and, in obedience to this principle,
no symbolic light is allowed to illumine the northern part of the
lodge.

The east, then, is, in Masonry, the symbol of the order, and the
north the symbol of the profane world...

Now, the spiritual corner-stone is deposited in the north-east cor-
ner of the lodge, because it is- symbolic of . the position of the neo-
phyte or candidate, who represents it in his relation to the order and
to the world. From the profane world he has just emerged. Some
of its imperfections are still upon him; some of its darkness is still
about him; he as yet belongs.in part to the north. But he is striving
for light and truth; .the pathway upon which he has entered is
directed toward the east. His allegiance, if I may use the word, is
divided. He is not altogether a profane, nor altogether a mason.
If he were wholly in the world, the north would be the place to find
him—the north, which is the reign of darkness. If he were wholly
in the order—a Master Mason—the east would have received him—
the east, which is the place of light. But he is neither; he is an Ap-
prentice, with some of the ignorance of the world cleaving to him,
and some of the light of the order.beaming upon him. And hence
this divided allegiance-—this double character——this mingling of the
departing darkness of the north with the approaching .brightness-of
the east, is well expressed, in our symbolism, by the appropriate
position of the spiritual corner-stone in the north-east .corner. of the
lodge. One surface of the stone faces the north, and the other sur-
face faces the east. It is neither wholly in the one part nor wholly
in the other, and in so far it is a symbol of initiation not fully devel-
oped—that which is incomplete and imperfect, and is, therefore, fitly
represented by the recipient of the first degree, at the very moment
of his initiation.*

But the strength and durability of the corner-stone are also emi-
nently suggestive of symbolic ideas. To fulfill its design as the
foundation and support of the massive building whose erection it
precedes, it should be constructed of a material which may outlast

* This symbolism of the double position of the corner-stone has not escaped the attention of
the religious symbologists. KEtsins, an early commentator, in 1682, referring to the passage in
Ephesians ii. 20, says: “ That is called the corner-stone, or chief cornerstone, which is placed in
the extreme angle of a foundation, conjoining and holding together twe walls of the pile, meeting
from different quarters. And the Apostie not only would be understood by this metaphor that
Christ is the principal foundation of the whole church, but also that in him, as in a corner-stone,
the two peoples, Jews and Gentiles, are conjoined, and so conjoined as to rise together, into one
edifice, and become one church.” And Julivs Firmicius, who wrote in the sixteenth century,
says that Christ is called the corner-stone, because, being placed in the angle of the two y
which are the Old and the New Testament, he collects .the nations into.one fold. . * Lapis sanc-
tus, i.e. Christus, aut fidei fundamenta sustentat aut in angulo positas duorum parietam membra
®quata moderatione conjungit, i. e;, Veteris et Novi Testamenti in unum colligit gentes.”—De
Errore profan. Religiorum, chap, xxi.. .
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all other parts of the edifice, so that when that “eternal ocean whose
waves are years” shall have engulfed all who were present at the
construction of the building in the vast vortex of its ever-flowing
current; and when generation after generation shall have passed
away, and the crumbling stones of the ruined edifice shall begin to
attest the power of time and the evanescent nature of all human
undertakings, the corner-stone will still remain to tell, by its in-

scriptions, and its form, and its beauty, to every passer-by, that

there once existed in that, perhaps then desolate spot, a building
consecrated to some noble or some sacred purpose, by the zeal and
liberality of men who now no-longer live. :

So, too, does ‘this permanence and durability of the corner-stone,
in contrast with the decay-and ruin of the building in whose founda-
tions it was placed, remind the mason that when this earthly house
of his tabernacle shall have passed away, he has within him a sure
foundation of eternal life—a - corner-stone of immortality—an ema-
nation from that Divine Spirit, which pervades all nature, and which,
therefore, must survive the tomb, and rise, triumphant and eternal,
above the decaying dust of death and the grave.*

It is in this way that the student of masonic symbolism, is re-
minded by the corner-stone—by its form, its position, and its per-
manence—of significant doctrines of duty, and virtue, and religious
truth, which it is the great object of Masonry to teach.

But I have said that the material corner-stone is deposited .in its
appropriate place with solemn rites and ceremonies, for which the
order has established a peculiar ritual. - These, too, have a beautiful
and significant symbolism, the investigation of ~which will next
attract our attention.

-- And here it may be observed, in passing, that the accompaniment
of such an act of consecration to a particular purpose, with solemn
rites and ceremonies, claims our respect from the prestige that it has
of all antiguity. A learned writer on symbolism makes, on this
subject, the following judicious remarks, which may be quoted as a
sufficient defence of our masonic ceremonies:

It has been an opinion, entertained in all past.ages, that by the
performance of certain acts, things, places and persons acquire &
character which they would not have had without such performances.
The reason is plain: certain acts signify firmness of purpose, which,
by consigning the object to the intended use, gives it, in the public

* This permanence of position was also attributed to those cubical stones among the Romans
which represented the statues of the god Terminus. They could never lawfully be removed from
the spot which they occupied. Hence, when Tarquin was about to build the temple of Jupiter,
on the Capitoline hill, all the shrines and statues of the other gods were removed from the emi-
nénce, to make way for the new edifice, exeeps that o Terminus, represented:by a stone.- This
remained untouched, and was enclosed within the temple, to show, says Dudley, “ that the stone
having been a personification of the God Supreme, could not be reasonably required to yield ts
Jupiter himself in dignity and power.”—Dudley’s Naology, p. 145. .

= N
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opinion, an accordant character. This is most especially true of
things, places, and persons connected with religion and religious
worship. After the performance of certain acts or rites, they are
held to be altogether different from what they were before; they ac-
quire a sacred character, and in some instances a character abso-
lutely divine. Such are the effects imagined to be produced by reli-
gious dedication.”*

The stone, therefore, thus properly constructed, is, when it is to
be deposited by the constituted authorities of our order, carefully
examined with the necessary implements of Operative Masonry—
the square, the level, and the plumb—and declared to be ‘¢ well-
formed, true and trusty.” This is not a vain nor unmeaning cere-
mony. It teaches the mason that his virtues are to be tested by

‘temptation and trial, by suffering and adversity, before they can be

pronounced by the Master Builder of Souls to be materials worthy
of the spiritual building of eternal life, fitted ¢ as living stones, for
that house not made with hands, eternal in the heavens.” But if he
be faithful, and withstand these trials—if he shall come forth from
these temptations and sufferings like pure gold from the refiner’s
fire—then, indeed, shall he be deemed ¢ well-formed, true and trusty,”
and worthy to offer “unto the Lord an offering in righteousness.”

In the ceremony of depositing the corner-stone, the sacred ele-
ments of masonic consecration are then produced, and the stone is
solemnly set apart by pouring corn, wine and oil upon its surface.
Each of these elements has a beautiful significance in our symbolism.

Collectively, they allude to the Corn of Nourishment, the Wine of
Refreshment, and the Oil of Joy, which are the promised rewards
of a faithful and diligent performance of duty, and often specifically
refer to the anticipated success of the undertaking whose incipiency
they have consecrated. They are, in fact, types and symbols of all
those abundant gifts of Divine Providence for which we are daily
called upon to make an offering of our thanks, and which are enu-
merated by King David, in his catalogue of blessings, as “ wine that
maketh glad the heart of man, and oil to make his face shine, and
bread which strengtheneth man’s heart.”

“ Wherefore, my brethren,” says Harris, “ do you carry corn, wine
and oil in your processions, but to remind you that in the pilgrimage
of human life you are to impart a portion of your bread to feed the
hungry, to send a cup of your wine to cheer the sorrowful, and to
pour the healing oil of your consolation into the wounds which sick-
ness hath made in the bodies, or affliction rent in the hearts of your
fellow-travelers?{

But, individually, each of these elements of consecration has also
an appropriate significance, which is well worth investigation.

* Dudley's Naology, p. 476. + Masonic Discourses, Dis. iv. p. 81.
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Corn, in the language of Scripture, is an emblem of the resurrec-
tion, and St. Paul, in that eloquent discourse which is so familiar to
all, as a beautiful argument for the great Christian doctrine of a
future life, adduces the seed of grain, which, being sown, first dieth,
and then quickeneth, as the appropriate type of that corruptible
which must put on incorruption, and of that. mortal which must as-
sume immortality. But, in Masonry, the sprig of acacia, for reasons
purely masonic, has been always adopted as the symbol of immor-
tality, and the ear of corn is appropriated as the symbol of plenty.
This is in accordance with the Hebrew derivation of the word, as
well as with the usage of all ancient nations. The word dagan, 127,
which signifies corn, is derived from the verb dagah, nav, fo increase,
to multiply, and in all the ancient religions the horn or vase, filled
with fruits and with grain, was the recognized symbol of plenty.
Hence, as an element of consecration, corn is intended to remind us
of those temporal blessings of life and health, and comfortable sup-
port, which we derive from the Giver of all good, and to merit which
we should strive, with “clean hands and a pure heart,” to erect on
the corner-stone of our initiation a spiritual temple, which shall be
adorned with the “beauty of holiness.” :

Wine is a symbol of that inward and abiding comfort with which
the heart of the man, who faithfully performs his part on the great
stage of life, is to be refreshed, and as, in the figurative language
of the east, Jacob prophetically promises to Judah, as his reward,
that be shall wash his garments in wine, and his clothes in the blood
of the grape, it seems intended, morally, to remind us of those im-
mortal refreshments which, when the labors of this earthly lodge are
for ever closed, we shall receive in the celestial lodge above, where
the G. A. O. T. U. for ever presides.

0il is a symbol of prosperity, and happiness, and joy.  The custom
of anointing every thing or person destined for a sacred purpose is
of venerable antiquity.* The statues of the heathen deities, as well
as the altars on which the sacrifices were offered to them, and the
priests who presided over the sacred rites, were always anointed
with perfumed ointment, as a consecration of them to the objects
of religious worship. ,

When Jacob set up the stone on which he had slept in his journey
to Padan-aram, and where he was blessed with the vision of ascend-
ing and descending angels, he anointed it with oil, and thus conse-

* «The act of consecration chiefly consisted in the unction, which was a ceremony derived.
from the most primitive antiquity. The sacred tabernacle, with all the vessels and ufensils, a8
also the altar and the priests themselves, were consecrated in this manner by Moses, at the-
divine command.- It is well known that the Jewish kings and prophets were adniitted to their-
several offices by unction. The patriarch Jacob, by the same rite, consecrated the altars which.
e made use of; in doing which, it is more probable that he followed the tradition of his fore-
fathers, than that he was the author of this custom. The same, or something like it, was also.
zontinued down to the times of Christianity.”— Potter's Archeologia Qreca, B. ii. p. 176.
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crated it as an altar to God. Such an inunction was, in ancient
times, as it still continues to be in many modern countries and con-
temporary religions, a symbol of the setting apart of the thing or
person so anointed and consecrated to a holy purpose.

Hence, then, we are reminded by this last impressive ceremony,
that the cultivation of virtue—the practice of duty—the resistance
of temptation—the submission to suffering—the devotion to truth—
the maintenance of integrity, and all those other graces by which we
strive to fit our bodies, as living. stones, for the spiritual building
of eternal life, must, after all, to make the object effectual and the
labor successful, be consecrated by a holy obedience. to God’s will
and a firm reliance on God’s providence, which alone constitute the
chief corner-stone and sure foundation, on which any man can build,
with the reasonable hope of a prosperous issue to his work.

It may be noticed, in concluding this topic, that the corner-stone
seems to be peculiarly a Jewish symbol. I can find no reference to
it in any of the ancient Pagan rites, and the EBEN PANAH, the ™
corner-stone, which is so frequently mentioned in Scripture as the
emblem of an important personage, and most usually, in the Old
Testament, of the expected Messiah, appears, in its use in Masonry,
to have had, unlike almost. every other symbol of the order, an ex-
clusively temple origin.. :

YORK RITE.

TrE ancient York rite is that practiced by all English and Ameri-
can lodges, though it has deviated somewhat from its original
purity. It derives its name from the city of York, where the first
Grand Lodge of England was held. - The ancient York rite originally
consisted of but the three primitive degrees of Ancient Craft Ma-
sonry, but in this country four others have been added to it, and its
degrees, as it is at present practiced, are as follows: 1, Entered Ap-
prentice; 2, Fellow-Craft; 3, Master Mason; 4, Mark Master; 5,
Past Master; 6, Most Excellent Master; 7, Holy Royal Arch. In
some of the United States, two other degrees are also given in this
rite—those of Royal and Select Master. The order of High Priest-
hood is also given, as an honorary degree appertaining to the pre-
siding officer of a Royal Arch Chapter. The York rite is the mother
of all the other rites; from it they have separated as so many
schisms; it is the most ancient, the most simple, and most scientific;
and, so far as my knowledge: of the other 1ites -extends; with the
principal of which I am sufficiently acquainted, I may be permitted
to say, that it:is the only one in which the true system of symbolic
instruction has been preserved.



GNOSTICISM, THE KABBALA -AND THE MYSTERIES,
AS CONNECTED WITH AND ILLUSTRATING MASONRY.

BY ALBERT .PIKE.. .

No. &. -

Tae Greeks fix the date of the establishment of the Mysteries of
Eleusis at the year 1423 B. c., during the reign of Erechtheus at
Athens. According to some authors, they were instituted by.Ceres
herself; and, according to others, by that monarch who brought
them from Egypt, where, according to Diodorus of Sicily, he was
born.  Another tradition was, that Orpheus introduced them into
Greece, together with the Dionysiac ceremonies, copying the latter
from the Mysteries of Osiris, and the former from those of Isis. -

Nor was it at Athens only that the worship and Mysteries of Isis,
metamorphosed into Ceres, were established. The Beeotians wor-
shiped the Great or Cabiric Ceres, in the recesses of a sacred grove,
into which none but initiates could enter; and the ceremonies there
observed; and the sacred traditions of their Mysteries, were con-
nected with those of the Cabiri in Samothrace.

So in Argos, Phocis; Arcadia, Achaia, Messenia, Corinth, and many
other parts of Greece, the Mysteries were practiced, revealing every-
where their Egyptian origin, and everywhere baving the same gen-
eral features; but those of Eleusis, in Attica, Pausanius.informs us,
had been regarded by the Greeks, from the earliest times; as being
as far superior to all the others as the gods are to mere heroes. -

Similar to these were the Mysteries of Bona Dea, (the good god-
dess,) whose name, say Cicero and Plutarch; it was not permitted to
any man to know, celebrated at Rome from the earliest times: of that
city. It was these Mysteries, practiced by women alone, the secrecy
of which was impiously violated by Clodius.. They were held at the
Kalends of May; and, according to Plutarch, much of the ceremonial
greatly resembled that of the Mysteries of Bacchus. .

The Mysteries of Venus and Adonis belonged. principally to Syria
and Pheenicia, whence they passed into Greece and Sicily. Venus
or Astarte was the great female deity of the Pheenicians, as Hercules,
Melkarth or Adoni was their chief god. : Adoni, called by the Greeks
Adonis, was the lover of Venus.. Slain by a wound in the thigh, in-
flicted by a wild boar in the chase, the flower ealled anemone sprang
from his blood. Venus. received the corpse, and .obtained from
Jupiter the boon that her lover should thereafter pass six months
of each year with her, and the. other six in the Shades with Proser-
pine—an allegorical description of the alternate residence of the:sun
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in the two hemispheres. In these Mysteries, his death was repre-
sented and mourned, and after this maceration and mourning were
concluded, his resurrection and ascent to heaven were announced.

Ezekiel speaks of the festivals of Adonis under the name of those
of Thammuz, an Assyrian deity, whom every year the women
mourned, seated at the doors of their dwellings. These Mysteries,
like the others, were celebrated in the spring, at the Vernal Equinox,
when he was restored to life; at which time, when they were insti-
tuted, the sun (Apon, lord, or master) was in the Sign Taurus, the
domicile of Venus. He was represented with horns, and the hymn
of Orpheus-in his honor styles him “the two-horned god,” as in
Argos Bacchus was represented with the feet of a bull.

Plutarch says that Adonis and Bacchus were regarded as one and
the same deity, and that this opinion was founded on the great simi-
larity in very many respects between the Mysteries of these two
gods.

The Mysteries of Bacchus were known as the Sabazian, Orphic
and Dionysiac festivals. They went back to the remotest antiquity
among the Greeks, and were attributed by some to Bacchus himself,
and by others to Orpheus. The resemblance in ceremonial between
the observances established in honor of Osiris in Egypt, and those in
honor of Bacchus in Greece, the mythological traditions of the two
gods, and the symbols used in the festivals of each, amply prove
their identity. Neither the name of Bacchus, nor the word orgies
applied to his feasts, nor the sacred words used in his Mysteries, are
Greek, but of foreign origin. Bacchus was an Oriental deity, wor-
shiped in the east, and his orgies celebrated there, long before the
Greeks adopted them. In the earliest times, he was worshiped in
India, Arabia and Bactria.

He was honored in Greece with public festivals, and in simple or
complicated Mysteries, varying in ceremonial in various places, as
was natural, because his worship had come thither from different
countries and at different periods. The people who celebrated the
complicated Mysteries were ignorant of the meaning of many words
which they used, and of many emblems which they revered. In the
Sabazian feasts, for example, (from Saba-Zeus, an Oriental name of
this deity), the words Evor, Sasor, were used, which are in nowise
Greek; and a serpent of gold was thrown into the bosom of the ini-
tiate, in allusion to the fable that J upiter had, in the form of a ser-
pent, had connection with Proserpine, and begotten Bacchus, the
Bull; whence the enigmatical saying, repeated ‘to the initiates, that
a bull engendered a dragon or serpent, and the serpent, in turn, en-
gendered the bull, who became: Bacchus: the meaning of which was,
that the bull (Taurus which then opened the Vernal Equinox, and
the sun'in which sign, figuratively represented by the sign itself,
was Baochus, Dionusos, Saba-Zeus, Osiris, &c.,) and the serpent,
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another constellation, occupied such relative positions in the heavens
that when one rose the other set, and vice versa. :

The serpent was a familiar symbol in the Mysteries of Bacchus.
The initiates grasped them with their hands, as Ophiucus does on
the celestial globe; and the Orpheo-telestes, or Purifier of Candi-
dates, did the same, crying, as Demosthenes taunted Eschines with
doing in public, at the head of the women whom his mother was to
initiate, Evor, Sasor, Hyes, Arre, Arre, Hyzs!

The initiates in these Mysteries had preserved the ritual and cere-
monies that accorded with the simplicity of the earliest ages, and
the manners of the first men. The rules of Pythagoras were fol-
lowed there. Like the Egyptians, who held wool unclean, they
buried no initiate in woolen garments. They abstained from bloody
sacrifices, and lived. on fruits or vegetables, or inanimate things.
They imitated the life of the contemplated sects of the Orient, thus
approximating to the tranquillity of the first men, who lived exempt
from trouble and crimes in the bosom of a profound peace. One of
the most precious advantages promised by their initiation was to
put man in communion with the gods, by purifying his soul of all
the passions that interfere with that enjoyment, and dim the rays
of divine light that are communicated to every soul capable of re-
ceiving them, and that imitates their purity. Onpe of the degrees of
initiation was the state of inspiration to which the adepts were
claimed to attain. The initiates in the Mysteries of the Lamb, at
Pepuza, in Phrygia, professed to be inspired, and prophesied; and it
was claimed that the soul, by means of these religious-ceremonies,
purified of all stain, could see the gods in this life, and certainly, in
all cases, after death.

The sacred gates of the temple, where the ceremonies of initiation
were performed, were opened but once in each year, and no stranger
was ever allowed to enter it. Night threw her vail over these
august Mysteries, which could be revealed to no one. There the
sufferings of Bacchus were represented, who, like Osiris, died, de-
scended to bell and rose to life again; and raw flesh was distributed
to the initiates, which each ate, in memory of the death of the deity,
torn in pieces by the Titans. '

These Mysteries, also, were celebrated at the vernal equinox; and
the emblem of generation, to express the active energy and genera-
tive power of the Divinity, was a principal symbol. The initiates
wore garlands and crowns of myrtle and laurel. .

In these Mysteries, the aspirant was kept in terror and. darkness
three days and nights, and was then made to perform the Agauvidios,
or ceremony representing the death of Bacchus, the same mythologi-
cal personage with Osiris. This was effected by confining him in a
close cell, that he might seriously reflect, in solitude and darkness,
on the business he was engaged in, and his mind be prepared for the
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reception of the sublime and mysterious truths of primitive revela-
tion and philosophy. This was a symbolic death—the deliverance
from it, regeneration; after which he was called dipuns, or twin-born.
While confined in-the cell, the pursuit of Typhon after the mangled
body of Osiris, and the search of Rhea or Isis for the same, were
enacted in his hearing; the initiated crying aloud the names of that
deity derived from the Sanscrit. Then it was announced that the
body was found, and the aspirant was liberated amid shouts of joy
and exultation.

Then he passed through a representation of hell and elysium.
“Then,” said an ancient writer, ¢ they are entertained with hymns
and dances, with the sublime doctrines of sacred knowledge, and
with wonderful and holy visions. - And now become perfect and ini-
tiated, they are FREE, and no longer under restraint; but, crowned
and triumphant, they walk up and down the regions of the blessed,
converse with pure.and holy men, and celebrate the sacred Mysteries
at pleasure.” They were taught the nature and objects of the Mys-
teries, and the means of making themselves known, and received the
name of Epopts—were fully instructed in the nature and attributes
of the Divinity, and the doctrine of a future state, and made ac-
quainted with the unity and attributes of the Grand Architect of the
universe, and the true meaning of the fablés in regard to the gods
of Paganism: the great truth being often proclaimed, that “Zeus is
the primitive source of all things; there is oNe God, oNE power, and
onE ruler over all” And after full explanation of the many symbols
and emblems that surrounded them, they were dismissed with the
barbarous words Koyg and Opwxag, corruptions of the Sanscrit words,
Kanska aum Pakscha; meaning, object of our wishes, God, silence, or
worship the Deity in silence.

Among the emblems used was the rod of Bacchus, which once, it
was said, he cast on the ground, and it became a serpent; and at
another time he struck the rivers Orontes and Hydaspes with it, and
the waters receded, and he passed over dry-shod. Water was ol-
tained, during the ceremonies, by striking a rock with it. The
Bacch® crowned their heads with serpents, carried them in vases
and baskets, and at the Evpnais, or finding, of the body of Osiris, cast
one, alive, into the aspirant’s bosom.

The Mysteries of Atys in Phrygia, and those of Cybele his mis-
tress, like their worship, much resembled those of Adonis and Bac-
chus, Osiris and Isis.  -Their Asiatic origin is universally admitted,
and was with great plausibility claimed by Phrygia, which contested
the palm of antiquity with Egypt. They, more than any other pec-
ple, mingled allegory with their religious worship, and were great
inventors of fables; and their sacred traditions as to Cybele and
Atys, whom all admit to be Phrygian gods, were very various. In
all, as we learn from Julius Firmicus, they represented by allegory
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the phenomena of nature; and the succession of physical facts, under
the vail of a marvelous history.

Their feasts occurred: at the equinoxes, commencing with lamenta-
tion, mourning, groans and pitiful .cries for the death of Atys, and
ending with rejoicings at his restoration to life.

We shall not recite the different versions of the legend of Atys
and Cybele, given by Julius Firmicus, Diodorus, Arnobius, Lactan-
tius, Servius; Saint Augustine and Pausanias. It is enough to say
that it is in -substance this: that Cybele, a Phrygian princess, who
invented musical instruments and dances, was enamored of Atys, a
youth; that either he, in.a fit of frenzy, mutilated himself, or was
mutilated by her in a paroxysm of jealousy; that he died, and-after-
ward, like Adonis, was restored to life. It is the Pheenician fiction
as to the sun-god, expressed in other terms, under other forms and
with other names.

Cybele was worshiped in Syria, under the name of Rhea. Lucian
says that the Lydian Atys there established her worship, and built
her a temple. The name of Rhea is also found in the ancient cosmo-
gony of the Pheenicians by Sanchoniathon. It was Atys the Lydian,
says Lucian, who, having been mutilated, first established the Mys-
teries of Rhea, and taught the Phrygians,the Lydians and the people
of Samothrace to celebrate them. Rhea, like Cybele, was repre-
sented drawn by lions, bearing a drum, and crowned with towers.
According to-Varro, Cybele represented the earth. She partook of
the charaeteristics' of Minerva, Venus, the moon, Diana, Nemesis,
and the Furies—was clad in precious stones, and her high priest
wore a robe of purple and a tiara of gold.

The grand feast of the Syrian goddess, like that of the mother of
the gods at Rome, was celebrated at the vernal equinox. Precisely
at that equinox the Mysteries of Atys were celebrated, in which the
initiates were taught to expect the rewards of a future life; and the
flight of Atys from the jealous fury of Cybele was described, his con-
cealment in the mountains and in a cave, and his self-mutilation in a
fit of delirium, in which act his priests imitated him. The feast of
the passion of Atys continued three days, the first of which was
passed in mourning and tears, to. which afterward clamorous rejoic-
ings succeeded, by which, Macrobius says, the sun was adored under
the name of Atys. The ceremonies were all allegorical, some of
which, according to the Emperor Julian, could be explained, but
more remained covered with -the vail of mystery. Thus it is that
symbols outlast their explanations, as many have done in Masonry,
and ignorance and rashness substitute new ones.

In another legend, given by Pausanias, Atys dies, wounded, like
Adonis, by a wild boar in the organs of generation, a mutilation
with which all the legends ended. The pine tree under which he
‘was said to have died, was sacred to him, and was found upon many
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monuments, with a bull and a ram near it—one, the sign of exalta-
tion of the sun, and the other of that of the moon. - v

The worship of the sun, under the name of Mithras, belonged to
Persia, whence that name came, as did the erudite symbols of that
worship. The Persians, adorers of fire, regarded the sun as the
most brilliant abode of the fecundating energy of that element,
which gives life to the earth, and circulates in every part of the uni-
verse, of which it is, as it were, the soul. = This worship passed from
Persia into Armenia, Cappadocia and Cilicia, long before it was
known at Rome. The Mysteries of Mithras flourished more than
any others in the Imperial City. The worship of Mithras commenced
to prevail there under Trajan. Adrian prohibited these Mysteries,
on account of the cruel scenes represented in their ceremonial; for
human victims were immolated therein, and the events of futurity
looked for in their palpitating entrails. They reappeared in greater
splendor than ever under Commodus, who, with his own hand, sacri-
ficed a victim to Mithras; and they were still more practiced under
Constantine and his successors, when the priests of Mithras were
found everywhere in the Roman empire, and the monuments of his
worship appeared even in Britain,

Caves were consecrated to Mithras, in which were collected a
multitude of astronomical emblems, and cruel tests were required of
the initiates.

The Persians built no temples, but worshiped upon the summits
of hills, in inclosures of unhewn stones. They abominated images,
and made the sun and fire emblems of the Deity. The Jews borrow-
ed this from them, and represented God as appearing to Abraham in
a flame of fire, and to Moses as a fire at Horeb and on Sinai.

With the Persians, Mithras, typified in the sun, was the invisible
Deity, the parent of the universe, the mediator. In Zoroaster’s cave
of initiation, the sun and planets were represented overhead, in gems
and gold, as also was the Zodiac. The sun appeared emerging from
the back of Taurus. Three great pillars—Eternity, Fecundity and
Authority—supported the roof, and the whole was an emblem of the
universe.

Zoroaster, like Moses, claimed to have conversed face to face, as
man with man, with the Deity, and to have received from Him a
system of pure worship, to be communicated only to the virtuous,
and those who would devote themselves to the study of philosophy.
His fame spread over the world, and pupils came to him from every
country. Even Pythagoras was his scholar.

After his novitiate, the candidate entered the cavern of initiation,
and was received on the point of a sword presented to his naked left
breast, by which he was slightly wounded. Being crowned with
olive, anointed with balsam of benzoin, and otherwise prepared, he
was purified with fire and water, and went through seven stages of
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initiation. The symbol of these stages was a high ladder, with
seven rounds or steps. In them, he went through many fearful
trials, in which darkness played a principal part. He saw a repre-
sentation of the wicked in Hades, and finally emerged from darkness
into light. Received in a place representing Elysium, in the bril-
liant assembly of the initiated, where the Archimagus presided,
robed in blue, he assumed the obligations of secrecy, and was en-
trusted with the sacred words, of which the Ineffable Name of God
was the chief.

Then all the incidents of his initiation were explained to him; he
was taught that these ceremonies brought him nearer the Deity, and
that he should adore the consecrated fire, the gift of that Deity and
His visible residence. He was taught the sacred characters known
only to the initiated, and instructed in regard to the creation of the
world, and the true philosophical meaning of the vulgar mythology,
and especially of the legend of Ormuzd and Ahriman, and the sym-
bolic meaning of the six Amshaspands created by the former: Bah-
man, the Lord of Light; Ardibehest, the Genius of Fire; Shariver,
. the Lord of Splendor and Metals; Stapandomad, the Source of Fruit-

fulness; Khadad, the Genius of Water and Time; and Amerdad, the
Protector of the Vegetable World, and the prime cause of growth.
And, finally, he was taught the true nature of the Supreme Being,
Creator of Ormuzd and Ahriman, the Absolute First Cause, styled
ZERUANE AKHERENE.

In the Mithriac initiation were several degrees. The first, Ter-
tullian says, was that of Soldier of Mithras. The ceremony of recep-
tion consisted in presenting the candidate a crown, supported by a
sword. It was placed near his head, and he repelled it, saying,
“Mithras is my crown.” Then he was declared the soldier of
Mithras, and had the right to call the other initiates fellow-soldiers,
or companions in arms. Hence the title Companions in the Royal
Arch degree of the American rite.

Then he passed, Porphyry says, through the degree of the Lion—
the constellation Leo, domicile of the sun and symbol of Mithras,
found on his monuments. These ceremonies were termed, at Rome,
Leontic and Heliac; and Coracia or Hiero-Coracia, of the raven, a
bird consecrated to the sun, and a sign placed in the heavens below
the lion, with the hydra, and also appearing on the Mithriac monu-
ments. '

Thence he passed to a higher degree, where the initiates were
called Perses and children of the sun. Above them were the Fathers,
whose chief or Patriarch was styled Father of Fathers, or Paler
Patratus. The initiates also bore the title of Eagles and Hawks, birds
consecrated to the sun in Egypt—the former sacred to the god
Mendes, and the latter the emblem of the sun and royalty.

The little island of Samothrace was long the depository of certain

2
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august Mysteries, and many went thither from all parts of Greece
to be initiated. It was said to have been settled by the ancient
Pelasgi, early Asiatic colonists in Greece. The gods adored in the
Mysteries of this island were termed Caziri, an oriental word, from
Cabar, great. Varro calls the gods of Samothrace, Potent gods. In
Arabic, Venus is called Cabar. Varro says that the great deities
whose Mysteries were practiced there, were Heaven and Earth.
These were but symbols of the active and passive powers or princi-
ples of universal generation. The two twins, Castor and Pollux, or
the Dioscuri, were also called the gods of Samothrace; and the
Scholiast of Apollonius, citing Mnaseas, gives the names of Ceres,
Proserpine, Pluto and Mercury as the four Cabiric divinities wor-
shiped at Samothrace, as Axieros, Axiocersa, Axiocersus and Cas-
millus. Mercury was, there as everywhere, the minister and mes-
senger of the gods; and the young servitors of the altars, and the
children employed in the temples, were called Mercuries or Casmilli,
as they were in Tuscany, by the Etrusci and Pelasgi, who worshiped
the great gods.

Tarquin, the Etruscan, was an initiate of the Mysteries of Samoth-
race, and Etruria had its Cabiri as Samothrace had; for the worship
of the Cabiri spread from that island into Etruria, Phrygia and Asia
Minor; and it probably came from Pheenicia into Samothrace, for the
Cabiri are mentioned by Sanchoniathon; and the word Cabar belongs
to the Hebrew, Pheenician and Arabic 1anguages

The Dloscurl tutelary deities of navigation, with Venus, were in-
voked in the Mysteries of Samothrace. The constellation Auriga, or
Phagton, was also honored there with imposing ceremonies. Upon
the Argonautic expedition, Orpheus, an initiate of these Mysteries,
a storm arising, counseled his companions to put into Samothrace.
They did so; the storm ceased, and they were initiated into the
Mysteries there, and sailed again with the assurance of a fortunate
voyage, under the auspices of the Dioscuri, patrons of sailors and
navigation.

But much more than that was promised the initiates. The Hiero-
phants of Samothrace made something infinitely greater to be the
object of their initiations, to wit: the consecration of men to the
Deity, by pledging them to virtue, and the assurance of those re-
wards which the justice of the gods reserve for initiates after death.
This, above all else, made these ceremonies august, and inspired
everywhere so great a respect for them, and so great a desire to be
admitted to them. That originally caused the island to be styled
Sacred. 1t was respected by all nations. The Romans, when
masters of the world, left it its liberty and laws. It was an asylum
for the unfortunate and a sanctuary inviolable. There men were
absolved of the crime of homicide, if not committed in a temple.

Children of tender age were initiated there, and invested with the
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sacred robe, the purple cincture and the crown of olive, and seated
upon a throne, like other initiates. In the ceremonies was repre-
sented the death of the youngest of the Cabiri, slain by his brothers,
who fled into Etruria, carrying with them the chest or ark that con-
tained his genitals, and there the Phallus and the sacred ark were
adored. Herodotus says that the Samothracian initiates understood
the object and origin of this reverence paid the Phallus, and why it
was exhibited in the Mysteries. Clemens, of Alexandria, says that
the Cabiri tanght the Tuscans to revere it. It was consecrated at
Heliopolis, in Syria, where the Mysteries of a divinity having many
points of resemblance with Atys and Cybele were represented. The
Pelasgi connected it with Mercury, and it appears on the monuments
of Mithras, always and everywhere a symbol of the life-giving power
of the sun at the vernal equinox.

In the Indian Mysteries, as the candidate made his three circuits,
he paused each time he rdhched the south, and said, “I copy the
example of the sun, and follow his beneficent course.” Masonry has
retained the circuits, but has utterly lost the explanation, which is,
that in the Mysteries the candidate invariably represented the sun,
descending southward toward the reign of the Evil Principle, Ahri-
man, Siva, or Typhon (darkness and winter), there, figuratively, to
be slain, and after a few days to rise again from the dead, and com-
mence to ascend to the northward.

Then the death of Sita was bewailed, or that of Cama, slain by
Iswara, and committed to the waves on a chest, like Osiris and Bac-
chus, during which the candidate was terrified by phantoms and .
horrid noises.

Then he was made to personify Vishnu, and perform his avatars,
or labors. In the two first he was taught in allegories the legend
of the deluge. In the first he took three steps at right angles, repre-
senting the three huge steps taken by Vishnu in that avatar, and
hence the three steps in the Master’s degree, ending at right angles.

The nine avatars finished, he was taught the necessity of faith, as
superior to sacrifices, acts of charity, or mortifications of the flesh.
Then he was admonished against five crimes, and took a solemn
obligation never to commit them. He was then introduced into a
representation of Paradise—the company of the members of the
order, magnificently arrayed, and the altar with a fire blazing upon
it, as an emblem of the Deity.

Then a new name was given him, and he was invested in a white
robe and tiara, and received the signs, tokens and lectures. A cross
was marked on his forehead, and an inverted level, or the tau cross,
on his breast. He received the sacred cord, and divers amulets or
talismans, and was then invested with the sacred word or sublime
name, known only to the initiated, the Triliteral A. U. M.

Then the multitude of emblems was explained to the candidate;



28 GNOSTICISM, THE KABBALA AND THE MYSTERIES.

the arcana of science hidden under them, and the different virtues
of which the mythological figures were mere personifications. And
he thus learned the meaning of those symbols, which, to the unini-
tiated, were but a maze of unintelligible figures.

The third degree was a life of seclusion, after the initiate’s children
were capable of providing for themselves, passed in the forest, in the
practice of prayers and ablutions, and living only on vegetables.
He was then said to be born again.

The fourth was absolute renunciation of the world, self-contempla-
tion and self-torture, by which perfection was thought to be attained,
and the soul merged in the Deity.

In the second degree, the initiate was taught the unity of the God-
head, the happiness of the patriarchs, the destruction by the deluge,
the depravity of the heart and the necessity of a mediator, the in-
stability of life, the final destruction of all created things, and the
restoration of the world in a more pesfect form. They inculcated
the eternity of the soul, explained the meaning of the doctrine of the
Metempsycheosis, and held the doctrine of a state of future rewards
and punishments; and they also earnestly urged that sins could
only be atoned for by repentance, reformation and voluntary pen-
ance, and not by mere ceremonies and sacrifices.

The Mysteries among the Chinese and Japanese came from India,
and were founded on the same principles and with similar rites.
The word given to the new initiate was O-urro Fo, in which we
recognize the original name A. U. M., coupled at a much later time
with that of Fo, the Indian Buddha, to show that he was the great
Deity himself.

The equilateral triangle was one of their symbols, and so was the
mystical Y; both alluding to the triune god, and the latter being the
ineffable name of the Deity. A ring, supported by two serpents,
was emblematical of the world protected by the power and wisdom
of the Creator, and that is the origin of the two parallel lines (into
which time has changed the two serpents) that support the circle in
our lodges.

Among the Japanese, the term of probation for the highest degree
was twenty years.

The main features of the Druidical Mysteries resembled those of
the Orient.

The ceremonies commenced with a hymn to the sun. The candi-
dates were arranged in ranks of threes, fives and sevens, according to
their qualifications, and conducted nine times around the sanctuary,
from east to west. The candidate underwent many trials, one of
which had direct reference to the legend of Osiris. He was placed
in a boat, and sent out to sea alone, having to rely on his own skill
and presence of mind to reach the opposite shore in safety. The
-death of Hu was represented in his hearing, with every external
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mark of sorrow, while he was in utter darkness. He met with many
obstacles, had to prove his courage, and expose his life against
armed enemies—represented various animals, and at last, attaining
the permanent light, he was instructed by the Arch-Druid in regard
to the Mysteries, and in the morality of the order, incited to act
bravely in war, taught the great truths of the immortality of the
soul and a future state, solemnly enjoined not to neglect the worship
of the Deity, nor the practice of rigid morality, and to avoid sloth,
contention and folly.

The aspirant attained only the exoteric knowledge in the two first
degrees. The third was attained only by a few, and they persons
of rank and consequence, and after long purification, and study of
all the arts and sciences known to the Druids, in solitude, for nine
months. This was the symbolical death and burial of these Mys-
teries. :

The dangerous voyage upon the actual open sea, in a small boat
covered with a skin, on the evening of the 29th of April, was the
last trial and closing scene of initiation. If he declined this trial,
he was dismissed with contempt. If he made it and succeeded, he
was termed thrice-born, was eligible to all the dignities of the state,
and received complete instruction in the philosophical and religious
doctrines of the Druids.

The Greeks also styled the Epopt Tpiyoyos, thrice-born; and in
India perfection was assigned to the Yogee who had accomplished
many births.

The Beneral features of the initiations among the,Goths were the
same as in all the Mysteries. A long probation, of fasting and mor-
tification, circular processions, representing the march of the celes-
tial bodies, many fearful tests and trials, a descent into the infernal
regions, the killing of the god Balder by the evil principle, Lok, the
placing of his body in a boat and sending it abroad upon the waters,
and, in short, the eastern legend, under different names, and with
some variations.

The Egyptian Anubis appeared there, as the dog guarding the
gates of death. The candidate was immured in the representation
of a tomb, and, when released, goes in search of the body of Balder,
and finds him, dt length, restored to life, and seated upon a throne.
He was obligated upon a naked sword, (as is still the custom in the
Rit Moderne,) and sealed his obligation by drinking mead out of a
human skeull.

Then all the ancient primitive truths were made known to him, so
far as they had survived the assaults of time; and he was informed
as to the generation of the gods, the creation of the world, the
deluge, and the resurrectioff, of which that of Balder was a type.

He was marked with the sign of the cross, and a ring was given
to him as a symbol of the Divine protection, and also as an emblem
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of perfection, from which comes the custom of giving a ring to the
aspirant in the fourteenth degree.

The point within a circle, and the cube, emblem of Odin, were ex-
plained to him; and, lastly, the nature of the Supreme God, ¢ the
author of everything that existeth, the Eternal, the Ancient, the
Living and Awful Being, the Searcher into concealed things, the
Being that never changeth,” with whom Odin, the conqueror, was
by the vulgar confounded; and the triune god of the Indians was
reproduced, as Opiy, the Almighty Farner, Frea, (Bhea or Phre,) his
wife, (emblem of universal matter,) and Thor, his son, (the Mediator.)
Here we recognize Osiris, Isis, and Hor or Horus. Around the head
of Thor, as if to show his eastern origin, twelve stars were arranged
in a circle.

He was also taught the ultimate destruction of the world, and the
rising of a new one, in which the brave and virtuous shall enjoy
everlasting happiness and delight; as the means of securing which
happy fortune, he was taught to practice the strictest morality and
virtue.

The initiate was prepared to receive the great lessons of all the
Mysteries, by long trials, or by abstinence and chastity. For many
days he was required to fast and be continent, and to drink liquids
calculated to diminish his passions and keep him chaste.

Ablutions were also required, symbolical of the purity necessary
to enable the soul to escape from its bondage in matter. Sacred
baths and preparatory baptisms were used—lustrations, immersions,
lustral sprinklings, and purifications of every kind. At Athens they
bathed in the Ilissus, which thence became a sacred river; and be-
fore entering the temple of Eleusis, all were required to wash their
hands in a vase of lustral water placed near the entrance. Clean
hands and a pure heart were required of the candidates. Apuleius
bathed seven times in the sea, symbolical of the seven spheres
through which the soul must retiscend, and the Hindus must bathe
in the sacred river Ganges.

Clemens, of Alexandria, cites a passage of Menander, who speaks
of a purification by sprinkling three times with salt and water.
Sulphur, resin, and the laurel, also served for purification, as did air,
earth, water and fire. The initiates at Heliopolis, in Syria, says
Lucian, sacrificed the sacred lamb, symbol of Aries, then the sign
of the Vernal Equinox—ate his flesh, as the Israelites did at the Pass-
over, and then touched his head and feet to theirs, and knelt upon
the fleece. Then they bathed in warm water, drank of the same, and
slept upon the ground.

There was a distinction between the lesser and greater Mysteries.
One must have been for some years admitted to the former, before
he could receive the latter, which were but a preparation for them,
the vestibule of the temple, of which those of Eleusis were the sanc-
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tuary. There, in the lesser Mysteries, they were prepared to receive
the holy truths taught in the greater. The initiates in the lesser
were called simply Mysfes, or initiates, but those in the greater,
Epoptes, or Seers. An ancient poet says that the former were an
imperfect shadow of the latter, as sleep is of death. After admission
to the former, the initiate was taught lessons of morality, and the
rudiments of the sacred science, the most sublime and secret part
of which was reserved for the Epopt, who saw the truth in its
nakedness, while the Mystes only viewed it through a vail, and under
emblems fitter to excite than to satisfy his curiosity.

Before communicating the first secrets and primary dogmas of ini-
tiation, the priests required the candidate to take a fearful oath
never to divulge the secrets. Then he made his vows, prayers and
sacrifices to the gods. The skins of the victims consecrated to
Jupiter were spread on the ground, and he was made to set his feet
upon them. He was then taught some enigmatic formulas, as
answers to questions, by which to make himself known. He was
then enthroned, invested with a purple cincture, and crowned with
flowers, or branches of palm or olive.

We do not certainly know the time that was required to elapse
between the admission to the lesser and greater Mysteries of Eleusis.
Most writers fix it at five years. It was a singular mark of favor
when Demetrius was made Mystes and Epopt in one and the same
ceremony. When at length admitted to the degree of Perfection,
the initiate was brought face to face with entire nature, and learned
that the soul was the whole of man; that earth was but his place of
exile; that heaven was his native country; that for the soul to be
born is really to die; and that death was for it the return to a new
life. Then he entered the sanctuary; but he did not receive the
whole instruction at once. It continued through several years.
There were, as it were, many apartments, through which he advanced
by degrees, and between which thick vails intervened. There were
statues and paintings, says Proclus, in the inmost sanctuary, showing
the forms assumed by the gods. Finally, the last vail fell, the
sacred covering dropped from the image of the goddess, and she
stood revealed in all her splendor, surrounded by a divine light,
which, filling the whole sanctuary, dazzled the eyes and penetrated
the soul of the initiate. Thus is symbolized the final revelation of
the true doctrine as to the nature of Deity and of the soul, and of the
relations of each to matter.

This was preceded by frightful scenes, alternations of fear and joy,
of light and darkness, by glittering lightning and the crash of
thunder, and apparitions of spectres, or magical illusions, impressing
at once the eyes and ears. This Claudian describes in his poem on
the rape of Proserpine, where he alludes to what passed iy her Mys-
teries. “The temple is shaken,” he cries; “fiercely gleams the light-
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ning, by which the Deity announces his presence. Earth trembles,
and a terrible noise is heard in the midst of these terrors. The
temple of the son of Cecrops resounds with long-continued roars;
Eleusis uplifts her sacred torches; the serpents of Triptolemus are
heard to hiss, and fearful Hecate appears afar.”

The celebration of the Greek Mysteries continued, according to the
better opinion, for nine days.

On the first, the initiates met. It was the day of the full moon,
of the month Boédromion, when the moon was full at the end of the
sign Aries, near the Pleiades and the place of her exaltation in
Taurus.

The second day, there was a procession to the sea, for purification
by bathing.

The third was occupied with offerings, expiatory sacrifices and
other religious rites, such as fasting, mourning, continence, &c. A
mullet was immolated, and offerings of grain and living animals
made.

On the fourth, they carried in procession the mystic wreath of
flowers, representing that which Proserpine dropped when seized by
Pluto, and the crown of Ariadnre in the heavens. It was borne on a
triumphal car drawn by oxen, and women followed bearing mystic
chests or boxes, wrapped with purple cloths, containing grains of
sesame, pyramidal biscuits, salt, pomegranates and the mysterious
serpent, and perhaps the mystic phallus.

On the fifth was the superb procession of torches, commemorative
of the search for Proserpine by Ceres, the initiates marching by trios,
and each bearing a torch; while at the head of the procession
marched the Dadoukos.

The sixth was consecrated to Iacchus, the young light-god, son
of Ceres, reared in the sanctuaries, and bearing the torch of the sun-
god. The chorus in Aristophanes terms him the luminous star that
lights the nocturnal initiation. He was brought from the sanctuary,
his head crowned with myrtle, and borne from the gate of the Cera-
micus to Eleusis, along the sacred way, amid dances, sacred songs,
every mark of joy, and mystic cries of Iacchus.

On the seventh there were gymnastic exercises and combats, the
victors in which were crowned and rewarded.

On the eighth was the feast of Alsculapius.

On the ninth the famous libation was pade for the souls of the
departed. The priests, according to Athenseus, filled two vases,
placed one in the east and one in the west, toward the gates of day
and night, and overturned them, pronouncing a formula of mysterious
prayers. Thus they invoked light and darkness, the two great prin-
ciples of nature. :

During all these days no one could be arrested, nor any suit
brought, on pain of death, or at least a heavy fine; and no one was
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allowed, by the display of unusual wealth or magnificence, to en-
deavor to rival this sacred pomp. Everything was for rehglon

Such were the Mysteries, and such the Old Thought, as in scat-
tered and widely-separated fragments it has come down to us. The
human mind still speculates upon the great mysteries of nature, and
still finds its ideas anticipated by the ancients, whose pﬁ)foundest
thoughts are to be looked for, not in their philosophies, but in their
symbols, by which they endeavored to express the great ideas that
vainly struggled for utterance in words, as they viewed the great
circle of phenomena—Birth, Life, Death or Decomposition, and New
Life out of death and rottenness—to them the greatest of mysteries.
Remember, while you study their symbols, that they had a pro-
founder sense of these wonders than we have. To them the trans-
formations of the worm were a greater wonder than the stars, and
hence the poor dumb scarabseus or beetle was sacred to them. Thus
their faiths are condensed into symbols or expanded into allegorles,
which they understood, but were not always able to explain in lan-
guage; for there are thoughts and ideas which no language ever
spoken by man has words to express.

ASTRONOMY

Is the science which instructs us in the laws that govern the
heavenly bodies. Its origin is lost in the abyss of antiquity; for
the earliest inhabitants of the earth must have been attracted by
the splendor of the glorious firmament above them, and would Lave
sought in the motions of its luminaries for the readiest and most
certain method of measuring time. With astronomy the system of
Freemasonry is intimately connected. From that science many of
our most significant emblems are borrowed. The lodge itself is a
representation of the world; it is adorned with the images of the
sun and moon, whose regularity and precision furnish a lesson of
wisdom and prudence; its pillars of strength and establishment have
been compared to the two columns which the ancients placed at the
equinoctial points as supporters of the arch of heaven; the blazing
star, which was among the Egyptians a symbol of Anubis or the
dog-star, whose rising foretold the overflowing of the Nile, shines in
the east, while the clouded canopy is decorated with the beautiful
Pleiades. The connection between our order and astronomy is still
more manifest in the spurious Freemasonry of antiquity, where, the
pure principles of our system being lost, the symbolic instruction of
the heavenly bodies gave place to the corrupt Sabean worship of the
sun, and moon, and stars—a worship whose influences are seen in
all the mysteries of Paganism.—LEXICON.
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BY ROB MORRIS.
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* Bring ﬁle a penny that I may see it. And they brought it. And he saith
unto them: Whoso is this image and superscription? And they said unto him,
Ceesar's ’—Mark xii. 15, 16.

L

THE investigation of matters stamped with the impress of anti-
quity is fast becoming a favorite employment with American as well
as foreign writers. An evidence of this is found in the articles
going the rounds of the press in relation to numigmatics, or the
science of medals. That which a few years since was found only in
such papers as the London Ilustrated News, and others of that class,
forms now a department in many of our home journals, is discussed
even in penny sheets, and read by various classes of society with
curiosity and interest. '

In view of this, we have prepared a series of papers upon the
Medals of the Freemasons. Whatever concerns so large and influ-
ential a body of men as the freemasons, cannot surely be uninterest-
ing to the public. A fraternity of four thousand lodges, and nearly two
hundred thousand men of the best classes of society, banded together
for purposes of mental and moral improvement, has no common claim
upon the attention of the public, nor is their numismatology a light
matter to antiquarians. Our investigations have given us access
to many rare and curious medals, engravings of which, together
with brief descriptions and moral applications of the emblems, will
form the material of this series. The masonic use of ancient devices
being moral and scientific, much of our space will necessarily be
consumed in that department.

The first medal proposed for explanation is the famous Freemason’s
Ducat, issued as far back as 1743, at Brunswick. This is by Andrew
Vestner, one of the best engravers of his day, and is one of the oldest
masonic pieces extant:

The design upon the obverse of this medal represents Harpocrates,
the God of Silence, who, as the son of Isis and Osiris, stands at the
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entrance of most Egyptian and Roman temples. He is exhibited
here leaning upon a pillar, over which a lion’s skin, spotted with
bees, is thrown. Upon his left arm is sustained a cornucopia, out
of which the various implements of Masonry, the square, &c., are seen
to be falling. In the possession of the lodge “ Charles of the Crowned
Pillar,” at Leipsic, is a statue of Harpocrates, of which this figure,
with the accompaniments, is an exact copy. The inscription above
is Favete linguis,* which, with the motto below, Equitas, Concordia et
Virtus,t conveys those cautions and inculcates those doctrines which
the true mason strives most sedulously to acquire and to practice.
Freemasonry, it is known, forms a happy centre of re-union for worthy
men desiring a select society of friends and brothers, who have
bound themselves in a voluntary obligation to love each other, to
afford aid and assistance to each other in time of need, to animate
one another to acts of virtue and benevolence, and to keep inviolably
the secrets which form the chief characteristics of the order.

Come and let us seek the straying,
Lead him to the shepherd back;
Come. the traveler’s feet betraying,
Guide him from the fatal track.
Come, a solemn voice reminds us—
Come, a mystic fetter binds us—
Masons, here your duties lie;
Hark! the poor and needy cry.

The reverse of this medal exhibits a pile of building-stones, over
which is suspended the instrument—the plumb—of Justice, held by
an arm and hand protruding from a cloud. This symbolically im-
plies that it is only by a just application of divine morality that man
may be shaped from the rude and unaccepted mass in which he
exists by nature, to fill an acceptable place in the temple of God.
To be an upright man is our bounden duty; to do justice and to
have charity, are excellent steps in human life; but, to act uprightly,
gives a superlative degree of excellence. Do this, and we become
examples in religion, in civil and moral conduct. It is not enough
that we are neither enthusiasts nor persecutors in religions, neither
tending toward innovation nor infidelity, in the passions only. But
we should be zealous practicers—observers of and steadfast members
in religious duties. In civil matters, we should not only submit to,
but execute the laws of our country; obey its ordinances and per-
form all its precepts; be faithful to the constitution of the realm,
and loyal to our governors; true soldiers in the defence of our

* Besilent. The form of admonition given among the Romans when the ceremonies of their
initiations were about to be commenced.
+ Justice, Concord and Virtue. °
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liberty. In morality, it requires of us not only that we should not
err by injuring, betraying or deceiving, but that we should do good
in every capacity in that station of life, wherever the Almighty Pro-
vidence has been pleased to place us. All this is taught in a most,
impressive ceremony, in the first degree of Masonry.

The inscription upon the reverse is from Horace, B. 3, 0. 1st—
Aequa lege sortitus insignes et imos.*

The second medal in the series bears date 1774.

SADOGURA

=

Its history is thus given: During the Turko-Russian war of 1768
to 1774, which closed July 21, of the latter year, by the peace of
Kainardschi—a war which has had its counterpart, in a considerable
measure, in the late strife between Russia and the allied powers—
the forces of Russia had occupied the principalities of Moldavia and
Wallachia. Baron Von Gartenberg Sadogusky, who, in 1757, had
been Master of the masonic lodge at Warsaw, Commissioner-General
of the Imperial Russian army, established, in 1774, a lodge at Jassy,
at his own expense, under the name of Mars.

At the various festivals of this Jodge, which appear to have been
scrupulously maintained in accordance with the ancient practice of
“calling from labor to refreshment,” the most distinguished officers
in the Russian army, among whom are named Field Marshal Ro-
manzo, Generals Melesino, Egelstrom and Romances, also many
Bojaderes and merchants, were entertained, and some of these, ac-
cording to a custom of most of the Russian lodges at that period,
were admitted as visitors within the lodge.

As Masonry at the present dayt is strictly prohibited in Russia, it

* Fortune, with impartiality, yields her honors and her penaities.

+ It is reported in the papers of the day (December, 1857) that the Emperor Alexander has
removed the prohibition.
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is proper to say here that the first regular lodge in that country, of
which we have any knowledge, was formed in 1739, during the
Grand QMastership of Lord Raymond, England; the second, styled
Lodge of Perfect Union, in 1771—the Master and most of the mem-
bers of the latter, however, being chiefly English residents, mer-
chants. In 1772, a Provincial Grand Lodge, of which John Yela-
guine, Privy Counselor to the Empress, was Grand Master, was
established; but within the last half century the jealous spirit of
Russian despotism has closed the lodges, and forbidden the practice
of the rites. It is known that during the governmental favor the
institution greatly flourished in Russia.

At the establishment of the lodge Mars, as above described, this
medal was struck at the mint of Baron Von Gartenburg, the engraver
being Stockman, and the mint-master F. Comstadius. The emblems
on the obverse are very distinct, and, to the instructed eye of the
mason, highly suggestive. That upon the breast of the principal
figure is Solomon’s Seal, a well-known ancient device in Masonry.
More largely developed, it presents the following form:

Great power was attributed by the superstitious in ancient times
to this emblem; the readers of the Arabian Nights’ Entertainment
will recal various illustrations of this. “The double or endless tri-
angle, in one or the other of its different forms, constituted the
famous Seal of Solomon, our ancient Grand Master, which was said
to bind the evil genii so fast that they were unable to release them-
selves. By virtue of this seal, as the Moslems believed, Solomon
compelled the genii to assist him in building the temple of Jerusalem
and many other magnificent works.”

On the left of the figure are displayed the implements and furni-
ture of Masonry, the relics of mortality resting upon the volume of
divinity—the trowel, square, gavel, compasses, &c. A writer, thirty
years since, blended the following just sentiments with the explica-
tion of these symbols: “Where is the mason’s trust? The stream
of time is not unruffled, and the slender bark must sometimes breast
an overwhelming storm. Where is then the mason’s trust? The
tempest comes—the waves lift up their heads—the angry elements
conspire to hurl destruction on the little ship—she buffets, struggles,
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founders, sinks ! No, she cannot sink. The hand of faith is at the
helm, and on her brow eternal Hope. Her strong arm sustains the
heaviest burden—her penetrating eye looks through the fgilight,
and discerns a calmer latitude. Yes, various indeed is this world’s
climate; but our strength is crippled and we cannot reach it. Be-
hold, one cometh as the morning, and the glory of the noonday is
round about her. Her head is in the heavens, and her strength upon
the mighty deep. She leads us into smooth waters, and we move
on our way rejoicing.”

The reverse of this medal exhibits a wreath of oak leaves, within
which are the words, “ Moldav, Calculum Album, Adiecerunt Maiores,
5774

The third design in this catalogue is of more recent origin, 1835:

This medal was struck in honor of Bro. Charles Boettiger, that in-
defatigable inquirer into the dominions of history and art, by his
numerous admirers, friends, and chiefly his masonic brethren, as a
memento mori, Nov. 18, 1835. It was executed by the engraver at
the Saxon Mint, Koenig. The obverse is not given here. It is a
likeness of the deeply-regretted brother, and, being a correct repre-
sentation of his features, recalls to mind that cheerful and friendly
spirit in which, amidst an innumerable array of literary labor, he
was wont, with unintermitting good-humor, to welcome every visitor.
Its inscription is, “C. A. Boettiger, Nat. vir. viv, Mpccrx. Mort. xvin.
Nov. Mpccexxxv.” It cannot be denied that the privileges of Ma-
sonry, in all ages, have been made too common. They have been
not unfrequently bestowed upon the worthless and the wicked, and
the reputation of the society has been injured thereby. Good and
true men, “not immoral or scandalous, but of good report,” ought
alone to be honored with them. But looking over the generations
past of freemasons, the eye delights to rest upon the worthy, the
distinguished, the lamented; and prominent among these appear
such names as Boettiger.

The reverse shows the bird of Minerva, the Sapient Owl, attempting
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to unrol, for the benefit of posterity, the biography of the deceased,
which is surrounded by a branch of laurel. The Roll is the only
emblem strictly masonic upon the medal. It is this which is placed,
among other appropgiate objects, in the crypt of the corner-stone of
an edifice of any sort masonically inaugurated, and it is this which,
with branches of evergreens, and many a heart-felt sigh and tear, is
deposited, as a last token of love, in the open grave of a deceased
brother. The motto is, *“Discipulis gaudens et prisce fontibus
artis.”*  QOf this inscription it may be said, in the words of one who
has devoted forty years to the most popular political and religious
systems, and sectarian inventions for elevating and harmonizing the
human family into a universal fraternity of peace and mutual good-
will, that “there is no institution more available, or which may be
rendered more efficient and practically useful, than that of Masonry.”
Should we succeed, by our explication of these symbols and historical
elucidations of these medals, in impressing upon the mind of the
reader a correct opinion of the antiquity, unchangeability and uni-
versality of this ancient institution, a high purpose will be accom-
plished. Much of the remains of anti-masonic prejudice is yet extant,
as discreditable to the age as it is injurious to the cause of truth
and virtue, wrought out by masonic hands. An earlier medal, struck
in honor of Boettiger, will be given in a subsequent page.

We now illustrate our article with reference to a commemorative
act of Joshua’s, when he had brought the Israelites through Jordan
to Canaan, on the tenth day of the first month. Twelve stones,
which they had taken from the miraculously-dried-up bed of Jordan,
Joshua pitched in Gilgal, and calling around him the tribes of Jacob,
thus commanded them: “When your children shall ask their fathers
in time to come, saying, What mean these stones? then ye shall let
your children know, saying, Israel came over this Jordan on dry
land. For the Lord your God dried up the waters of the Jordan
from before you until ye were passed over, as the Lord your God
did to the Red Sea, which He dried up from before us until we werc
gone over: that all the people of the earth might know the hand of
the Lord, that it is mighty; that ye might fear the Lord your God
for ever.” In this spirit the Medals of the Freemasons have been
struck, to commemorate important eras or events in their history,
and to preserve our ancient legends and traditions from falling into
oblivion.

Of this sort is the following, bearing date 1771, of which the dies
are still extant, and in possession of the lodge St. Charles de la Con-
corde, at Brunswick:

* Rejoicing in her disciples, and in the fount sources of her ancient art.
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The history of this clegant piece of masonic numismatics is thus
recorded: The lodge St. Charles de la Concorde, established at Bruns-
wick in 1770, in memory of its M. W. Protector, Duke Charles of
Brunswick, an institute for instructing four poor young men in mathe-
matics, drawing, history, geography, and the French tongue. In
1773, two other lodges, viz: Charles de L’ Indissoluble Fraternité and
Jonathan of the Pillar, united with that of St Charles de la Concorde
to form a single lodge, and thep. with a joint treasury and an en-
larged power of doing, good, the number of pupils was increased to
twelve. These acts of benevolence were in accordance with the
most ancient teachings of Freemasonry. It is one of their earliest
injunctions: “If there be a poor man among you, of any of thy
brethren, within any of thy gates in the land which the Lord thy
God giveth thee, thou shalt not harden thy heart nor shut thine hand
from thy poor brother. But thou shalt open thine hand wide unto
him, and shalt surely lend him sufficient for his need in that he
wanteth.”

The medal above given was engraven by command of Duke Fer-
dinand of Brunswick, by whom it was designed as an honorarium, to
be bestowed upon the best pupils of the institution from year to
year. It is worn on a blue ribbon

The obverse represents a pillar reared upon seven steps, ornamented
with a ducal hat or crown, upon which is the owl, the emblem of
Science and Industry. The seven steps in Masonry allude to Gram-
mar, Rhetoric, Logic, Arithmetic, Geometry, Music and Astronomy,
styled the seven liberal arts and sciences, of which Geometry, the
fifth and noblest, is the basis on which the whole superstructure of
Freemasonry, whether operative or theoretical, is erected. The
compass, whose points extend from a crude mass to a finished
ashlar, conveys a lesson patent to every reader. The implements
on the opposite side are the square, level and compass. The inscrip-
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tion is, Neglecla redire virtus audef, Premium wvirtus et diligent.*
Upon the basis of the column are blended, in one monogram, the
initials of the two Dukes of Brunswick, Charles and Ferdinand.

The reverse exhibits a fertile meadow, illuminated by the rays of
the sun, and watered by a limpid brook that winds through it. In
this manner, says the lecturer to these favored youth, a young man
should be invigorated by the rays of science, while yet his heart,
like the pure brook, should ever preserve its purity and integrity.
Its inscription is to the same effect: * Solis et rivi beneficio Sur-
gunt”t To this end various emblems of Masonry are directed.
The white apron—which, upon the person of a mason, separates the
animal from the intellectual—is an emblem of innocence, admonish-
ing him that while his hands and head are busy amidst the contami-
nating affairs of temporal existence, he may and must preserve his
garments unspotted from the world.

The next in our series is of date 1820. It was cast in iron, by
command of the lodge Hercules, at Shwerdnitz, July 5, 1820, to com-
memorate her semi-centennial existence, and to perpetuate the happy
efficiency she had enjoyed during that period. It commemorates,
also, the fiftieth masonic jubilee, and the twenty-fifth official term of
the Masgter of the lodge of Hercules. This gentleman’s eminence in

Masonry and virtue was cogxtensive. A man is said to be a good
mason who has studied and knows himself, and has learned and
practiced that first and great lesson of subduing his passions to his
will, and who tries to the utmost of his power to free himself from
all vices, errors and imperfections—not only those that proceed from

* Virtue, neglected, dares to return; and they love the reward of virtue. The first portion
of the instraction alludes to the story of Astrea, who fled from the earth to return only with the
restoration of the golden age.

+ They grow by benefit of the sun and stream. The device below signifies “ Freemasons’
School of Brunswick, founded in 1771.”

3
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the heart, but likewise all other defects of the understanding which
are caused by custom, opinion, prejudice or superstition—he who
asserts the native freedom of his mind, and stands fast in the liberty
that makes him free—whose soul is universal, yet well contracted,
and who despises no man on account of his country or religion, but
is ready at all times to convince the world that Truth, Brotherly
Love and Relief are the grand principles on which he acts. Such
was the character of the Master of the lodge Hercules, stamped now
in imperishable iron for the criticisms of all time.

The obverse has this inscription: ¢“Br. A. Lv. Martinetz, U. St.
George. K. P. Maior, Stiter D.” Its emblems are a triangle, with
the Ingffable Word of Freemasonry, an open Bible upon an altar, the
symbols, square, compasses, trowel, globe, gavel and evergreens.
These, collectively, teach that a mason’s lodge is the temple of
peace, harmony and brotherly love. Nothing is allowed to enter
there which has the remotest tendency to disturb the quietude of its
pursuits. A calm inquiry into the beauty of wisdom and virtue,
and the study of moral geometry, may be prosecuted without excite-
ment; and they constitute the chief employment of masons in the
tyled recesses of the lodge. The lessons of virtue which proceed
from the east, like rays of brilliant light streaming from the rising
sun, illumine the west and south, and, as the work proceeds are
carefully imbibed by the workmen, Thus while Wisdom contrives
the plan and instructs the workmen, Strength lends its able support
to the fabric, and Beaufy adorns it with curious and cunning work-
manship. All this is accomplished without the sound of either ax,
hammer or tool of iron within the precincts of the temple, to disturb
the sanctity of that holy place.

Thine in the temple—holy place—
Where silence reigns the type of peace,
With grip and sign
And mystic line
My masons’ love I do confess
Each block I raise, my friendship grows
Cemented firmly, ne’er to loose—
And when complete
Our work we greet
Thine is the joy my bosom knows.

The reverse, of which only the surrounding wreath is here dis-
played, contains the following inscription: “b. v. Julii Mpccexxx.
vollendete 1 jabr d. lodge Hercules in Schweidnitz.”

Our next selection bears date 1757.



MEDALS OF THE FREEMASOXS. 43

==

LIBERORVM
QVI IN REGNO

QODALITIO FESTIVA
DIMIDIO PERACTC
SAECVLO DIES
TLLVXIT

ViocoovIn 4
y

This medal of the builders of the last century was struck in com-
memoration of the election of Count Christian Frederick Anson Von
Bentink, August 6, 17517, to be Grand Master of the Grand Orient
of the Netherlands.

It is known that Freemasonry was disseminated in Holland pre-
vious to 1731, for in that year Phillip Dormer Stanhope, afterward
Lord Chesterfield, the English Ambassador at the Hague, initiated
Francis Duke of Lothringer, afterward Emperor of Germany, into
the masonic institution. And although the authorities—November
30, 1785—promulgated an edict that the congregations and assem-
blies of masons should be entirely abolished, under severe penalties,
yet lodges have ever existed there, and even grand officers, although
we have no evidence that a Grand Lodge was regularly opened until
St. John the Evangelist’s Day, 1756. At that period a General As-
sembly of masons, summoned at the suggestion of the lodge Union
Royal, was held by the deputies of thirteen lodges then in existence
at the Hague. Louis Dagran, one of the oldest masons in:Holland,
presided. A. N. Van Aerssen Beyeren Von Hogenheide was elected
Grand Master, and Baron Charles Van Boetzelar, Deputy. The con-
stitutions and laws digested at that and the next meeting remained
in force for sixty-two years.

At the next assembly, in 1757, the above-described medal was
struck, of which the masonic explication is thus given: The obverse
presents a temple, illuminated by the rays of the sun, and surrounded
by the three lesser lights of Masonry. Before it is a fountain, which,
with its fertilizing waters, moistens the seven steps of the temple.
In the extreme foreground are the two pillars whose materials,
dimensions and names are known as well to the biblical as the
masonic student—Jachin and Boaz. From prejudice as well as
ignorance arise most of the objections against Freemasonry, and all
the misrepresentations of its principles and practices. These .two
emblems alone, properly understood, would serve to remove every
objection that can reasonably be urged against Freemasonry. It
has been generally thought that these pillars were made and erected
for ornament, because they supported no building. But Abarbinel’s
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conjecture is not improbable, that Solomon had respect to the pillar
of cloud and the pillar of fire that went before them, and conducted
them in the wilderness, and was a token of the Divine Providence
over them. These he set at the porch or entrance of the temple—
Jachin representing the pillar of the cloud, and Boaz the pillar of
fire—praying and hoping that the Divine Light and the cloud of his
glory would vouchsafe to enter in there; and by them God and His
providence would dwell among them in this house.

At the foot of the flight of seven sfeps, so frequent a symbol in
Masonry, are seen the rough and the perfect Ashlars, types of
humanity in its opposite extremes. Upon the latter, as an emblem
of immortality, lies a flaming torch. Above all are beheld the zodi-
acal belt, and a brilliant star of five points. Fire and light were the
uniform tokens of the appearances of the Deity—sometimes shining
with a mild and gentle radiance, like the inferior luminaries of a
masonic lodge, and at others flaming fiercely amidst clouds and dark-
ness, thunderings and noise. To Adam He manifested himself in
the Shekinah, which kept the gates of Paradise; to Abel, and Enoch,
and Noah, the Deity appeared in a flame of fire. Nor were the ap-
pearances changed when He visited Abraham, Isaac and Jacob. To
Moses in the bush, and to the Israelites in the wilderness, fire was
God’s comstant symbol. It is not strange, therefore, that fire and
light play so important a part in the masonic ceremonial.

Upon the reverse, between the wreath and the luminary, is this
inscription: “Liberorvm qui in Regno Hollandiae svnt Caementa-
riorvmm soladitio Festiva-Dimidio peraito Saecvlo Dies Illuxit vid,
cocvint,” expressing the history of the origin and purpose of the
medal. The sun, illuminating this inscription, serves to teach us
that the tendency of masonic light is to awaken the smile of joy on
the face of woe, to smooth the asperities of human life, and finally
to harmonize the world.

‘Eet no man call God his FATHER
‘Who calls not man his BroTeER !

The purpose of this series is to advance the great ends of Truth.
Truth, says one of our oldest precepts, is a Divine attribute, and the
foundation of every virtue. Blessed is the freemason whom Truth
condescends to teach, not by dark figures and words, quickly for-
gotten, but by a full and familiar communication of itself. Happy
should we be could we see things as they are, free from the errors
of our opinions, and the false estimate we form from thence. He
whom the great light of Masonry instructs, who reduces all his
studies to, and governs himself by this rule, may establish his mind
in perfect peace, and rest himself securely upon God, whose very
essence is TrourH.
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We propose next in order to bring forward a medal of 1839, which
presents a few combinations of symbols masonically interesting:

The history of this medal is thus recorded: The lodge La Parfaite
Union, at Mentz, received its constitution as early as 1721, from the
then newly-established Grand Lodge at London, the Duke of Mon-
tague being Grand Master; but little, however, is known of its
fortunes, until, after a lapse of more than three-fourths of a century,
the same, or a new lodge of the same name, and at.the same place,
comes to light. This was May 9, 1800. Since that period its pro-
gress has been healthful. A temple was built at its expense, and
on the 12th of August, 1839, consecrated under the direction of the
Grand Master, Baron Von Stassart, and Bro. N. Defuissaux, Presi-
dent of the Union Hall. It was in honor of this event that the medal
above given was struck, Hart being the engraver.

The principal designs on the obverse of this medal are the joined
hands, and the square and compasses within a wreath of acacia.
The former, in Masonry, is a striking illustration of Love and Fidelity.

These are the chief ingredients in the cement of this ancient craft.
They pervade every lecture and ceremony, are infused equally into
doctrine and discipline, and are enforced by all its authority.

By one God created—by one Saviour saved,

By one spirit lighted—by one mark engraved,
We're taught in that wisdom our spirits approve
To cherish the spirit of Brotherly Love.

The proper residence of faithfulness or fidelity was thought by the
ancients to be in the right hand.

The inscription upon the obverse is, “Union—Forcé—Egalité—
Philanthropie.”

The reverse contains merely an inscription, communicating the
occasion of the festival, and the names of the Grand Master and
Worshipful Master of La Parfaite Union; also the date of consecra-
tion, as above.
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These engravings represent a medal, which was struck, as the
inscription denotes, September 24, 1743, at the consecration of the
lodge S¢. George, Emperor’s Court, Hamburg.

As early as the year 1740, there existed at this place a lodge,
whose members, though wanting a regular charter or warrant of
constitution, used to convene together to promote the interests of
Masonry, as well as to improve themselves in the ways of knowledge
and virtue. The usages and customs of the ancients, in their secret
societies, are technically termed mysteries. If by mysteries we
simply imply a secret religion theun in the civilized parts of the
globe, there can be no mysteries, for God may be openly worshiped
everywhere; but if by this term we understand secret ceremonies
and doctrines, then we may claim that there are mysteries peculiar
to masons. But we do not call our secrets mysteries, nor do we
claim that there is with us a secret religion. No mason is a mysto--
gogue, and surely our outward appearance has nothing mysterious
about it. The study of morality and the broader principles of uni-
versal religion, constituted the masonic pursuits to which the breth-
ren at Hamburg, as all other members of this fraternity, addicted
themselves.

September 24, 1743, these irregular masons made application to
the Provincial Grand Master of Nether Saxony, Bro. Luttman, and
received a constitutional patent, Bro. Molinsie being nominated first
Master. The lodge is enrolled upon the English register, under that
date, as No. 128, and assumed the name of St. George. Upon this,
a medal was made, as mentioned above.

On the obverse is a monogram, formed by combining the letters
ST G in one, and surrounding it with the rays of the sun. Every
masonic lodge is supposed thus to be the centre of masonic light to
all within its own jurisdiction; and its voice, responsive to the call
of those without, is, Tb krouonti anogesetai—to him that knocketh it
shall be opened. The private seals.of many European lodges are
very beautiful.

On the reverse is a cubical block, accurately wrought, above which
the open compasses are suspended. The inscription, Hinc forma
viresque,* does sheer justice to the part this important emblem, ihe

* Whence come form and strength.
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compasses, plays in Freemasonry. It is from that come form and
strength.

Between its points the tenets of our rite
Are found—'tis truly called ‘‘ the greater light;"’
For ag from God the Bible illumes the way,
And the square points out the dutles which we owe
One to another, this other light e'en so
‘Pours out another bright, benignant ray,
Showing the duties which the craftsmen each
Owe to themselves. ’Tis used, therefore, to teach
The mason how to keep within due bounds
His passions, thoughts, and feelings and desires;
And as the well-known mystic ring surrounds
Iis centre point, e’en so should we aspire
To live within the true masonic sphere,
For then, materially we cannot err.

The end, the moral and purport of Masonry, is to_subdue our pas-
sions, not to do our own will; to make daily progress in a laudable
art; to promote morality, charity, good-fellowship, good-nature and
humanity.

We have here another evidence of the anxious care exercised by
masons in perpetuating the memory of the just and good, who devote
a portion of their talents to the pursuits of the royal art. If, when
an individual, possessed of a knowledge of his masonic duties, delib-
erately disregards the obligations which the moral and social duties
of life so strongly impose, it is considered indispensably necessary
to the welfare of the craft, and the adorning of the sublime principles
we profess, to close against him the door of Masonry for ever, by
how much stronger incentives are we bound to cherish the virtues,
embalm the memories, and set up the character of those illustrious
brethren whose lives are but one living exemplification of masonic
virtue ? .

Before all others of that chosen few, who, for more than fifty
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years, promoted with true and assiduous zeal the work on the
spiritual temple of Masonry in Saxony, stands the name of Charles
Augustus Botteiger. Born at Elsterburg, in Saxony, June 8, 1761,
he, at the early period of November 8, 1781, beheld the light of
Freemasonry, in the lodge  Golden Apple,” at Dresden. In the first
part of the present series, we gave a copy and description of the
medal commemorating his death, in 1835; the present was struck
for a more cheerful end.

His indefatigable zeal in masonic pursuits, displayed in teaching
and exemplifying the value of the art, was sincerely acknowledged
by his lodge, at the festival given November 8, 1831, in his honor,
on the semi-centennial anniversary of his initiation. The above
medal was executed at the expense of his numerous friends, both
masons and otherwise, as a mark of their respect for his learning
and talent, and made to record this seventieth anniversary of his
birth, June 8, 1831. '

On the obverse are beheld the specifications of that department of
study—Egyptian antiquities—to which he was chiefly devoted. Its
inscription is, “Antigva novis componere sollers,” with certain
words in cipher below.

Upon the reverse is a bust of Botteiger, with the motto “Car. Avg.
Boettigervs, Senex Septvagesamvs, Dresdae, o vir. Mens 1v. 1vin,,
CIC., IC., CCCXXX.”

Conjoined with such names as Botteiger, the intellectual of the
masonic order embraces Weiland, Ashmole, Wren, Bishop Griswold,
Kean, Burns, Ferguson, Isaac Newton, Locke, Douglas dJerrold,
Moore, and a host of kindred spirits, forming a galaxy of genius
strangers to the uninitiated world.

b

I
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This quaint engraving has little merit outside of Masonry. It
was first introduced into Knapp’s “Secret Discipline,”* to substan-
tiate his assertion that the early Christians had a secref initiation, in
some respects similar to Masonry. It is the seal of the ancient
Abbey of Arbroath, in Scotland. The design calls forcibly to mind
a description which Plutarch gives in his famous essay, “ De Osiris,”
of a seal used by the priests of Isis in their solemnities, viz: the
figure of a man kneeling, with his hands bound, and a knife at his
throat. This is not the only particular in which the mysterious fate
of Osiris, as recorded by that ancient writer, corresponds with the
masonic legend of Hiram, so widely diffused, and bearing so directly
upon the ceremonial, covenant and lectures of that universal society.
This fact affords a clue to the Eleusinian and other ancient Mys-
teries, and leads to the conclusion that a common origin may be
attributed to them all. The main distinction as to Freemasons is
that they have always appeared in the profession of architects, work-
men in the temple, erectors of a sacred edifice, and that they have
been either operative craftsmen or superintendents of the work.
This does not appear in the history of the others.

The intelligent writer of the “ Secret Discipline” furnishes, from a
multitude of authors, many pointed quotations to sustain his position.
It is difficult to believe that he has not established it as clearly as
the truth of the Gospel itself is established, having used the same
course of argument and authority. The Secret Discipline of the
early Christians was Masonry. Whenever a man, thoroughly ac-
quainted with $he writings of the Christian fathers, shall find a point
upon which to hang a doubt that this conclusion is correct, a new
field for debate will be open to the masonic historian.

¢’

HIRAM ABIF’S EXAMPLE.

Our Grand Master, Hiram Abif, was an industrious and an honest
man. What he was employed to do, he did diligently, and he did it
well and faithfully. Industry and honesty are the virtues peculiarly
inculcated by his example. They are common and homely virtues,
but not for that beneath our notice. The bees love not drones, nor
masons the idle and the lazy; for those who are so, are liable to be-
come dissipated and vicious; and perfect honesty, which ought to
be the common qualification of all, is more rarely met with than
diamonds. To do earnestly and steadily, and to .do faithfully and
honestly, that which we have to do; perhaps this wants but little,
when looked at from every point of view, of including the whole
body of the moral law; and these virtues belong to the character of
a mason, even in their homeliest and commonest'applications.

* Vol. xiii. Universal Masonic Library.



THE SEARCH AFTER WISDOM.

BY MRS. CAROLINE M. SAWYER.

L

Lo! we seek for Wisdom! Where
Can the seraph-one be found ? *
Dwells she where earth, sea and air
Teem with glad life all around ?
Or in groves where seers of old
Knelt to her, a radiant guest?
—Brothers, earth nor ocean hold
Her who is your spirit’s quest !

11,

Lo! we seek her still! Our God
Many a shrine for Wisdom hath !
0, if once our earth she trod, -
Light must still lie on her path! ¢
Surely, in man’s teeming brain—
Grand and lofty—she is shrined ?
—Brothers, nay; you seek in vain,
There the radiant one to find !

L.

Show us, then, on what bright shore
She abides, an angel guest?
Never will we leave it more
Till she enter in our breast!
Nay, if in your heart you bear
Love to man and Him above,
Seek no more, her home is there,

And her holiest name is—ZLove!
t



THE CHARTER OF COLOGNE.
EDITED, WITH ILLUSTRATIVE NOTES.

BY ALBERT G. MACKEY, M. D.

A.M.G.D. 02

WeE, the Elect Masters of the Venerable Society sacred to John,
or of the Social Order of Freemasons,? rulers of the lodges or taber-
nacles, constituted at London, Edinburg, Vienna, Amsterdam,.Paris,
Lyons, Frankfort, Hamburg, Antwerp, Rotterdam, Madrid, Venice,
Ghent, Konigsberg, Brussels, Dantzic, Middleburg, Bremen, and in
the city of Cologne,* in the year, month and day after-mentioned.
Our President being the Master of the lodge established in this city
—a venerable brother and most learned, prudent and judicious
man,’ called to preside over these deliberations, by our unanimous
vote—do, by these letters, addressed to all the above-mentioned
lodges—to our brethren present and future—declare, that foras-
: much as we have been considering the designs which, in these
calamitous times, embroiled by civil dissensions and discord,® have
been imputed to our aforesaid society, and to all the brethren be-
longing to this order of Freemasons, or of John, opinions, machina-
tions, secret, as well as openly detected; all of which are utterly
foreign to us, apd to the spirit, design and precepts of the associa-
tion. It, moreover, appears that we, the members of this order,
(chiefly because we are bound by those inscrutable secrets and in-
dissoluble covenants which are most sacredly kept by us all) in
order that we may be more effectually vilified among the unini-
tiated” and profane, and that we may be devoted to public execra-
tion, are accused of the crime of reviving the order of the Templars,?
and are commonly designated by that appellation,® as if we had com-
bined and conspired for the purpose of recovering, as members of
that order, its property and possessions, and avenging the death of
the last Grand Master, who presided over that order, on the posterity
of the kings and princes who were guilty of the crime, and who
were the authors of the extinction of said order, as if, with that
view, we were exciting schisms in the churches, and disturbance
and sedition in the temporal government and dominions; as if we
were influenced by hatred and enmity against the pope, the chief
pontiff, the emperor, and all kings;'® as if, obeying no external
power, but only the superiors and elected of our own association,
which is spread throughout the whole world—we executed their
secret mandates and clandestine designs by the private intercourse
of correspondence and emissaries; as if, in fine, we admitted none
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into our mysteries but those who, after being scrutinized and tried
by bodily tortures, became bound and devoted to our conclaves.
Therefore, having all these considerations in view, it hath seemed to
us expedient, and even absolutely necessary, to expound the true
state and origin of our order, and to what it tends, as an institution
of charity itself, according as these principles are recognized and
approved by those who are most versant in the highest craft, and
by Masters enlightened in the genuine sciences of the institution,
and to give forth to the lodges!! or conclaves of our society, the
principles thus expounded, digested and organized, as an exemplar
authenticated by our signatures, whereby a perpetual record may
remain of this our renewed covenant and the unshaken integrity of
our purpose; and also, in case, through the daily increasing pro-
pensity of the people to animosities, enmity, intolerance and wars,
this our society should hereafter be more and more oppressed, inso-
much as to be unable to maintain its standing and consolidation,
and thus be dispersed to some distant regions of the earth; and in
case, through the lapse of time, the society itself should become less
observant of its integrity, purity and incorruptibility, nevertheless,
in better times and more convenient circumstances, there may re-
main, if not the whole, yet, perhaps, one or other of the duplicates
of these presents, by which standard the order, if subverted, may be
restored, and if corrupted or estranged from its purpose and design,
may be reformed.

For these causes, by these our universal letters, compiled accord-
ing to the context of the most ancient monuments which are extant,
concerning the objects of the institution—the rights and customs of
our most ancient and most secret order—we, Elect Masters, influ-
enced by the love of the true light, do, by the most solemn sanctions,
adjure all fellow-laborers, to whom these presents now or in time
hereafter may come, that they withdraw not themselves from the
truth contained in this document. Moreover, to the enlightened, as
well as to the darker world, whose common safety concerns and
strongly interests us, we announce and proclaim—

1. 2That the society of Freemasons, or order of brethren attached
to the solemnities of St. John, derive not their origin from the
Knights Templars, nor from any other order of knights, ecclesiastic
or secular, detached or connected with one or more, neither have any
or the least communication with them, directly or through any
manner of intermediate tie; that they are more ancient than any
order of knights of this description, and existed in Palestine and
Greece, as well as in every part of the Roman empire, long before
the holy wars and the times of the expeditions of the above-men-
tioned knights into Palestine.13-

That, from various monuments of approved authenticity, the fact
is to us quite notorious, that this, our association, took its origin
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from the time when first, on account of the various sects of the
Christian world, a few adepts,}* distinguished by their life, their
moral doctrine, and their sacred interpretation of the Arcanic truths,
withdrew themselves from the multitude; for the learned and enlight-
ened men who lived in those times, (the true Christians, who were
least infected with the errors of Paganism,) when they considered
that, through a corrupt religion, schisms and not peace, and neither
toleration nor charity, but atrocious wars were promulgated, bound
themselves by a most solemn oath, in order more effectually to pre-
serve, uncontaminated, the moral principles of this religion, which
are implanted in the mind of man, that to these they would devote
themselves, that the true light, arising gradually out of darkness,
might proceed to the subduing of superstitions by the cultivation of
every human virtue, and to the establishment of peace and comfort
among men. That, under these benign auspices, the Masters of this
community are called brethren dedicated to John, following the
example and imitation of John the Baptist, precursor of the rising
light—first among the martyr stars of the morning.

That these doctors and scribes, who were, also, according to the
custom of those times, called Masters, did, from the most experienced
and best of the disciples, elect and admit!® fellow-laborers, whence
arose the name of Fellow.1® When others were elected, but not ad-
mitted,!” they were designated, after the manner of the Hebrew,
Greek and Roman philosophers, by the appellation of Disciple.1®

2. That our association now, as formerly, consists of the three
degrees of Disciple, Fellow and Master—the last, or Master, admit-
ting of Elect Masters and Superior Elect Masters. But that all
associations or fraternities, so called, who admit of more or other
denominations or sub-divisions, and who ascribe to themselves
another origin, and intermeddling with political and ecclesiastical
affairs, make promises and protestations, under whatever titles they
may assume, of Freemasons and brethren, attached to the solemni-
ties of John, or others which belong not to our order, are to be ex-
pelled and ejected from it as schismatics.1?

3. That among the Doctors, Masters of this order, cultivating the
sciences of mathematics, astronomy and other studies, a mutual in-
terchange of doctrine and light was maintained, which led to the
practice of electing, out of those who were already Elect Masters,
one in particular, who, as excelling the rest, should be venerated as
Supreme Elect Master or Patriarch. Being known only to the Elect -
Masters, he was regarded both as the Visible and Invisible Head and
Chief of our whole association; so that, according to this ordinance,
the Supreme Master and Patriarch, though known to very few, yet
still exists. The premises, being compiled from the mass of parch-
" ments and charters of the order itself, committed by authority of our
patrons, with the sacred documents, in future to the charge of our
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President and his successors; and being herewith diligently com-
pared by W. E. Santona, by authority of the same most illustrious
Patriarch, ordain and command as follows:

4. The government of our society, the mode and rule according to
which the rays of the flaming light® may be imparted and diffused
among the illuminated brethren, as well as the profane world, rest
entirely with the highest Elect Masters. To them belongs the
charge of watching and taking care lest the members, of whatever
rank or order, should attempt anything contrary to the true princi-
ples of our society. Upon the same chiefs of the society are incum-
bent the defence of the order, the preservation and safeguard of its
welfare, which, should occasion require, they are to protect, at the
expense of their fortunes and the risk of their lives, against all who
attack our institution, howsoever and wheresoever this may be done.

5. To us it is by no means clear that this association of brethren,
prior to the year one thousand four hundred and forty,?! were known
by any other denomination than that of brethren of John;? but at
that time, we are informed, the fraternity, especially in Valence, in
Flanders, began to be called by the name of Freemasons, from which
period, in some parts of Hanover, hospitals began to be built, by the
aid and pecuniary assistance of the brethren, for those who labored
under the sacred fire, called St. Anthony’s evil.?

6. Although, in works of benevolence, we pay no regard to reli-
gion or country, we, however, consider it safe and necessary, hither-
to, to receive none into our order but those who, in the society of
the profane and unenlightened, are professedly Christians.¢ In con-
ducting the inquisition and trial of those who apply for the initiation
of the first degree, which is that of Disciple, no bodily tortures are
employed, but only those trials which tend to develop the nature, in-
clinations and dispositions of the candidates.’®

7. To those duties which are commanded and undertaken by a
solemn oath, are added those of fidelity and obedience to the secular
rulers lawfully placed over us.?

8. The principle on which we act, and all these, our efforts, to
whatever purpose and direction they may tend, are expressed in
these two precepts: “Love and regard all men as brethren and rela-
tions; render to God what is God’s, and to Caesar what is Coesar’s.”

9. The secrets and mysteries which vail our undertakings conduce
to this end—that without ostentation we may do good, and without
disuunion of action, prosecute our designs to the uttermost.

10. We celebrate, annually, the memory of St. John the Fore-
runner of Christ and Patron of our community.?

11. These and the rest of the corresponding ceremonies of the in-
stitution, though conducted in the meetings of the brethren by signs,
or speech, or otherwise, do, nevertheless, differ totally from the rites
of the churches.
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12. The above is considered a brother of the Johannite Society, or
a Freemason, who, in a lawful manner, by the help and under the
direction of some Elect Master, with the assistance of at least seven
brethren, is initiated into our mysteries, and who is ready to prove
his adoption by the signs and tokens which are used by other
brethren, but in which signs and words are included those which are
in use in the Edinburg lodge,? or tabernacle, and its affiliated lodges,
as also in the Hamburg, Rotterdam and Middleburg tabernacles,®
and in that which is found erected at Venice, whose ministrations
and labors, though they be ordained after the manner of the Scots,
differ not from those which are used by us, in so far as they respect
the origin, design and institution.3

13. This our society being superintended by one General Prince,
while the different governments of which it consists are ruled by
various Superior Masters, adapted to various regions and kingdoms,
as need requires. Nothing is more necessary than a certain con-
formity among all those who are dispersed throughout the whole
world, as members of one aggregate body; and likewise an inter-
course of missionaries and correspondence harmonizing with them,
and with their doctrines in all places. Wherefore these present
letters, testifying the nature and spirit of our society, shall be sent
to all and sundry colleges of the order, as yet existing. For these
reasons above-mentioned, nineteen uniform duplicates of letters,®
composed in this form, exactly of the same tenor, confirmed and cor-
roborated by eur subscriptions and signatures, are given at Cologne,
on the Rhine, in the year one thousand five hundred and thirty-five,
on the twenty-fourth day of the month of June, according to the era
designated Christian.

HarMannus,
CarrroN,

Jo. Bruck,

Fr. Von Upna,
.CornELIUS BANNING,
CoLrieNT,

Virievx,

JOHANNIS SCHROEDER,
Koruav,

Jacosus PRrEpOSITUS,

A. Nosggl,

IeNarivs DE 1A ToRRE,
Doria,

JacoB UTTINHOVE,
Favck,

Nicroras Vax Noor,
PriLipPUS-MELANTHON,
HuesskN,

‘WoRMER ABEL.
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ILLUSTRATIVE NOTES.

IntrODUCTORY.—The reported history of the
document whose franslation is here presented
to the reader, is a singular one. We are in-
formed that, from the year 1519 to 1601, there
existed, in the city of Amsterdam, in Holland,
a lodge whose name was Hel Vredendall, or
The Valley of Peace. In the latter year, cir-
cumstances caused the lodge to be closed, but
in 1637 it was revived by four of its sarviving
members, under the name of Frederick’s Vre-
dendall, or Frederick’s Valley of Peace. In
this lodge, at the time of its restoration, there
was found a chest, bound with brass, and
secured by three locks and, three seals, which,
according to a protocol published vn the 29th
of January, 1637, contained the following docu-
ments:

1. The original warrant of constitution of the
lodge Hel Vredendall, written in the English
language.

2. A roll of all the members of the lodge,
from 1519 to 1601.

3. The original charter given to the brother-
hood at the city of Cologne, and of which the
document here presented is a translation.

It is not known how long these documents
remained in possession of the lodge at Amster-
dam. But they were subsequently remitted to
the charge of Bro.James Van Vassner, Lord
of Opdam, whose signature is appended to the
last attestation of the Hague register, under the
date of the 2d of February, 1638. After his
death, they remained among the papers of his
family until 1790, when M. Walpenaer, one of
his descendants, presented them to Bro. Van
Botzelaer, who was then the Grand Master of
the lodges of Holland. Subsequently they fell
into the hands of some person whose name is
wmknown, but who, in 1816, delivered them to
Prince Frederick.

There is a story that the prince received
these documents, accompanied by a letter,
written in a female hand,and signed, « C., child
of V.J.” Tn this letter, the writer states that
she had found the documents among the papers

of her father, who had received them from Mr.
Van Boetzelaer. It is suspected that the au-

thoress of the letter was the daughter of Bro.
Van Jeylinger, who was the successor of Van
Boetzelaer as Grand Master of Holland.

There is another version of the history, which

states that these documents had long been in
the possession of the family of Wassenaer Van
Opdam, by a member of which they were pre-
sented to Van Boetzelaer, who subsequently
gave them to Van Jeylinger, with strict injunec-
tions to preserve them until the restitation of
the Orange regency. The originals are now,
or were very lately, deposited in the archives
of a lodge at Namar, on the Meuse; but copies
of the charter were given to the fraternity
under the following circumstances:

In the year 1819, Prince Frederick of Nas-
sau, who was then the Grand Master of the
National Grand Lodge of Holland, contem-
plating a reformation in Masonry, addressed a
circular on this subject to all the lodges under
his jurisdiction, for the purpose of enlisting
them in behalf of his project, and accompanied
this circular with copies of the charter, which
he had caused to be taken in fac simile, and
also of the register of the Amsterdam Lodge,
Valley of Peace, to which I have already re-
ferred, as contained in the brass-mounted chest.

The document was also presented to the pub-
lic in a German version, in 1819, by Dr. Fred.
Heldmann; but his translation has been proved
by Lenning and others to be exceedingly incor-
rect. In 1821, Dr. Krause published it in his
celebrated work entitled, “ The Three Oldest
Masonic Documents.” It has been frequently
published since in a German translation, in
whole or in part, but is accessible to the English
reader only in Burnes’ “ Sketch of the History
of the Knights Templars;” London, 1840—a
rather rare and costly work. The translation
i in Burnes forms the foundation of the copy
i which is here préesented to the readers of the
' MasONIC QUARTERLY, although I bave found
, it necessary, in places, to alter the language so
| as to conform it more correctly to the original

Latin, and in so doing I have been much in-
| debted to the article “ Urkunde,” in Lenning's
. * Encyclopaedie der Freimaurerei.”

“ P.J. Schouten, a Dutch writer on the history
of Freemasonry, who had undoubtedly seen the
original document, describes it as being written
on parchment, in masonic cypher, in the Latin
‘language, the characters uninjured by time,
and the subsecription of the names not in cypher,
but in the ordinary, cursive character. The
Latin is that of the middle ages, and is distin-
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guished by many incorrectly-spelled words,
and frequent grammatical solecisms. Thus we
find “ bagistri” for “ magistri,” « trigesimo ” for
“ tricesimo,” *“ ad nostris ordinem ” for ¢ ad nos-
tram ordinem,” &c.

Of the authenticity of this document, it is but
fair to say that there are doubts among many
masonic writers. The learned antiquaries of
the University of Leyden have testified that the
paper on which the register of the lodge at the
Hague is written, is of the same kind that was
used in Holland at the commencement of the
seventeenth century, which purports to be its
date, and that the characters in which it is
composed are of the same period. This regis-
ter, it will be remembered, refers to the charter
of Cologne, as existing at that time, so that if
the learned men of Leyden have not been de-
ceived, the fraud—supposing that there is one
in the charter—must be more than two cen-
turies old.

Dr. Burnes professes to have no faith in the
document, and the editors of the * Hermes”
at once declare it to be surreptitions. But the
condemnation of Burnes is tno sweeping in its
character, as it includes with the charter all
other German documents on Freemasonry; and
the opinion of the editors of the “ Hermes”
must be taken with some grains of allowance,
as they were at the time engaged in a contro-
versy with the Grand Master of Holland, and
in the defence of the high degrees whose claims
to antiquity this charter would materially im-
pair. Dr. Oliver, on the other hand, grotes it
unreservedly, in his “ Landmarks,” as an his-
torical docuinent worthy of credit; and Rhigek
lini treats it as if authentic. Among the Ger-
mans, Lenning appears fo look npon it as at
least suspicious, while Heldmann, Krause,
Thelburg and many others write of it as a
genuine document. Amid these conflicting
opinions, I shall leave the reader to judge for
himself. Whether genuine or a forgery, the
document is sufficiently mixed up with the his-
tory of Freemasonry to render it an interesting
subject of study. Some of the difficulties attend-
ing the full, understanding of it have been at-
tempted to be elucidated in the fillowing notes.

(2.) These letters ave the initials of « Ad
Majorem Gloriam Dei Optimi,” o the greater
glory of the Supreme God,—the present ma-
sonic appellation of the Deity, as the G. A. O.
T. U. had not then been, probably, adopted.
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(3.) The term used in the original for this
word is “ liberorum cazmentariorum.” Ceemen-
tarvus was the medizval Latin for a stone-
cutter or operative mason, and hence liber
cemenlarius is a Freemason.

(4.) Oliver very naturally expresses his sur-
prise that the city of Strasburg, distinguished
for its masonic labors, at that very time, in the
construction of a magnificent cathedral, is not
to be found in this list. The brotherhood of
Strasburg had already become famous through-
out Germany, the lodges of which acknowledged
the superiority of the Strasburg lodge, by con-
ferring on it the title of “ Haupte Hutte,” or
Grand Lodge, and working under its jurisdic-
tion. It seems, therefore, that it would have
been more fitting that the convention which
framed this protest and declaration should have
met in that city rather than in Cologne. This
is one of the circumstances of suspicion that at-
tack the authenticity of the charter. But I
have endeavored to suggest an explanation in a
subsequent note.

(5.) This was Hermann V., Bigshop of Co-
logne, whose name, as Harmannus, heads the
list of the subscribers to the charter. Some
years afterward, he was censured by the church
for having presided over this assembly.

(6.) They were, indeed, times of dissension
and discord. Not twenty years before, the re-
formation had commenced under Luther, and
already nearly one-half of Germany had revolted
from its spiritual allegiance to the Papal See.
An attempt on the part of the Emperor to use
coersive measures for the extirpation of the new
heresy, had caused a defensive league between
the Protestant princes and nobles, in which they
were, for political purposes, secretly supported
by France and England, and civil war within,
and the invasion of the Turks from without,
threatened a speedy dismemberment of the em-
pire. It is true, that in view of this critical
condition of affairs, a treaty of tolerance on the
part of the Emperor, and of fidelity on that of
his subjects, had been concluded in 1532; but
everybody felt and saw that the truce was hol-
low, and the chances of its continuance pre-
carious. Religions strife was not so easily to be
quelled. The Anabaptists, too, were promul-
gating their fanatical tenets at the point of the
sword, and were seeking, in the most unlawful
manner, to establish political and religious
license of the grossest kind, in the name of true
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liberty and toleration. The framers of the
charter, therefore, are here making that dis-
claimer, so often since repeated by their suc-
cessors, that Freemasonry has any connection
with these controversies of religion and politics.

(7.) The word here translated, * the unini-
tiated,” i3, in the original, “exteris,” which
might be more properly rendered, in forcible
Anglo-Saxon, “ outsiders.”

(3.) The order of Templars, it will be re-
membhered, had been extirpated in the four-
teenth centary by the combined efforts of Pope
Clement V. and King Philip the Fair, and the
persecutions of the knights had been consum-
mated in 1314, by the execution, at Paris, of
their Grand Master, James De Molay.

(9.) The accidental connection of the Tem-
plars with the Freemasons, subsequent to the
dissolution of the order, frequently gave rise to
the suspicion that the latter were the successors
of the former, and, indeed, even among the
masons there have been some who maintained
this theory. The charge of this connection and
of its design, as being antagonistic to the church
and the monarchy, has lately been revived by
Signor Rosetti, a distinguished Ttalian ecritic,
who has attempted to demonstrate that the
Templars were a branch of a great secret con-
federacy, which included the Troubadours and
the literati, and which ultimately produced the
Reformation. From this society, Rosetti thinks
that the Freemasons may have arisen, giving,
therefore, an identity of origin to them and to
the Templars. But all this, we, with the ma-
sons of Cologne, utterly deny.

(10.) Remember ‘the condition of Europe at
that time--the new religion springing up, and
-with irresistible power awakening men’s minds
to their rights—and so threatening the dismem-
berment of empires, where the sovereigns were
on one side and the people on the other, and
with this the abolition of the old faith. It was
natural that the Freemasons, as a society,
should then, as they have always since, disclaim
all connection with this religious and political
strife.

(11.) The word for lodges, in the original, is
“ mansionibus "—in medizeval Latin, the equiva-
lent of “ dwelling-places.” The Germans have
‘translated it by the word *hutten,” the only
pure German equivalent for “lodges.” The use
of this word, instead of * latomise,” the one in
wmore modern use, might be cited as some evi-
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dence of the authenticity of the charter. The
same remark applies to “exteris,” referred to
in note 7, as employed instead of  uninitiatis,”
which would most probably have been adopted
by a recent writer, if the document were a
modern forgery.

(12.) In the original charter, these sections
are distinguished by the capital letters of the
Greek alphabet; for convenience, I have made
the slight substitation of numerals.

(13.) It has always been a favorite theory
with some of the teachers of Masonry to deduce
its origin from the Crusaders; this theory, the
framers of the charter here oppose.

(14.) Among the theories on the origin of
Freemasonry, that which traces it to the Rosi-
crucians, or some other similar mystical society,
seemns to be the one here adopted; at least the
description given of the objects of these “few
adepts,” agrees very well with the design which
has been generally attributed to the Rosicru-
cians. 'The theory of the Cologne Congress
does not, it will be seen, trace the institution
even to the temple of Solomon, but brings its
commencement within the Christian era. It
may throw some light on the conjectures on this
subject, to remark that Cornelius Agrippa had,
a few years before—namely, about 1505—
founded a secret society at Paris, for alchemical
purposes, in concert with Landalfo, Brixianus,
Xanthus, and other students of the University
of Paris, and that in 1510 he had instituted a
similar one at London. The members of these
societies agreed on a ceremony of initiation,
and on private signs of recognition, and founded,
in various parts of Europe, corresponding asso-
ciations for the prosecution of the occult sciences.
A writer in the London Monthly Review (anno
1798) thinks, of course incorrectly, that from
these associations may bave sprung ¢ the mys-
terious Eleusinian confederacies now known as
lodges of Freemasons.” But it is a question
worthy of consideration, whether they did not,
about 1535, assume, as the Illuminati of Ger-
many subsequently did, a relation to Freema-
sonry, and whether the idea in the charter of
the origin of the institution from a body of
“adepts,” the name by which the Rosicrucians
usually designated themselves, may not have
been derived from the opinions taught by the
societies of Agrippa.

(15.) The words, in the original, are “col-
legisse atque cooptasse,” expressions which ap-
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pear to have been borrowed frorn the civil law,
and which the translator of the charter, as it is
published by Burnes, incorrectly renders as
“collect and choose.” Collegia, among the
Romans, were associations, many of which were
almost precisely similar to those corporations
of workmen, in the middle ages, which gave
their form to the modern lodges of Freemasons.
The term collegium properly expresses the
notion of several persons united for one common
purpose. The verb colligo is derived from the
same root, and has, of course, a corresponding
meaning. Collegisse, therefore, in the text,
signifies the act of collecting persons together
into one association; and I have, therefore,
rendered it, as it is by the translator, in the
subsequent paragraph, by the word “elect.”
Cooplasse has a similar reference to the Roman
colleges or corporations. When a new member
was taken into a college, he was said, cooptari,
to be admitted. The word is always used in
this sense of an admission or enrollment into an
order or society. Thus, when the inhabitants
of Puteoli, as a mark of honor, elected Marcus
Coelius a member of their senate, Cicero says,
“in amplissimum ordinem cooptarunt,” they
admilted him inlo their highest order. 1
have, therefore, as the best exposition of its
meaning, rendered the Latin word by the Eng-
lish one, ¢ admitted.”

(16.) In the original,socius. See the modern
ritnal: “ All true fellows and brothers.”

(17.) They were elecled to be instructed, but
it was not until after a probation that they were
admiltled to the full privileges of membership.
The words of the charter are, “ cateri collecti,
non vero cooptati.” The difference between

the two words has already been explained in |

note 15. For further elucidation of their true
distinctive meaning, we may, however, refer to
the tradition that at the building of the temple
of Solomon the workmen were in the beginning
elected, or chosen, collecti, but it was not until
the edifice was completed,and they had proved
their skill and knowledge, that they were, as
Most Excellent Masters, received and acknow-
ledged, cooplati.

(18.) That is, Entered Apprentice. The Ap-
prentices of the Rosicrucians were called Dis-
ciples.

(19.) From this passage we learn that other
bodies, calling themselves Freemasons, existed
at that time in Europe. Rhigellini remarks that
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there was but one deputy from England, Scot:
land and Ireland, notwithstanding that the
fraternity was in a flourishing condition in each
of those kingdoms. To this we must add the
fact that Strasburg, the acknowledged head of
the order in Germany, was also unrepresented;
and, above all, that there is not the slightest
reference to an operative art in the whole of the
charter; and hence the suspicion must be
strongly excited, that the association repre-
sented in this Congress at Cologne was a diver-
sion from the original institution, and connected
either with the Rosicrucian societies established
about that time, or with some similar mystical
order. According to the theory which I would
advance, the true masons of that period, the
descendants from the temple workmen, and
hence combining an operative and speculative
element, were represented by the Grand Lodge
of Strasburg, while the Cologne masons were a
schismatic body, or, to use mere lenient lan-
guage, a newly-invented rite, altogether specu-
lative and philosophical in character and organ-
jzation. The charter asserts that there were
many irregular masons and false systems in
1535, and that true Masonry was only to be
found in the nineteen lodges represented at Co-
logne; but it is natural to suppose, as Rhigellini
observes, that the other masons and lodges,
thus stigmatized, may have had the same un-
favorable opinions of these nineteen lodges and
their adherents. For my own part, I am in
favor of the claims of the Strasburg party, as
being the most legitimate.

(20.) The flaming light, symbolized by the
cross, was the preéminent symbol of the Rosi-
crucians.

(21.) There is an historical coincidence con-
nected with this date. It was about this time
that the Rosicrucians first began to make their
appearance in Europe as a mystic society.
Rosen-Crux, or the person who bore this name,
if it be an allegorical one, is sapposed, by
Rhigellini, to have been born about the year
1387. But Bailey speaks of an earlier founder,
who received the secrets at Damascus in 1378,
and, returning to Germany, established the
society. This would agree very well with the
beginning of the fifteenth century, designated
in the text. But the date assigned in the char-
ter for the origin of the institution, wonld suit
equally with what must bave been the time of
the organization, by Rosen-Crux, of his mystic
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association, very properly called by Ragon,
* Oceult Masonry.” The year 1440 is also the
date of the “Questions and Answers on the
Mystery of Masonry,” said to have been written
by King Henry V1., and which may be found
in Preston. See “ Universal Masonic Library,”
vol. iii., p. 80.

(22.) Fratris Joannis.

(23.) In the eleventh and twelfth centuries,
an epidemic erysipelas, called the “sacred fire,”
prevailed throughout many of the provinces of
France. It was afterward, as it is .still, called
“St. Anthony’s fire,” because the traditions of
the church informs us that « it pleased God to
grant many miraculous cures of this distemper
to those who implored his mercy through the
intercession of St. Antheny.” A nobleman near
Vienna, named Gaston, and his son, devoted
themselves and their estate to found a hospital
for the benefit of the poor who were afflicted
with this distamper. The custom of establish-
ing hospitals for this purpose was subsequently
adopted by others, and a confraternity of lay-
‘Toen was formed, whom Butler calls “ hospitalier
‘brothers,” and to whom, in the fourteenth cen-
tury, Pope Boniface VIIL gave the Priory at
Vienna, in which the relics of St. Anthony were
said to be deposited. The allusion in the char-
ter, therefore, to the establishment of hospitals
for the treatment of St. Anthony’s fire, is strictly
in accordance with historical truth.

(24.) This expression, as well as much that
precedes it in the charter, leads only to prove
that the Cologne association was a mystical,
half religious, half philosophical society, and not
a legitimate part of the temple masons, whose
religion has always been the universal one.

(25.) One of the charges against the Knights
Templars was the application of severe bodily
tortures in their secret initiations. To this the
charter here probably alludes.

(26.) This is strictly in accordance with the
ancient charges of Masonry.

(27.) St.John the Baptist, in the earlier ages,
appears to have been the favorite patron of
Masonry, as the Evangelist is now. The Hos-
pitallers, or Knights of St. John, dedicated their
order to him, and the ancient expression of our
ritual, which speaks of ““ a lodge of the Holy St.
John, of Jerusalem,” probably refers to that
saint, to whom the symbolic metropolitan lodge
was dedicated—modern lodges, it will be recol-
lected, are dedicated to hoth saints; so that
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this patronage of the Baptist alone may be con-
sidered as one of the evidences of the antiquity
of the charter. )

(28.) The official register of the Grand Lodge
of Scotland, published at the end of its “ Laws
and Constitation,” (edition of 1852, page 60,)
states that the “Lodge of Edinburg, No. 1,”
was instituted in 1518, seventeen years before
the promulgation of this charter.

(29.) I have already mentioned the existence
of a register or record book, which gives an
account of the installation of a lodge at Amster-
dam, in 1519. Of the lodges at Hamburg,
Rotterdam, Middleburg and Venice, I am un-
able to give any account.

(30.) This assertion of the charter that the
brethren of the Joannite Society adopted the
Scots’ ritual practiced in the Edinburg lodge,
has led Rhigellini, very appropriately, to remark
that they should then bhave recognized the
Templar order and the degrees of chivalry,
since these were, at that time, practiced by the
Scotch lodges.

(31.) Of these nineteen duplicates, only one
appears to have escaped the ravages of time,
that, namely, which is preserved in the lodge at
Namur. An exact fac simile was lithographed
and published at the Hague, in the fourth volume
of the Masonic Annals of Holland.

(32.) Harmannus was the delegate of Co-
logne; Carlton, of London; Bruce, of Edinburg;
Von Upna, of Vienna; Banning, of Amsterdam;
Colligni, of Paris; Virieux, of Liyons; Schroeder,
of Hamburg; Prepositus, of Antwerp; Nobel,
of Rotterdam; De la Torre, of Madrid; Doria,
of Venice; Uttinhove, of Ghent; Falck, of Kon-
igsburg; Van Noot, of Brussels; Melanthon,
of Dantzig; Hugssen, of Middleberg, and Abel,
of Bremen. There appearstobe an insuperable
difficulty in tracing these persons with historical
accuracy. Of all of them, except the few now
to be mentioned, even the names have no place
elsewhere than in this record. And, of those
who have an historical reputation, there is much
inconsistency which we can hardly reconcile.
Hermannus, I have already stated, was the
Bishop of Cologne at the time of the holding of
the Congress. Melancthon, the great reformer,
may have been present—there is no positive
evidence in favor of the fact, and none negative
against it. Of the family of Colligni, who lived
aboat this time, the great Admiral of France,
was, in 1535, only eighteen years of age, his
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brother, who subsequently became a cardinal,
but twenty, and his father had died in 1522.
Virieux was an ancient family of Danphiny, not
too far from Lyons for a member to bave repre-
sented that city in the Congress. Uitinhove
was the name of a distinguished family in
Ghent, the very city said to have been repre-
sented by one of that name. Nicholas Uttin-
hove, who was the President of the Provincial
Council of Flanders, died, it is true, in- 15627,
but he left sons, one of whom may have been
the delegate referred to. But the greatest diffi-
culty is with Doria and De la Torre. The
former, said to have represented Venice, was
of an illustrious family of Genoa, and Andrea
Doria was, in 1535, the censor of that city, and
too much engaged in the turbulent affairs of
his government to have found time to attend a
masonic Congress at Cologne. De la Torre is
an Italian name, and it is at least suspicious to
find one of them recorded as a representative
of Madrid.

These annotations may be concluded with |

the remarks of Ribold, Hist. Gen. de la Franc-
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Maconnene, p. 122,) on the real design of the
authors of this charter. After recapitulating
the ecclesiastical odium to which the masonic
corporations were subjected from those sus-
picions of their motives which are detailed in
the charter itself, he says: “In consequence,an
assembly of the representatives of these associ-
ations was convened at Cologne on the 24th of
June, 1535, under the presidency of Hermann
V., the Bishop of Cologne, who resolved to pre-
pare a declaration for their successors,in which
the doctrines-and the objects of the society
should be announced; so that if the intolerance
of their fellow-citizens shonld overcome them,
and prevent them from continuing their organi-
zation, these doctrines might be transmitted te
other parts of the world.”

It was not the last time that the Freemasons
were to find it necessary to issue to a misjudg-
ing wotld an authentic declaration of the purity
of their principles. The anti-masonic persecutions
in the United States gave rise, a few years since,
to many imitations of this charter of Cologne, in
the defensive declarations of our Grand Lodges.

THE TEMPLE IN

THE HEART.

ALTERED FROM BERNARD BARTON.

Our God is a spirit ! and they who aright
‘Would do the pure worship he loveth,

In the heart’s holy temple, will seek with delight
That Spirit the Father approveth.

The ftemple that Solomon built to his name .
Exists but in fame and in story;

Extinguish’d long since is that altar’s bright flame,
And vanish’d each glimpse of its glory.

But the mason, made wise by a wisdom Divine,
Though all human fabrics may falter,

Still finds in his heart a far holier shrine,
‘Where the fire burns unquench’d on the altar.



LODGES OF SORROW.

BY AUG. C. L. ARNOLD, LL. D.

AvraoueH, in this country, Lodges of Sorrow are somewhat rare,
they are of very frequent occurrence in Europe, and especially in
Germany. Always, on the demise of a worthy brother, the « Trauer
Loge” is opened, when the virtues of the departed brother are com-
memorated, and funeral ceremonies of an impressive character are
performed. But with us, whenever the lodge convenes, as such, to
bury a brother, and performs over his remains the beautiful service
for the dead, it is, in fact, a “ Lodge of Sorrow.”

But we believe it would be profitable to hold special lodges of this
description once in each year, to call to mind those who have de-
ceased during that time, and by a study of their examples, and an
invocation of their virtues, to seek growth in wisdom and virtue.

Our festivities in honor of -the two Saints John are, at the same
time, Lodges of Sorrow, remembrance and invocation.

The significance, indeed, of all such ceremonies is that the departed
good and great are still, although unseen, really and intelligently
present in spirit, observing all our thoughts and deeds, and presiding
over, and carrying forward those benevolent enterprises which tend
to improve the condition of mankind. Death does not, and cannot,
affect any of the relations which God has established between man
and man. They remain for ever the same. Religion, from the first,
has taken note of this fact, and asserted the unbroken continuity of
life, and the unity of the race—an idea which Paul teaches when he
says: “For as we have many members in one body, so we, being
many, are one BopYy in Christ, and every one members one of
another.” ,

The church, at the beginning, seizing on this great truth—which
is, indeed, the very foundation of our masonic institution—earnestly
proclaimed that individual men were members of a common brother-
hood; that this law of brotherhood is eternal; that death does not
and cannot break the continuity of the life of humanity, nor dissolve
the ties of consanguinity, affection or fraternity, and that those,
whom gve call the dead, are yet objects of interest and love to us,
and we are yet objects of interest and love to them.

Acting on this principle, and moved by this truth, the ancient
nations, universally, established festivals in honor, and for the benefit
of the dead; and a Hebrew writer, four centuries before Christ, says:
«It is a holy and pious thought to pray for the departed.”

The Chinese, Japanese, and other Oriental nations repair annually
to the graves of their deceased friends, which they ornament with
garlands of flowers and of leaves. :
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(0 deem it not a superstitious rite, though old,
It having with all higher things connection;
Prayers, tears, redeem a world, so harsh and cold;
The future hath its hope—the past its deep affection.”

So far, indeed, did the church carry this idea, that it asserted, as
a positive doctrine, a reciprocity of influences between this visible
world of living men and the invisible world of spirits—that by in-
voking them, our departed friends would watch over us as guardian
geniuses; and that we, on the other hand, by our sympathy and
prayers, might benefit them, and aid them in working their way up
from the “receptacles of sorrow to heayen’s everlasting rest.”

Without, however, endorsing all these ideas, Freemasonry every-
where recognizes the mmmortaLITY oF MaN; and immortality implies
that man will be identically the same through all eternity—deatl.
cannot rob him of any of those prerogatives or attributes which are
necessary to that identity. In the future life, man will be essentially
the same as in this. He will remember the past, recognize and love
those whom he had known and loved here; and he will also retain
the noble attribute of freedom, and the capacity for progress. The
future life is a life of activity and advancement—a life of affection
and sympathy, as well as retribution; and, being separated from this
only by the vail of flesh, it penetrates and flows into it, and is for
ever connected with it by mysterious bonds that cannot be broken.
. It follows, therefore, that the great, the wise and good of the

past time—our brothers and companions departed—the 1lluminators
of men of all nations and ages—are still moving among us, fulfilling
each day their various ministries of beneficence and love. They
overshadow us when we meet in our lodges of mourning and remem-
brance, and envelop us in their undying sympathy. Being dead in
the flesh, they are alive in the spirit, the true apostles and bene-
factors of man, and are unceasingly present as helpful divinities, in
the examples they have set, the truths they have uttered, and the
lives they have lived.

¢ They fell, devoted, but undying;
The very waves their names seem sighing;.
The waters murmur of their name,
The woods are peopled with their fame;
The silent pillars, lone and gray,
Claim kindred to their sacred clay;
Their spirits wrap the dusky mountain,
Their memory sparkles o’er each fountain;
The meanest rill, the mightiest river,
Rolls, mingling with their fame, for ever.”’

By these commemorative ceremonies, therefore, which recall, and,.
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in a manner, reproduce the events and personages of the past, we
are brought into direct communion with the intelligence and life of
the heroes and saints of the old world, and by this communion their
life is transmitted to us, and we are regenerated by their virtues.
We should, therefore, remember the history of their trials and con-
quests, and keep outspread before us the picture of their glory.
When in sorrow, perplexity and distress of soul, wé should ask them
to come to our aid. And they will come—they will come in the
might of their pure examples, the omnipotence of their holy lives,
and in the regenerating virtue of their philanthropy and love. They
do come—angels of mercy—to preserve and defend us! By their
goodness we become good, by their wisdom we become wise, and
by their strength we become strong.

Thus the good and honored of other times—the illustrious exam-
ples of masonic virtue—have left a thousand brilliant traces on the
earth—a thousand memories in the mystic circle where we were
wont to meet them, which are to us a perpetual ministry of Love,
and Life, and Light. They are so many Pharoses, which a kind
Providence has kindled on the Sea of Time, to show the rocks and
quicksands we are to avoid, and to direct us to the perfect lodge of
security and peace. ’

Another salutary effect that would follow the frequent opening of
Sorrow Lodges, would be the more rational views and feelings
which we should entertain in regard to that supreme hour which,
sooner or later, will introduce us to the sublime mysteries of eternity.
By familiarity and rational meditation, all unreasonable fears and
misgivings would be removed.

As a general thing, there is no subject less welcome to our
thoughts, and which we contemplate with less pleasure, than that
of peEaTH; ever do we turn away from it as from a terrible spectre—
ever do we strive to fix our minds on a more pleasing theme. But,
strive as we may to avoid it, the thought will intrude itself upon us,
and every day ¢ the king of terrors” himself stands before us, and
bears away to his mysterious realm some friend or companion, thus
crushing our hearts with grief, as well as filling them with unspeak-
able dread.

Although every day we are called to hear the funeral knell, and
witness the sad cortege of sorrow winding along our streets, we
never seem to succeed in conquering the terror which the thought
of death inspires. Let it enter the gay and gilded saloons of the
great—the halls where beauty and fashion assemble, surrounded by
all the charms and fascinations that belong to the golden and facti-
tious life which they live—and the stoutest arm is paralyzed, and
the manliest heart is struck with dismay, and the proud-glancing
eye quails, and the rose fades from the cheek of beauty as the rain-
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bow vanishes from the summer sky, and the throne of joy is usurped
by the spectre of fear.

The spirit and teachings of Freemasonry lead us to see the un-
reasonableness of these fears. True, the masonic ritual speaks of
the “spade,” the “grave,” the ‘“death’s-head,” and ‘marrow-bones,”
those last sad remnants of mortality; but it does so only that it
may turn our eyes, beaming with triumphant joy, to the immortal
“Acacia,” the glorious emblem of “ Eternal Life.” It does not aim
to throw gloom and terror around our last hour, nor to marshal an
army of hideous spectres around the beds of the dying, or the graves
of the honored dead. On the contrary, it would remove every
gloomy token and every fearful apprehension. It would take away
from the grave’s brink the thorns and briers of despair and dread,
and plant in their stead the beautiful flowers of Hope, and Trust,
and Love. It would rend from the sculptured monuments which
cover the dead, the grim and ghastly images of wo, and fix in their
place the symbols of a Hope that burns more and more bright
through the ages, and of a Love which is as perpetual as eternity !
It would quiet our fears, and bring to our bosoms a calm and en-
during faith in the Invisible, and an imperishable trust in the Grand
Master and Father of the world. It would so quicken our faith that
it could penetrate the vail of eternity, and see the generations of the
wise and good, who have glorified the past, re-youthed, and clothed
with forms of immortal beauty, and renewing and continuing the
sweet communion which commenced in this world.

Unfortunately, our age is not an age of profound and positive
faith. There is far more of worldliness, more dread of death, and
less of heroic firmness and hopeful confidence at its approach, than
in the earlier times. Our rude but earnest and truth-loving fathers,
although pagans, seemed to know none of those fears which now so
much disturb us. The future life presented itself to their minds in
the most definite shape, and they welcomed the idea with a most
profound conviction of its truth. They even died with tranquility,
and with manly fortitude descended to the repose of the grave. In
their battles they fought with desperate valor, for they dreaded not
to wander among the mysteries of eternity. Some of the ancient
nations even rejoiced at the funerals of their friends; for they be-
lieved that the palace of the gods would be opened to triumphant
virtue, and that, after the revolutions of ages, they would meet again
in the everlasting mansions of light. “I am transported,” said an
ancient sage, “ with the bare name of eternity! for what will be
the joy of the soul when released from the fetters of clay, and it
draws nearer to the Father of the world.” ¢I am filled with hope,
O Judges,” said the virtuous Socrates, when doomed unjustly to a
felon’s death—1 am filled with hope. It has happened fortunately
for me that I am sentenced to die. Death transports us to regions
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inhabited by those who have departed from life. Can such a change
of scene appear a small privilege to you? Or can you esteem it a
slight advantage that I may hold discourse with Orpheus, Homer
and Hesiod? Indeed, if it were possible, I could wish to die often,
to enjoy the circle I have mentioned. With what a glow of delight
should I make the acquaintance of Palamedes, of Ajax, and others
whose throats have felt the knife of iniquitous judgment 1”

So with the old Hebrews, we find the same contempt of death—
the same noble confidence and sublime faith at its approach. They
were wont to speak of the grave as a place of repose, “ where the
wicked cease from troubling, and the weary are at rest.” And when
a Jew yielded up the spirit, and was laid by his friends in the tomb,
they did not speak of him as dead, but they said, “ He is gathered to
his fathers.” Death was called a sleep, and no dark forebodings or
childish fears gloomed over the hour of its approach. “Yea,” says
the greatest of the Hebrew poets—the illustrious father of the
greatest masonic light of antiquity—¢though I walk through the
valley of the shadow of death, I will fear no evil; for Thou art with
me; Thy rod and Thy staff, they comfort me.”

During the first ages of the Christian church, too, and even down
to a very late period, we see the same heroic fortitude and earnest
faith. Funeral rites and emblems, and the religious observances
regarding the dead, were beautiful, hopeful, tranquilizing to the
mind, and soothing to the sorrowing heart. They presented the
future life to the thought in a most definite and tangible form—made
it a real and palpable fact, not a thing of shadow and mist—a world
where the lost would be found, where hearts which had been sepa-
rated here by death would be reiinited, to be divided no more, and
where the soul would find and embrace those ideals of good, of truth
and love so ardently worshiped and fruitlessly sought on earth.

In this respect, “ Sorrow Lodges” would be found eminently use-
ful; for, while they would call us to the contemplation of the “ coffin,”
and the ¢ grave,” and the mortality which they represent, they would
also display that divine branch, the heavenly ¢ Acacia,” ¢ the emblem
of the immortal part of man,” and which teaches that “ when the
cold winter of death shall have passed, and the bright summer’s
morn of the resurrection appears, the Son of Righteousness shall
descend, and send forth his angels to collect our ransomed dust;
then, if we are found worthy, we shall, by his password, enter the
celestial lodge above, where the Supreme Architect of the Universe
himself presides.”

It is usual, when Sorrow Lodges are held, to decorate the room,
not only with mourning weeds, but with wreaths of foliage and
flowers—Nature’s glorious types of Truth, Love and Immortality—
and thus death itself is made radiant with beauty, and the odor of
the grave is lost in the immortal fragrance of the ever-blooming
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Acacia. And thus we learn to thrust aside our old and dreary views
of death, and associate it with what is lovely and beautiful. “Cover
me with flowers, and let me die to the sound of music,” was the
dying exclamation of an illustrious mason, who had knelt before our
mystic altar in company with Franklin and Voltaire.

The grand truth connected with the masonic use of the Acacia-
branch is rapidly extending. A few years ago, except now and then
on a masonic tomb, a cheerful emblem, representing death or the
grave, was never met with.

Nothing could possibly exceed the dreary and desolate aspect of
many of our older burial-grounds. They seem to have been selected
with exclusive reference to their barrenness and solitariness, as if
our only object was to bury the dead from our sight, and forget
them as soon as possible. There was nothing inviting or agreeable
about them. Cold, melancholy and sad, with their terrific emblems—
death’s heads, skeletons, cross-bones and doleful epitaphs—they were
objects of dread to all, of love and reverence to none. Frightened
children ran faster as they passed, and even grown men, at times,
would turn away their eyes, as if half afraid that some awful vision
would rise before them.

It is gratifying, however, to know that a great change is now
taking place in regard to our sepulchral rites and our places of
burial. The rural cemeteries that are now becoming so numerous,
and which are daily springing up in all parts of our country—
selected with so much care, arranged with so much taste, and em-
bellished with the most beautiful creations of art and nature—show
that we are approaching an age of faith. They indicate that men
think more of a future life, and cherish with a tenderer solicitude the
memory of their departed friends. Emblems of hope, and trust, and
love, invest every grave. Flowers in endless variety, and of surpass-
ing beauty, stand as sentinels round every tomb, as if guarding the
repose of the loved one that sleeps within. The waving Acacia,
glorious with masonic memories—the mysterious pine, whose
wondrous murmurs, never ceasing, resound like a perpetual song—
the fir-tree, the type of unwavering confidence, and the drooping elm
and weeping willow, emblems of a tender grief and everlasting
sympathy—adorn these places sacred to the dead. Thus, on every
returning spring, each swelling bud and opening flower will seem to
declare that the night of death is past, “and beauty immortal
awakes from the tomb.” Thus every wind which softly breathes
through the green foliage, and fans the verdant coverings of the
dead, sounds as the voice of God or the arch-angel’s trump, com-
manding the dead to rise. Thus every grave becomes an altar, con-
secrated by tears and sighs, and holy affections, and the flowers that
bloom thereon are the offerings which an unforgetting love presents
to the cherished being who slumbers below.
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The tranquil beauty which reigns in these places takes away half
the fear of death. And if there be a spot in the world where, with-
out a fear or regret, one could lay himself down in the sleep of death,
it is in one of these modern cemeteries, where the released spirit
would unite itself with that spirit of beauty which seems to have
enshrined itself in every flower and every tree, and where the ever-
lasting song of nature, the mysterious hymn of the winds and trees,
distant reverberations of that mighty canticle which ascendeth for-
ever before the Eternal Throne, would swell around his grave
forever! Sceptics and utilitarians may scoff at our pious endeavors
to embellish our sepulchres, and denounce as futile or superstitious
the care and sympathy with which we surround the graves of the
loved and lost; but they can only excite our pity. For he who has
no faith in the invisible, nor reverence for departed virtue, nor affec-
tion for his departed friends, is an object most pitiful to behold.

*Why do we deck these graves with flowers?

And hast thou ever lost a friend,

Nor sought that with thy future hours
Remembrance fond should closely blend ?

*Tis thus untired we cherish ours;
These living monuments commend

That zeal, which never can forget

Friend, once beloved, as living yet.

Gems sparkling life, whose fragrant breath
Revives the sense to pleasure there,

And garlands crown the place of death,
‘Which joyous life and youth could wear.

That friend’s good name who rests beneath,
As odorous flowers in sunny air

To us shall sweet and lovely be

In everlasting memory.

Charge not with superstitious thought,
The kind, the pious deed we do;
Greeks, Romans, Celts, alike, have brought
Their fairest flowers, the grave to strew;
And not alone by custom taught,
But native feeling, strong and true,
The Christian and the heathen come,
To deck with flowers the honored tomb.

The mourner fain would read around
Her grief inscribed on earth and sky,

And fondly loves each floweret found
With saddening marks of sympathy;
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"Tis such bestrew this sacred ground,
Emblems of woe, of purity,

The drooping head, the dewy tear,

The pallid hue to sorrow dear.

Nor gift, nor word, nor kind caress,
Affection’s zeal may now declare,

And love, assiduous once to bless,
Through faithful years of daily care,

. Casts all its waste of tenderness

* In flowers and tears profusely there,

Invents a duty to fulfil,

And seems to render service still.

Types, Truth selects, appropriate,

Fair, fading creatures of a day,
Of human life to indicate

The fragile state and swift decay;
Now in prosperity elate,

And then for ever passed away;
Bedecking thus the mortal cell,
Our tale impressively they tell.

And chiefly now that spring’s soft breath
Wakes latent energies below,

Leaves, buds and blossoms bursting forth,
With graceful life and beauty glow,

Symbols of triumph over death,
The Resurrection hope they show;

The Grave her tenants shall restore,

And Death of victory boast no more.”

It is well for us, at particular times and on particular occasions,
to recall the past, and especially those with whom we have been
associated, and who now slumber beneath the Acacia branch!
Every lodge has lost members by death, some having fallen in life’s
early bloom and promise, and others in the maturity of their powers
and the full experience of age. It will be a salutary exercise of our
thoughts, and a wise employ of time to pause for a little and hold
communion with our departed companions. Their bodies have faded
from our view, and mouldered to dust; but the lives they have lived,
and the examples they have given to the world, can never perish.
These will live through the interminable future! Have our de-
cecased brethren been virtuous, wise and great, in their fidelity to
duty, generous sympathies, lofty and confiding friendships, sincere
faith in God, man and justice? Let us emulate their excellencies,
their perfections, and by frequent communion reproduce them ia our
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own lives. Have their frailties dishonored our beloved order and
made our hearts sad? This invocation of their memory will still be
useful—useful as a warning, as an admonition.

The Creator has furnished no means of moral improvement more
important, or more effectual, than this communion with, this invoca-
tion of, the dead; for of the dead we may speak with freedom. Of
their virtues, of the heavenly beauty of their lives, we may speak
without being suspected of insincere flattery; and of their frailties
we may speak with mingled justice and charity, without laying our-
selves liable to the charge of ulterior purposes of a selfish and in-
terested character.

In truth, the influence of the departed upon us is far greater than
we have been in the habit of thinking. It is not in vain that our
brothers deceased have lived in our midst—it is not in vain they
have died. They have left, as we just said, their works behind
them; their remembrances remain in the lodge-room, and in the
community in which they were known. Although dead and in their
graves, they still live, and their lives and examples, were they divine
and holy, go about among us as ever, continuing those works of
goodness which here commenced. Let us pray that they may watch
over us as guardian geniuses, and preserve us from all selfishness,
injustice and impurity.

Sorrow Lodges, then, are of the highest moral utility. Then and
there, calling to mind the departed worthies of our order, we come
to feel that the fraternal ties of our institution are more powerful
than death, and more enduring than the grave. Our brothers, de-
parted, are not lost to us. Their sympathy surrounds us still, and
we feel their presence when we call their names. They look down
upon us from the Grand Lodge above, and cheer us on in our works
of benevolence and love.

‘‘Even they—the dead—though dead, so dear,
Fond Memory, to her duty true,
Brings back their faded forms to view.
How life-like, through the mist of years,
Each well-remembered face appears!
We see them, as in times long past;
From each to each kind looks are cast;
We hear their words—their smiles behold—
They’re round us as they were of old !
They are all here!”’

Traxsient Breraren.—Transient brethren, when they visit a lodge,
are to be cordially welcomed and properly clothed. But on no occa-
sion are they admitted until, after the proper precautions, they Lave
proved themselves to be “truc and trusty.”—Lexicon.



MUSICAL MUSINGS.

BY J. FLAVIUS ADAMS, M. D.

NO. II.
EGYPTIAN MUSIC.

Ecvrr, remarkable for its historical interest, still retains in its
wonderful monuments the earliest records of civilization. A land so
ancient, that, even in the early days of Greece, it was considered to
be of wondrous and remote antiquity. Learning appears to have
been pursued with great diligence, and the education of an ancient
philosopher was hardly considered complete until he had voyaged to
Egypt, the cradle of the arts and sciences, and received from the
lips of her priests some portion of their traditional lore. The mode
of writing of the Egyptians was singular—they had three kinds of
character. The hieratic letters were used by the priests on sacred
occasions; the demotic in all civil and secular matters; and the
hieroglyphic to describe actions in a mysterious manner.* The last
named consisted of pictures of every description, of men, beasts,
flowers and instruments. The whole system of instruction was
purely symbolic. “Their philosophers concealed their particular
tenets and principles of polity and philosophy under hieroglyphical
figures, and expressed their notions of government by signs and
symbols.” The love of fable, however, was so prevalent in the
earliest ages, that it is almost impossible to unravel the tangled
web in which the ancient history of Egypt is involved. In the
absence of written authorities, all tradition points at Ham or one of
his sons, as the first who colonized it, and some writers are under
the impression that Noah reigned there, identifying that patriarch
with Osiris, to whose secretary, Hermes Trismegistus,{ Apollo-
dorus ascribes the invention of music. The following is his account
of the circumstance which led to the discovery of this Divine art,
and, though the art itself is not indebted for its origin to the dis-
covery of Hermes with the shell of the tortoise, it is not improbable
that the lyre may be attributed to some such adventitious cause:
“The Nile having overflowed its banks at the periodical period for
the rise of that wonderful river, on its subsidence to its usual level,
several dead animals were left on the shores, and, among the rest, a
tortoise, the flesh of which being dried and wasted in the sun,

* This allegorical learning was so much in use among the Egyptians, that the disciples of a
philosopher were bound by an oath.

+ While some writers identify Osiris with Noah, we find others making him contemporary
with Moses. The first opinion is the most probable. Admitting, then, the identity of Noah and
Osiris, the tradition that music was invented by Hermes or Mercury may well be accounted for.

3 Hermes Trismegistus signifies thrice illusirious interpreler.
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nothing remained within the shell but nerves and cartilages, which,
being tightened and contracted by the heat, became sonorous.
Mercury, walking along the banks of the river, happened to strike
his foot against this shell, and was so pleased with the sound pro-
duced, that the idea of the lyre suggested itself to his imagination.
The first instrument he constructed was in the form of a tortoise,
and was strung with the sinews of dried animals.”

- This is the account given by Apollodorus. Hermes Trismegistus,
to whom is ascribed the inventions of writing, astronomy, and the
Mysteries, has the credit, also, of having invented the lyre with three
strings, which, it is pleasantly said, were types of the three seasons
of the year, there being a fourth season neither in Egypt nor among
the ancient Greeks. The lowest chord, say they, was the type of
winter, the middle one of spring, and the highest of summer. These
three strings produced an acute, a mean, and a grave sound—the
grave answering to winter, the mean to spring, and the acute to
summer. The seasons, like the three steps delineated upon the
Master’s carpet, were emblematical of the three principal stages of
human life, viz: youth, manhood and age. Spring has been repre-
sented as the youth of the year, the season of pleasing hope, lively
energy and rapid increase. Summer has been resembled to perfect
manhood, the season of steady warmth, confirmed strength and un-
remitting vigor. Winter, cold and cheerless, has, almost without a
metaphor, been termed the decrepid and hoary old age of the year.
The analogy is at once striking, if we regard the three strings as
typical of the fhree seasons, and they, as emblematical of so many
progressive stages in the circuit of human existence, thus allegoric-
ally pointing to the first three degrees of Masonry: “In youth, as
Entered Apprentices, we ought industriously to occupy our minds
in the attainment of useful knowledge; in manhood, as Fellow Crafts,
we should apply our knowledge to the discharge of our respective
duties to God, our neighbor and ourselves; that so in age, as Master
Masons, we may enjoy the happy reflection consequent on a well-
spent life, and die in the hope of a glorious immortality.”*

Like all other professions in Egypt, that of music was bereditary.

A similar custom, as we have stated in our remarks on Hebrew
music, prevailed among the Israelites, and the father of history tells
us that the inhabitants of Laced@monia, who were Dorians,} resem-
bled their ancestors, the Egyptians, in this, that their musicians
were all of the same family, and that their priests, like those of
Egypt, were taught medicine, and the art of playing upon stringed
instruments, when they were initiated into the Mysteries. The same
author mentions that in the processions of Osiris, the Egyptians

* Ritual.
I + The three most ancient modes of Grecian music were the Dorian, the Phrygian, and the
Lydian, .
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carried statues of the god, singing his praises, and were preceded
by a flute. - The single flute, monaulos, seems to have greater claims
to antiquity than the lyre itself. It was called photins, or curved
flute, by the Egyptians, its form being something like that of a bul-
lock’s horn. In Apuleius’ description of the Mysteries of Isis, he
tells us the form of this instrument, as well as the manner in which
it was held, and all other representations show that it resembled the
bullock’s horn. Indeed, there is little doubt that in the remotest
period the horns themselves were employed. But it is a fact not to
be questioned, that the Egyptians had instruments much more sus-
ceptible of inflection than those whereof we have been speaking; for
on the ceilings and walls of the chambers of the tomb of Osyman-
dyus, at Thebes, which are described very circumstantially by Dio-
dorus, are, among other decorations, several representations of
musical instruments. The harp of the present day is, in general
form, not very dissimilar to that then in Egyptian use. There is as
little agreement, however, among ancient writers, with regard to
the form of the lyre, as there is respecting the number of strings.

It may not be amiss to give the reader some idea of the structure
of the ancient lyre, whose music is said to have produced such
wonderful effects. This instrument was composed of a hollow frame,
over which several strings were thrown, probably in some such
manner as we see them in a harp or dulcimer. They did not so -
much resemble the viol, as the neck of that instrument gives it
peculiar advantages, of which the ancients seem to have been wholly
ignorant. The musician stood with his short bow in his right hand,
and a couple of small thimbles upon the fingers of his left; with
these he held one end of the string, from which an acute sound was
to be drawn, and then struck it immediately with the bow. In the
other parts he swept over every string alternately, and allowed each
of them to have its full sound. This practice became unnecessary
afterwards, when the instrument was improved by the addition of
new strings, to which the sounds corresponded. Horace tells us
that in his time the lyre had seven strings, and that it was much
more musical than it had been originally. Addressing himself to
Mercury, he says:

¢¢Te docilis magistro
Movit Amphion lapides canendo;
Tuque Testudo, resonare Septem
Callida nervis;
Nec loquax olim, neque grata,”’ &ec.
Carwy, 11s iii., op if.

Hermes is said not only to have been the inventor of the lyre, but
also of a system of music adapted to it; and among the works which
the Egyptians ascribe to him, was one on the Nature and Properties

5
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of Sounds, and the use of the lyre. For a considerable period the
practice of music was confined to the priests, and appropriated ex-
clusively to religious and solemn occasions. The theory and prac-
tice of the art subsequently were generally diffused among the
Egyptian people; but, according to Plato, they were restricted, by
their laws, to certain fixed melodies, which they were not permitted
to alter; and, as they had no musical characters, the transmission
of these melodies was accomplished by the ear only. Under all
these disadvantages, however, there can be no doubt that the
science flourished, and that new instruments were added to those
already in use, which—the lyre especially—were greatly improved.

The mention of the timbrel and the trumpet, as being in use by
the Israelites almost immediately after their deliverance from Egypt,
shows that these instruments were also known in the latter country.
The trumpet is supposed to have been the buccina, which Festus
describes to be a crooked horn.* Another instrument, of which we
find frequent mention, is the cithara, the form of which is said to
resemble the Greek delta (A). .

The first Mysteries of which we have any account were those of
Isis and Osiris, in Egypt, whence they were introduced into Greece
and Italy, and in process of time disseminated through the northern
and western nations of Europe. When we consider that these Mys-
teries were instituted not only to purify the heart from sin, and
cxpel ignorance from the mind, but to insure, also, the favor of
Heaven, and to open the gates of iminortal felicity to the initiated,
we can readily understand why music should euter so largely into
their ceremonies. '

The opinion of the ancients was pretty general that Pythagoras
was indebted to the lessons of the Egyptian priests for nearly all
the science he possessed, and especially that of music. After travel-
ing through Egypt and the east in search of instruction, he finally
fixed his abode at Crotona, one of the Dorian colonies in the south
of Italy. He there established a secret fraternity, for moral, religious,
as well as philosophical purposes.

It belongs more properly to the Grecian history of music, when we
allude to the science in connection with Pythagoras, who was by
birth a Greek; but, as he imbibed .nearly all his opinions from the
Egyptian priests—while a youth in quest of knowledge—and his
Mysteries being also of Egyptian origin, it may not be considered
out of place to speak here of this the first Greek who assumed the
title of a philosopher.

At forty he began teaching at Crotona, and though he supported
-the doctrine of the metempsychosis, he believed in the immortality
of man. The falkative who wished to become his disciples, were

* This instrument is still in use among the modern Jews. Tt is blown on the ¢ Feast of
Trumpets,” a festival commemorative of the creation of the world.
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compelled to be silent in his presence for five years; even the taci-
turn were not permitted to speak for two. « Magister ipse dizit,” was
the common mode of declaring to an incontrovertible truth among
his followers. The Pythagoreans were the greatest mathematicians
of their time. They sought, in the study of mathematical relations,
that solution of the principal philosophical problems for which their
contemporanes, the Ionic and Eleatic philosophers, sought—the first
in physical, the others in ontological hypotheses. They taught, that
to reduce the phenomena presented to the senses, to harmony with
the laws of reason, is the first endeavor of phllosophlcal thinkers; to
determine its own hmlts and the necessary laws of its operatlon is
among the last of the ploblems of which -the reason enters on the
solution. The relations of space and quantity, as they are the most
obvious, are also the most distinct and definite forms, in which the
laws of the outward world can present themselves to this faculty.
They perceived that the universe and its parts are obedient. to certain
laws, and that these laws can be expressed by numbers. God is
represented as the original unity; the human soul, the earth, the
planets, the animal creation, have each their own peculiar arithmeti-
cal essence, as have also the abstractions—justice, opportunity,
opinion, &c. In many-of these numbers it is not difficult to imagine a
symbolical meaning. Their moral system is more intelligible, being
founded, as the tone of their general doctrines would lead us to anti.
cipate, on the ideas of law and harmony. Every state, and every
member of a state, is to exhibit, each in his degree, a miniature
resemblance of the universal constitution of the world. This idea
they sought to realize in themselves by a long course of propeedeutic
discipline, in which music plays a conspicuous part.

We have shown that the first step to wisdom, among the Pytha-
goreans, was the study of mathematics, or the science of numbers.
The second preliminary step in the high pursuit was music—*as it
raised the mind above the dominion of passion, it was considered as-
the most proper exercise to fit the mind for contemplation.

“Pythagoras considered music not only as an art, to be judged
of by the ear, but as a science to be reduced to mathematical maxims
and relations, and allied to astronomy. He believed that the
heavenly spheres, in which the planets move, dividing the ether in:
their course, produced tones, and that the tones must be different,.
according to their size, velocity and distance. That these relations
were in concord, that these tones produced the most perfect har-
mony, he necessarily believed, in consequence of his notions of the
supreme perfection of the universe. Here we have that sublime
conception of the music of the spheres, so poetical, so lofty, and so
beautiful ! To the initiate of the Pythagorean Mysteries, the uni-
verse overflowed with melody and song! The whole system of
worlds swam in a celestial harmony. Around the central Throne
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where He, the All-Beautiful and Mighty, sits in unspeakable majesty,
hidden from mortal eyes by the golden drapery of innumerable suns
and stars, swells, from*age to age, this ineffable chorus of the
spheres.”*

One can conceive nothing parallel to this most graphic musical
description. It was full of sublimity and moral grandeur. The
mind of every initiate was at once filled with astonishment and
veneration in being brought, as it were, before the presence of his
God, at whose command everything seemed to be done. Gradually
was revealed to him, in the language of music, and with tenderness
and grace, the beauty of the “new created world,” the sphere on
which he is an inhabitant. He has heard the lyre of the morning
stars that sang the glories of Jehovah, when the foundation of the
earth was laid! The whole ceremony, from the commencement,
conveyed the idea of primeval chaos, through the gradual gathering
of the earth and sea, and the things which each contains, into their
several places; the budding and blooming of the thousand flowers;
the cooing of the tender doves; the trampling of the heavy beasts;
the flowing of the gentle rills; the rolling of the mountain waves:
the bursting of light at the Almighty’s word, « Sit lux et lux fuit;”
archangels praising God; the noble work of man’s creation; the
achievement of the whole, up to the last grand and glorious chorus,
all is sublimity, all is divine -—and the whole soul of the initiate
was wrapt in sacred awe, as he followed the beneficent hand of his
Maker in its wonderful work, and was lost in rapture and adoration
amid the blaze of glory in which he found himself surrounded at the
close:

*¢ 8pirit of melody! that first
O’er sinless man held sway,
And on his solitude did burst
In one resistless stream,
Bearing his ravished soul away !
Fain would I sing,
From early time, thy power; .
But lo! as comes the hallowed dream
Of thee in that young hour,
When echo first awoke on Eden’s bower,
There seems a spell on harp and string,
And my hand roams idly as they ring.’’$

We have extended our remarks on the Pythagorean Mysteries to
a greater length than may seem necessary. We have been laboring
to establish what of itself is sufficiently evident to every discrimi-
nating and reflecting mind—that, as a science, music was not only

* Philosophical Hislory of Freemasonry, p. 82 + GRENVILLE MELLEN.
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cultivated by the Egyptians, but was likewise introduced into their
Mysteries, in order to add to the solemnity of the ceremonies, and
render them still more imposing. The arts which flourished in this
nation at so early a period would doubtless have continued to do so
under their own king; but after the subjugation of the nation by
Cambyses, 525 years before Christ, the arts and sciences, under a
foreign yoke, disappeared, or, rather, ceased to be indigenous to
Egypt. The Ptolemies, indeed, encouraged them, but under their
reigns the professors of the arts were chiefly Grecian. The Egyp-
tians had degenerated from the knowledge of their ancestors, whose
hieroglyphics they themselves no longer understood. It is probable,
however, that music was cultivated under these princes; for at a
feast of Bacchus, given by Ptlolemy Philadelphus, Athen®us says
that the choir was composed of six hundred musicians, and of that
number one-half were performers on the cithara. According to the
same author, under the seventh Ptolemy, Egypt abounded with
musicians; and at this period the practice of music was so common
in the country, that there was not a peasant or laborer in the vicinity
of Alexandria that was unable to play on the lyre and flute. The
father of Cleopatra, who was the last of the Ptolemies, from his skill
on the flute, took the title of Auletes—that is, player upon the flute.
He thought so highly of his talent in this respect, that he established
musical competitions in his palace, and himself disputed the prize
with the first musicians of the day. Such was the flourishing state
of the art in Egypt up to the time of Cleopatra’s misfortune—an
event which ends the history of the empire, and that of the Egyp-
tians.

THE RELIGION OF MASONRY.

NEver intermeddling with points of doctrine, in politics or religion,
Masonry labors to improve the social order, by enlightening men’s
minds, by warming men’s hearts with love of the good, by inspiring
them with the great principle of human fraternity, by requiring of
its disciples that their language and actions shall conform to that
principle, that they shall enlighten one another, triumph over their
passions, abhor vice, and pity the vicious man, as one afflicted with
a deplorable malady. It is the universal, eternal, immutable religion,
such as God planted it in the heart of universal humanity. Its
ministers are all masons who comprehend it, and are devoted to it;
its offerings to God are good works; the sacrifice of the base and
disorderly passions, and perpetual efforts to attain to all the moral
perfection of which man is capable.



HYMN TO THE SUPREME BEING.

{Tms is a translation of a Hymn to the Supreme Being, at the end of a MS.
cahier, or ritual, of a degree styled ‘ Lycée du 24 G'rade, ouw Aspirants Gens d' Armes;
des A.. dela N.:.ddes A.. —— du N—— e de C—n. Le 2me. D:: du 10me.
Mois de la Fondation 40.002s. ¢ de la y'e dela R—g—n—t—n, 1802. -Commencé la
8me. Anmée.”” 1 give the whole title-page. The four first officers are styled the
Hanasci, the PriMapor, the First Exv, and the Seconp Exu. The brethren style
themselves ** The Illuminati of TarroNg,”’ by whom, the ritual says, the order was
established in China The perfect square, represented by the four dots ::, is the
principal symbol. There are, this ritual shows, four degrees of the rite in all.
I have only the ritual of the second. The order seems to be devoted to the cause
of liberty.

I can find no mention of such a degree or rite any where, and I hope that son:e
one more learned than myself may be able to give, through the Review, a full
account of the rite. I should be glad to procure the rituals of the other degrees.
As to the hymn, I have followed the measure of the original, and translated as
literally as possible.—A. P.]

Homn.
THE HANASCI.

Reluctant night has laid her dusky robes aside,
The heralds of the sun announce that he draws nigh,
Dawn, in the amorous east, stands blushing like a bride,
And morning’s rosy fires flash over all the sky.

THE PRIMADOR.

Master of light and life, all these Thy marvels are,

But what vast throng is this, rolling its mighty waves?
Religious music sends its sonorous notes afar,

And martial airs tempt out the echoes from their caves.

THE HANASCL
My brethren, answer me ! Is man at length made free ?

ALL THE BRETHREN, IN CHORUS.

Yes, we are victors; wrong before our arms has fled;
We have regained our rights—have won our liberty,
Our haughty tyrants now are numbered with the dead.
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THE HANASCI.

What against Freedom is the wealth of Potosi?
And what the ice that lies on Hecla’s fiery heart,

The snows that seem to touch the skies of Sicily,
Against God’s lightnings from the volcano that dart?

ALL THE BRETHREN.

Tyrants! whose feet yet press the earth that loathes and hates you,
Tremble upon your thrones; the Eternal with us stands;

He arms us with His sword and lightnings; Death awaits you,
For Heaven directs our blows and strengthens our right hands.

'FIRST ELU.

The battle is for us: our God all else has done;
To Him alone will be the glory of success;

Then let the ProrLE’s songs ring to the new-risen sun,
Praising the God of Truth, the God of Holiness.

ALL THE BRETHREN.

The seasons, the great seas, the heavens, and light and space,
Man and Immensity, the sombre shades of night—

God has created all, set everything in place—
By Him all moves, His law guides all that is aright.

THE HANASCI,

He ringed the chafing seas around with solid land,

Guides the stars’ courses, and the seasons in their round;
He wills—the desert blooms, the shifting, sterile sand

Is greened with grass, or with abundant harvests crowned.

THE PRIMADOR,

The lordly cedar of Libanus, whose tall head
Invites the lightnings, and aspires to reach the skies,
The smallest, timid flower nestled in its green bed,
And thou, O haughty man, are equal in His eyes.
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THE FIRST ELU.

Upon the grateful bird, whose hymn ascends at dawn,
He lavishes, each day and hour, His loving care;

The feeble worm’s small wants, that hides beneath the lawn,
He still anticipates, and doth its food prepare.

ALL THE BRETHREN.

The north wind at His voice the angry tempest wakes,
The earth cries out and reels, quaking with mighty throes;
The lightning, flashing far, its arrowy furrows makes,
Rivers of fire roll down from yawning volcanoes.

THE ORATOR.

At His voice nature wakes, all smiles and loveliness,
Rubies and opals gleam where the glad flowers bloom,

The wheat puts on its gold, the grape its purple dress,
The winged airs are rich with delicate perfume.

ALL THE BRETHREN, IN CHORUS.
He orders—from the slave drops off the galling chain,
Truth lights once more her torch, and ancient errors end;
Kings are dethroned, and from the Tiber to the Seine,
Equariry beneath her level makes them bend.

THE SECRETARY.

The golden gates of life He opes to every one,
Keeps still our lamp alit, delays the day of doom,

THE PRIMADOR AND FIRST ELU TOGETHER.

And when the child’s, the man’s, the old man’s course 1s run,
His goodness offers each the asylum of the tomb.

THE ORATOR.

He lavishes on you those charms to us so dear,
Of feature and of soul, man’s better half—on you;
Love owes to Him its fires, and tenderness its tear,
Affection its sweet transports, permanent and true.



THE EGYPTIAN ORIGIN OF MASONRY.*

TRANSLATED FROM THE FRENCH OF M. RHIGELLINI

Or the great number of authors who have written memoirs on the
origin of Masonry, many have indulged in extravagant narrations,
such, for instance, as St. Martin, who pretends that the institution
was established at the creation of the universe.

Smith thinks that Adam was the depository of the science of
Masonry, and that, at his creation, he received its constitutions in
the form of the natural law from God himself.

Others contend that Masonry was founded at Rome by Romulus.
Some suppose that it was only established in that city during the
times of Julius Ceesar, while others say that Augustus was initiated
at Athens after the battle of Actium. Warburton and Bartholi think
that there is a masonic allusion in the descent of Aneas into the

‘shades, and several of the commentators on the Aneid find Augustus

symbolized under the character of Zneas. By some of these authors
the following theory has been adopted: That the Emperor Augustus,
having remarked the errors of the Roman calendar, was desirous of
reforming it; that for this purpose he was obliged to summon the
assistance of certain learned men of Alexandria, Coptic priests, who
had preserved their ancient worship, their Mysteries and their
sciences, especially astronomy, to which they had been always
devoted, notwithstanding the disadvantages of the invading wars,
and the avarice of their invaders, who, when they destroyed the
temple of the sun at Heliopolis, destroyed with it all the astro-
nomical observations which the Egyptian priests had been collecting
for more than a thousand years. It is also asserted that when these
learned men were called to Rome by Augustus to rectify the calen-
dar, they brought, with their astronomy, the Egyptian Mysteries,
from which: the masonic are deduced.

Some authors have supposed that the rites of Masonry are derived
from the ceremonies and ancient Mysteries, which passed directly
from Egypt and Pheenicia into Europe; others assert that Masonry
took its birth in the schools of Pythagoras and Plato; and others
again discover in its principal allegory the origin of the Mysteries
instituted by Solomon.

* Rhigellini has written three volumes on “ Masonry Considered as the Result of the Egyptian,
Jewish and Christian Religions.” The work is full of interesting facts and learned disquisitions,
but is written in so eminently a Gallic style, without the slightest reserve on subjects which
English and American masons are reluctant to see in print, and is, besides, so tinctured, in
Erts., with a spirit of infidelity, that it will never, probably, as a whole, be translated into

glish. Yet much of it is too interesting to be altogether lost to the mere English reader, and
we have accordingly given, in the chapter here translateg, his views of the origin of Masonry
from the Egyptians.—[ EpiTOR.
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Certain writers have pretended that the masonic system of initia-
tion is very modern, and have superficially taught that all theories
of its antiquity are merely suppositions, invented to give it import-
ance and dignity of character.

There are those who imagine Masonry to be a religious and Chris-
tian institution. They found their opinion on the respect entertained
by the masons for the Bible, on the great use that they make of the
Gospel and Apocalypse of St. John—particularly the masons of
England and America—and on the veneration of the whole fraternity
for King Solomon, as the builder of the temple and the author of
several works of devotlon which are still used in many of the ma-
sonic rites and degrees. -

Some authors have made Masonry an invention of the Jesuits,
among whom is Bode, a learned German, who contends that Hiram
Abif is only the allegory of the Roman hlerarchy destroyed by Luther
and Calvin; that this crime is to be avenged, and that the sprig of
acacia, 80 cherlshed a symbol among masons, exactly resembles the
episcopal sign of Rome.

M. de Launay gives the following opinion on the origin and anti-
quity of the order, in his “ Essai sur la Magonnerie,” (Paris, 1820,
p-4

“)Whatever doubts may have been suggested by many writers
regarding the antiquity of Freemasonry, we do not the less persist
in behevmg that it had its cradle in the Egyptian Mysteries. This
opinion is justified by the first three degrees called Blue Masonry;
the ceremonies, the instructions and the results are the same; every—
thing is alike, notw1thstandmg the difference of the machines which
were at the disposal of the initiating priests of antiquity, of the
period of time .which they employed in the preparation of the
neophyte, and of that which was necessary for the study of those
sciences to whose nomenclature alone the masonic initiation is
limited.”

Some writers trace the birth of Masonry to the tower of Babel,
and found it on the legend contained in the degrees of Patriarch
Noachite and the Royal Arch.

Grandidier and some others assert that it originated at the build-
ing of the cathedral of Strasburg, which was commenced by Bishop
Wernher in the year 1015, and finished in 1275. Two years after-
ward, in 1277, Erwin von Steinbach began the spire, which was
ﬁnished in 1439, with an elevation of 436 feet. It is pretended that
all the confraternities of German masons, which were subsequently
formed, owed their institution to that of Strasburg.

Preston, Anderson and Lawrie bave written discursive works on
Masonry, for which we owe them a debt of gratitude, although a
great many masons differ with them in opinion concerning ¢he intro-
duction of the institution into England, and cannot believe that St.
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Alban was the first Grand Master of the order in that kingdom in
289, in the modern meaning of the office, nor St. Augustine the
Second, in 557. It is suggested that it is impossible to place these
saints at the head of the freemasons, since their doctrines were in
direct opposition to the theosophy of the Egyptians and the Persians,
of Zoroaster and Mithras, from which we are compelled to believe
that Masonry took its origin, being modified by Moses and confirmed
by the teachings of our Divine Master Jesus Christ.

Some English authors have traced the origin of Masonry to the
building of St. Paul’s Church in London. But these persons have
written only the history of certain corporations, composed of opera-
tive masons, who were engaged in building churches, castles, and
other edifices. They have not inquired whether the name of the
order was not rather an allegory, borrowed by an ancient secret
society, devoted to the cultivation of mysteries and occult sciences,
as well as architecture. They imagine that Masonry was originally
composed of associations similar to those of the carpenters, the stone-
cutters and the tailors, who were accustomed to receive with mystic
ceremonies those of their apprentices who had completed their term
of service as such. And they have been led to this opinion by the
fact that many of these corporations had emblems which bore the
character and appearance of those of the freemasons, as appears,
among other things, from a seal described among those of the middle
ages, which bears internal evidence of dating in the fourteenth cen-
tury, and which presents the device of several masonic implements,
with the following legend: “ 8. Artis Muratorum Peetrajolorum.”

These associations passed through many reverses, under different
governments, on account of their secret ceremonies. They were
persecuted by the Roman church, because their mysteries and initia-
tions were an imitation of baptism, of the consecration of priests,
and of the history of Jesus. The conformity of the mysteries and
ceremonies of the masonic order to the modern mysteries and cere-
monies of the church of Rome, has caused the same persecution, and
this latter body is hence constantly engaged in spreading the belief
that if the freemasons recommend the practice of any virtues to their
adepts, they only make use of this as a means of undermining the

® foundations of the Catholic religion by the celebration of Christian
mysteries and ceremonies, and that thus they introduce into their
society a spirit of indifference for the most sacred mysteries and
doctrines of the church of Rome, attempting thereby to inculcate the
religion of nature under the form of that of Jesus Christ.

It seems to us that all these conjectures, and the systems which
are founded on them, are only calculated to withdraw us from the
truth, since the writers who have formed them have not.investigated
the history of Masonry in its degrees, its mysteries and its rites, nor
looked for their origin in the Egyptian and Mosaic Mysteries, in the
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Bible, from Christ, in the New Testament, the different Christian
sects of philosophers, the Crusaders,-the Knights Templar, and
others who were innovators or protectors of that order. These prin-
ciples alone will guide us amidst the darkness of antiquity and the
labyrinth of writings which have appeared since the first ages of
Christianity to the present day.

All historians, ancient and modern, are of the opinion that Egypt
was once the cradle of the arts and sciences, and, as the learned
Dupuis has demonstrated, that contemporary nations thence derived
their religious and political opinions. As a tree old as the world
itself, Egypt has raised her majestic head from out of the chaos of
eternity, and enriched all parts of the earth with her fruit;* she has
extended her roots to posterity, under different forms, apparently
changed and heterogeneous, but ever constant in essence, and sent
down, even to our own days, her religion, her morals, and her
sciences.

The magi of Persia, the Greek philosophers; the Jewish priests, or
the twelve patriarchs who preceded Moses, during the captivity in
Egypt, all learned from the Egyptian priests their doctrines, their
Mysteries, and their science, with the art of governing the people in
accordance with their moral dispositions, their civilization, and the
nature of their climate.

These Mysteries and these sciences were carefully guarded and
taught by the priests, who were exclusively intrusted with their
control; and, to prevent men without character, firmness of purpose
or intelligence from being admitted to them, they established a law
that all initiates should be subjected to the trials of the four ele-
ments—trials so severe that the fact of their existence would be
incredible to us, did we not find detailed descriptions of them in
many ancient and modern writers. These trials were intended to
secure an assurance of the courage, morality and intelligence of the
neophyte, and to repel slaves and the dregs of the people; whence,
Horace has said,

¢¢0di profanum vulgus et arceo.”’

We preserve in the masonic trials of initiationt at the present day ¢
the ancient names of the voyages to which the candidate was sub-
jected at his initiation in the Mysteries; and we also preserve the
Egyptian inscription, which is read on the sarcophagus of Hiram, in
the vault at the admission into the sublime degree of Knight of
Kadosh: ¢ Whoever has made these voyages alone, and without

* We find a conformity to the Egyptian religion in America, and particularly in Mexico. See
Cardi, Letl. Americ. t. 1. p. 490. ’

1 Rhigellini here alludes to the initiations in the French and Scotch rites. The York rite, in
the ceremonial simplicity to which Anglo-Saxon taste has reduced it, has not so completely pre-
served the resemblance to the ancient ceremonies.—[Ep1TOR.
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fear, will be purified by fire, by water, and by air, and having over-
come the dread of death, and having his soul prepared to receive the
light, will be permitted to issue from the bosom of the earth, and be
admitted to the revelation of the great Mysteries.”

The priests of Heliopolis, when they sacrificed to the sun, were
obliged to lay aside their rings and ornaments of gold, or of any
other metal, and they sealed the victim with a seal which bore an
allusion to their rites of imitiation. The law punished him with
death who should dare to immolate a victim that had not been
marked with the sacerdotal seal. This seal represented a man on
his knees, his hands tied behind his back, and the point of a sword
at his throat, to indicate the punishment that would be inflicted on
any one who should reveal the mysteries of initiation.

It will be observed that the initiate was naked, and wore only an
apron in front. He was naked, to teach him that he should, in per-
fect frankness, permit his most secret thoughts to be unvailed. He
was deprived of all profane ornaments, as well as of every metal, to
remind him, by this deprivation, that his new condition demanded
of him the practice of virtue, and that gold and other precious things
were almost always the instruments of human corruption, as iron
was of human revenge. We will not here descend to any minute .
details of the masonic initiation, as every brother will readily recog-
nize their type in these ceremonies. But let us hope that after these
considerations it will become evident that the object of our meetings
is something more than the enjoyment of sumptuous banquets, and
that they are intended to promote an elevated and useful moral and
theosophic purpose.

The neophyte, after having surmounted the first obstacles—after
having descended into the mysterious well,* and passed through
the sacred vault—was still permitted, if he chose, to retrace his
steps; but this was no longer the case after he had passed the gate
defended by the three guards. These guards were armed priests,
wearing helmets, which represented the heads of animals, symbolic
of the mysteries which they were then celebrating.tf The helmet
was in the form of the head of a cock or a serpent, if the Mysteries
were those of Osiris or the sun; of an ox, if the Mysteries were those
of Apis, and of a dog,] if they were those of Anubis.

The neophyte, having passed this gate, could no longer return.
If firmness now failed him in the trials which he was to undergo, he

* Some of these wells yet exist among the ancient edifices of the Thebaid, and are occupied
by the Coptic priests. See The 'Vtﬁ]qgges of Paul Lucas. One of them was completely repre
sented in the model of the pyramid discovered by Belzoni, and which was exhibited at London
in 1820.

+ We cannot otherwise explain the heads with which the four Evangelists are decorated on
the ceiling of the gallery of Florence, and which were painted by Angelico de Fiessole.

1 It ‘was in allusion to this representation that the Greeks caused their hell to be guarded by
the three-headed dog Cerberus.
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spent the remainder of his life in apartments attached to the temple,
where, however, he could yet, by zealous efforts, arrive at the rank
of a subaltern officer.

In the masonic initiation, which is a faithful imitation of the Egyp-
tian, there is a period of time when the alternative is offered to the
candidate of withdrawing, or of going forward.

Every man could present himself for the Egyptian initiation, but
all were not admitted without distinction, a regulation which was
subsequently adopted by the Greeks, the primitive Christians, and
the masons.. But, owing to sacerdotal corruption, exceptions to this
rule were at times allowed.

We learn that Nero, in his voyage to Greece, visited the temple
of Eleusis, and expressed a desire to participate in the Mysteries;
but the voice of the herald forbade him to enter; he respected the
command, and retired. This same Nero, afterward passing by Del-
phos, wished to interrogate the oracle. The pythoness loaded him
with reproaches, and classed him as a matricide with Alcmaeon and
Orestes. Nero was so enraged at this that, having determined to
put an end to the oracle, he caused several men to be slain, and their
blood shed at the mouth of the cave, after which he ordered it to be
closed.

Constantine, who sought every means of quieting his remorse of
conscience, demanded initiation at Eleusis, but could not obtain it.
Was this one of the causes of the persecution which he waged
against the ancient worshipers of Jupiter and Serapis ?

The hierophant in the Egyptian Mysteries represented the Creator;
he wore across his breast a plate, on which these words ‘were en-
graved—Trurs, Wispom, SciENce; his vest was of embroidered
purple; a diadem of brilliant stones, which formed characters ex-
plaining the power of God, adorned his forehead, and in the perform-
ance of the ceremonies he was clothed in a garment of white linen,
fastened by a girdle of various colors.

When an initiate was admitted to the greater Mysteries, he became
a priest, and then all deceptions ceased. The instructions consisted
in teaching him the weakness of humanity, the abstruse operations
of nature, the course of the stars, and the order of the universe
The knowledge of these things necessarily brought the candidate to
a recognition of the Grand Architect of the Universe. The illusions
of mysterious ceremonies were now at an end; the acolyte was
henceforth subjected only to an explanation of certain truths, un-
doubted and general in their nature, and which were founded on the
purest philosophy. A simple altar in a luxuriant garden, and sur-
rounded by majestic trees, was the new temple into which the candi-
date was introduced. The priests, clothed in plain surplices, and
forming a semicircle around the candidate, seemed by their simplicity
to put to shame the pompous and illusive ceremonies which they
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had just employed in his initiation. The neophyte then learned that
the priests were compelled to adopt these as a means of establishing
an influence over an ignorant people, to whom it was not a sound
policy to reveal the truth, and whom it was necessary thus to deceive
with illusive ceremonies, with oracles, and with divinations.

In all the rites of Masonry, and especially in Ecossaism and the
degrees which are derived from it, the formalities of the Egyptian
ceremonial trials have been preserved; the instruction is the same,
the result to which they lead is the same, with this difference, that
the ancient priests of initiation constituted a part of the government,
were, indeed, its very life and soul, and owned large possessions
annexed to their temples, where the common people had no right to
enter. The priests, by their power and their physical knowledge,
could control the character of their candidates, for initiation was the
basis of the ancient religions, as it is of that of Masonry.

TrE Present anp tHE ErerNan.—If indeed that marvellous micro-
cosm, Man, with all the costly cargo of his faculties and powers,
were indeed a rich Argosy, fitted out and freighted only for Ship-
wreck and Destruction, who amongst us that tolerate the Present
only from the Hope of the Future, who that have any aspirings of a
high'and intellectual nature about them, could be brought to submit
to the disgusting mortifications of the voyage? As to the common
and the sensual herd, who would be glad, perhaps, under any terms,
to sweat and groan beneath the load of Life, they would find that
the creed of the Materialist would only give a fuller swing to the
suicidal energies of a Selfism as unprincipled as unrelenting; a
Selfism that would not only make that giftless Gift of Life a boon
the most difficult to preserve, but would at the same time render it
wholly unworthy of the task and the trouble of its preservation.
Knowledge herself, that fairest daughter of Heaven, would be imme-
diately transformed into a changeling of Hell; the brightest reason
would be the blackest curse, and weakness more salutary than
strength; for the villainy of man would increase with the depravity
of his will, and the depravity of his will with every augmentation of
his power. The force of intellect imparted to that which was cor-
rupt, would be like the destructive energies communicated by an
earthquake to that which is inert; where even things inanimate, as
rocks and mountains, seem endowed with a momentary impulse of
motion and life, only to overwhelm, 1o destroy, and to be destroyed.
—Colton.



THE SHADOW OF GOD.

“ Lux vMBrA DEL”

BY GILES F. YATES.

Prato calls ‘“ Trura the body of God, and Licut his Shadow.”” A sublime con-
ception, truly, suggestive of the most sublime ideas;—how many now rush upon
my mind! In the following impromptu I have endeavored to embody a few of

them :

Adorning heaven’s expanse yon su~ behold !
We see the shadow of our Maxer there,

Giver of blessings perfect and untold;
Ingrate the spirit that restraineth prayer.

This mighty shadow sweeps the landscape oer,
Cov’ring each hill and dale, river and sea;
Symbol divine of all-pervading power,
God’s omnipresence and immensity.

The everlasting shade of God is cast
O’er all created mortals, bond and free,

As token of the future, present, past—
The glorious light of immortality !

His shade is thrown o’er error’s darksome ways,
Dispelling gloom, despair, and mental thrall;

“Troure’s vail transparent,” shedding lucid rays,
To cheer, encourage, and enlighten all.

Lo! from above descends this gracious shade,
To dight with richest beauty all the earth;
With love and mercy every soul pervade,
Where meek submission dwells, and himble worth.

And may this holy shade, this light divine,

A loving God to rebel man has given,
Benignant deign, ¢ while time is timé,” to shine,
And bless benighted travelers to heaven.



SKETCHES FROM A MASON’S NOTE BOOK.:

BY J. FLAVIUS ADAMS, M. D.

FAITHFUL UNTO DEATH.

AN INCIDENT OF THE CHOLERA IN KINGSTON, JAMAICA.

Previous to the appearance of the cholera in the beautiful island
of Jamaica, not inappropriately called. “Queen of the Antilles,” the
nature of this dreaded and dreadful scourge of nations, and the
question as to its contagious or non-contagious character, formed
the subject of warm and frequent discussions among all classes of
society.

Great triumphs have been achieved over the most dreadful mala-
dies by a proper examination into their primary causes; but the
cholera seems to have been too much for the skill of even the most
eminent physicians.

Nothing could stay the onward march of the pestilence! Every
M. D. had his peculiar theory. Many persons signified their deter-
mination to live under the Broussais system; others eschewed all
manner of phlebotomy, and preferred that of Alibert, or other foreign
adepts, making the acquisition of their family physician a sine qua
non of employment.

We have said that it was the all-engrossing subject. Certain it
is, that almost every circle broached its peculiar theory. The old
cronies, men and women, married and single, racked their brains,
and strained their lungs, in finding and stating arguments in support
of their opinions. ‘As for me, my dear,” said one, “I feel quite
comfortable on the subject, and don’t care three straws about the
cholera, especially since Dr. has promised to attend me ten
times a day, if necessary. The Doctor is a most polite and well-bred
gentleman, and has, moreover, studied in France. He is not one
that frightens you with a long face and ominous shake of the head,
like some physicians. He smells so sweet, too—has always some
nice perfume about him; and I have got him to promise to import
some of the same from Paris. In fact, do as you like; as for me, I
never was in better spirits in my life, and snap my fingers at the
cholera !”

Alas! poor Edith, when she spoke so defiantly, in the flush of
health, she little thought that her own days were so soon to be
numbered with the dead! If the higher classes expressed them-
selves generally in thi¢ strain, the same opinions were re&choed by
the middle and inferior ranks of society. Like the garrison of a

6
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fortress protected by supposed impregnable ramparts, the Jamaicans
looked abroad from their walls, confident in their strength and pride.

Jamaica was the ark destined to ride triumphantly over the
waters of desolation. Reports, ever and anon, would come up from
Cuba, of the ravages the disease had made at Havana and other
places. They scarcely excited a remark. Like the distant rumbling
in the atmosphere during the heat of a summer’s day, the news was
heard, but passed away unheeded. At last the much-dreaded plague
did come. It first made its appearance at Port Royal; then in
Kingston, during the night of the 27th of March; the following day,
the cholera developed itself with great-intensity.

We spoke of the beautiful Edith, and we shall speak of her again,
and of her brother. There are those residing in Jamaica who will
probably recognize the affectirg incident. The last of the beings
with whom he could claim the tie of relationship was buried. His
sister, a beautiful and amiable girl, one of those mild and lovely
beings whose souls seem filled with the purest feelings of human
nature, and whose affections flow forth toward all animated things,
as though they claimed affinity with all living—and to their friends,
who have by kind associations become endeared to them, have no
bounds, and on whom their love is poured forth in every act—in the
thousand little circumstances of life is blended and shown, so that
even a cynic would be constrained to acknowledge there is pure,
disinterested love in human nature. Such a sister he had that day
buried !

The evening before had seen her among the sick and dying,
moving like a redeeming spirit amid the horrors of the cholera
plague; but ere the morning sun arose she was a corpse in the
hands of her brother. He had that night returned from a sea voyage
across the Atlantic, ignorant of the pestilence being in the city, and
full of the bright anticipations of pleasure in meeting his mother and
sister. He entered his home—it seemed deserted; he ascended the
stairs—no one came to meet him. He rushed on through the cham-
bers to his sister’s apartment, and saw a female form, apparently at
the last gasp of life, writhing in agony, and no one near. He
staggered forward—it was his sister l—the gentle Edith—she knew
him, and he raised her in his arms, and wildly, madly pressed her to
his bosom ! She smiled a welcome even at the death-throes.

The high hopes of the future which he had entertained for her—
his thoughts, which bad long teemed vividly with fond dreams of
happiness in store for her—were at once blasted. He sank under
the stroke, and no longer wished to live. Oh! who can depict the
agony of that brother! Who delineate the sending away of the
visions of hope, pride and pleasure, which he so ardently nourished
“for his angelic one,” as he fondly called het? She was the object
for which he lived—the vital principle of his existence—his sun and
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guide. But he was not alone. Alfred M , his fellow-voyager
for many years, had accompanied him to his home—had seen its
desolation, and the sad meeting with his dying sister. He had been
a sorrowful witness of the death of the lovely, and of the stricken
heart of the strong. . He did not attempt the fruitless task of conso-
lation—it would have been but mockery; but he prepared for the
sad duties of burial.

The fair Edith lay beneath the green turf; the dews of one night
had moistened her grave. Edwin, the brother, was stretched on the
same bed on which she lay the day before; the plague had fastened
on him; he welcomed it as a boon. He rejoiced at the prospect of
again joining his beloved sister, but he felt for his companion, and,
turning to him, he said: ‘“Leave me, Alfred; do not—oh! do not
stay, where it is almost certain death! I conjure thee, by our friend-
ship, by that dearer tie of brother, to fly from this spot of pestilence;
and do not embitter my last moments with the thought that for me
you are exposing yourself to an agonizing—oh ! a horrible death !”

Motionless, almost breathless, Alfred stood, while he listened to
the words; but when he perceived that Edwin paused for his fare-
well, a smile lit up his countenance—a smile of sorrow, but of fixed
resolve. Grasping the hand of his friend in a peculiar manner, he
replied: “Edwin, my friend, my brother mason, you remember the
first voyage we sailed together from Kingston to London—it is
many years since? Extreme danger threatened us; nought appeared
to save; all were washed from the wreck; none were with us but
God. In His sight, on the bosom of the wide ocean, we clasped
hands, and- pledged ourselves devotedly to each other. We swore
to be brothers—to be united till death. We escaped; since then we
have struggled against adversity; we have fought on the same
battle-ground during martial law. We have again been on the deck
of the storm-driven ship, when the sky was black above, and the sea
lashed to foam beneath us. When oppressed, vilified, persecuted
and condemned by men, we have been true to each other—our hearts
firmly linked—our love surpassing that of women. And now, at the
last scene, on this melancholy occasion, when I have witnessed your
affections, and life and its torments are about closing on you, you
bid me leave you! You are the only one for whom I have cared for
years; you are my only friend, and do you think I would forsake
you now! No, never! Let it be certain death—it is my wish; we
will go together; we will not separate; we are one—united by the
Jive points of brotherly love and gffection—better death with thee than
life without thee 1”

Edwin and Alfred, the two worthy masons, were found lying on
one bed, fast locked in the embrace of death! Faithful to the last,
unlike many others, the two friends were not separated by the
cholera plague.
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) CrintoN, Mississiepr, May 3, 1858.
Ebiror oF AMEricAN QUARTERLY REviEw:

Dear Sir anp BroteER:—It i8 With much reluctance that I venture
to trespass on your valuable time, by presenting a few remarks for
consideration, which are elicited by an article in the April number
of the Review, under the head of “The Grand Lodge of Kentucky.”
I assure you that it is far from my intention or desire to engage in,
much less to invite discussion on the merits of any question, as such
may be foreign to the purpose for which the Review was designed.
But the tenor of your remarks in that article, if acquiesced in, would
have great weight in the decision of a question at this time pending
in the Grand Lodge of Mississippi, as they would be presented and
used in support of one side of the question. At the last Grand An-
nual Communication of that Grand Lodge, the principle, or, rather,
the regulation to which you allude, was referred to a committee to
report on at the next communication, and, from the known senti-
ments of the members, counter reports are anticipated. As a mem-
ber of that commitiee, I feel it incumbent on me to endeavor to
counteract any undue influence which might arise from your remarks,
which, I beg to be pardoned for presuming to think, were elicited by
a misconception of the case under review, a plain statement of which
is here submitted more in detail, and which I venture, under your
correction, to pronounce a correct one; from which it seems to be
made apparent to all discriminating minds, that there is no affinity
between the case contemplated by the regulation of the Grand
Lodge and the one submitted to the decision of Grand Master Wise
and the Grand Lodge of Kentucky, that they are not analagous,
and, therefore, the decisions are not to be understood as sustaining,
in any manner, the doctrine advocated by yourself and others, which
T understand to be as follows: ¢ That, in the absence of any regula-
tion of the Grand Lodge on the subject, the power to restore an
cxpelled mason to membership in the lodge, even against the consent
of the lodge, by abrogating the senfence of the lodge, belongs to, and
is vested in the Grand Lodge.”

As your article will be read by many who may be called on to
decide on the merits of this question, it is desirable that this version
of the case should also be placed before them, by which it may be

* Although determined uever to permit the pages of the QUARTERLY to become the medium

of unprofitable controversy, yet, as we are at all times desirous of giving every one whom we

“have, even by implication, attacked, an opHortunity of reply and defence, we readily publish the

.article of Bro. Gray. Besides, we are well pleased that the dprinciple of restoration should be

continnally ““ kept before the people.” The more that is said of it, the more it will be thought
of, and the true doctrine will at length, we trust, be universally adopted. —[Ep. QuarTERLY.
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perceived that there is no conflict between the regulation of the
Grand Lodge and the decision of the Grand Master; and, while all
three of his decisions should meet a hearty approval, as based on
the true principles and the usages of the order, our committee expect
to be able to sustain the regulation of our Grand Lodge, which is
similar to that of Kentucky, and to show that the adoption of the
regulation was not an act curtailing the powers or rights of the
Grand Lodge, but merely explaining and reisserting a right pos-
sessed by the lodge, not only constitutionally, but inherently. But
to your remarks:

You say: “Bro. Howe had been expelled by Excelsior Lodge, No.
258. From this sentence he had appealed, and on this appeal the
Grand Lodge, in 1856, had restored him to the rights and privileges
of Masonry, and had ordered Excelsior Lodge to give him a new
trial. This order was obeyed, and in the new trial Howe was ac-
quitted of the charges preferred against him. But the Master of the
lodge still refusing, notwithstanding the acquittal, to restore him to
membership, Howe appealed to the Grand Master,” &c.

I heartily agree with you in your remarks on this action, down to
the word “confirmed,” in twenty-eighth line. But we do not alike
understand the action of the Grand Lodge. You say: “The Grand
Lodge restored him to the rights and benefits of Masonry, and ordered
the lodge to give him a new trial,” &c. It is now generally conceded,
and to which the weight of your authority is added, that the power
to expel from the rights and benefits of Masonry resides in the Grand
Lodge; that the subordinate lodge tries and passes sentence, and
the Grand Lodge expels by confirming said sentence, or, by not ap-
proving, annuls it. As the effect of this last action of the Grand
Lodge on the membership of the brother is the point on which we
differ, no further allusion will be made to it, lest it might be con-
strued by some as an attempt to elicit discussion. In this case,
however, the sentence was not confirmed; therefore he was not
deprived of the rights and privileges of Masonry; consequently there
could be no restoration; the Grand Lodge, then, did not; could not
restore him; but, as I understand it, did not approve the sentence,
and remanded the case to the lodge for a rehearing or new trial,
thereby placing it again under the immediate control of the subordi-
nate lodge, to be acted on de novo; and the subordinate lodge, by its
action in the new trial, annulled its former proceedings, and by its
verdict of acquittal, the effect of which being precisely the same as
if it had been so rendered on the first trial, left Bro. Howe in the
same position that he occupied when the charges were made, because
acquittal was the result of the investigation of the charges, and
every member of the lodge was bound to abide by it, the Master
especially so, by the fifth charge in the ceremony of installation.
It is, therefore, apparent that it was not the action of the Grand

.
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Lodge, but of the subordinate lodge itself, while the case was under
its control, which changed the attitude in which Bro. Howe would
have been placed by the regulation, in relation to the subordinate
lodge, if the sentence had been merely abrogated, without a new
trial. Yousay: “But all this controversy throws light upon another
point.” The point alluded to, I presume, is the regulation of the
Grand Lodge, but it is shown above that it has no connection what-
ever with the case in point; and if the Master or the committee
based their action on that regulation, it is evidence of their misap-
prehension of the case, and their action does not affect the propriety
of either the decision or the regulation. You say, also, that ¢ The
case of Howe was a practical illustration of the evils flowing from
such a regulation, and its worse than absurdity was at once evident
to the Grand Master.” A case cannot illustrate a principle with
which it has no affinity, and if “its worse than absurdity ” was at
all perceived by the Grand Master, he must have peered beyond the
precincts of the rule on which his decision seems to have been based,
as to my mind it is evident that he took the same plain view of the
matter as that expressed above, and on it no other decision could
with propriety have been made. Your last remark on that subject
is as follows: «It is the principle for which we have for years been
contending, and it is now practically affirmed by the Grand Lodge
of Kentucky, notwithstanding its opposing regulation.” This must
also fail in its application, if it is admitted that the above is a fair
and correct statement of the case under your review, from which it
is clearly apparent that the regulation of the Grand Lodge is in no
wise adapted to the case, and your remarks appear not to be perti-
nent to the only view of the subject which presents itself to my
mind as the correct one.
Very respectfully and fraternally
Yours, &c.,
GEO. H. GRAY, Sr.
A. G. MackEyY, M. D,
Editor of American Quarterly Review.

CorrcioN.—Among the imperative requisites of a candidate for
- Freemasonry, is one that he should come of his free will and accord.
Masons cannot, therefore, be too cautious how they act or speak
before uninitiated persons who have expressed any desire of enter-
ing the order, lest this perfect freedom of their will be infringed.
Coercion is entirely out of the question. Mercenary or interested
motives should be strenuously discouraged, and no other inducement
used than that silent persuasion which arises from a candid exposi-
tion of the beauties and moral excellences of our institution.—
LExicon,
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FRANCE.

n said that Masonry accommodates itself to the
s of the country in which it is placed. That such

mission, ‘“that we are to be peaceful and quiet citizens, fot coun-
tenancing disloyalty or rebellion, but patiently submitting to' the
awards of duly-constituted authority;” and we are glad to see the
following proof that our French brethren, however they may wander .
in the fanciful regions of the higher degrees they invent with such
profuse liberality, stand firmly on the universally-recognized doc-
trines of symbolical or craft Masonry; in evidence of which we ex-
tract from the Paris Freemason a portion of the remarks addressed
to the Emperor on the occasion of the late attempt upon his life :

“ Masonry, the image of peace and wisdom upon earth, unites all
sects, without regard to religion—all opinions, all people, without
regard to politics. She has ever, and with reason, remained faithful
to her great and eternal principles, respect for the laws, and devo-
tion to the prince governing the country where she finds an asylum.
Thus, on the 26th of January, 1858, we find her, in common with
the nation, elevating her immortal and sacred standard before the
world, saying :—Smire: A hideous attempt has awakened every
heart; but the Great Architect of the Universe has clearly made
manifest His designs. He covered your Majesty with an impene-
trable shield, and the danger that encompassed you touched you not.
Glory and thanks to the Supreme Architect, that perverse souls have
not been allowed to pass to the accomplishment of their designs
over the ruins of the world’s peace. Sire, Masonry needs not these
criminal attempts to prove her devotion, but she feels that the
present occasion calls for a renewed expression of her sentiments.
May they also prove acceptable to your august companion, worthy
to be the wife and mother of an Emperor; her heart was naturally
prepared for the great trial. Let Fremch Masonry be permitted,
Sire, to unite in a single sentiment—the Emperor, the Empress, and
the Imperial Prince.”

On the, 21st of April, the Persian Ambassador presented to the
Bonaparte Lodge an arm-chair and table of Persian manufacture, It
was also announced that the King of Denmark was about to confer
on the Master of that lodge, Bro. Lezeret, a civil decoration.

In order to fully comprehend the duties imposed by Masonry, we
maust first define it; we must tell what it is.

What, then, is Masonry ?

We reply, it is much; it is of the utmost importance, or it is
nothing at all.
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It is nothing to the vulgar man or the wicked. It is much to the
sensible and virtuous man. It is nothing, any more than colors to
the blind, music to the deaf, poetry and fine arts to brutes, to the
ambitious, the avaricious, the egotistical, the untrue. It is much to
the sensible, sincere and generous man, who knows the ills of
humanity, and would remedy them.

She is neither a plot, a faction, nor a party; she serves the ambi-
tion, the ‘cunning or the cruelty of no one.

She is order and truth in all things; she is the hatred of vice, the
love of virtue; she is a living voice, saying: “ Do not unmfo others
that which you would not. that others should do unto you;” on the con-
trary, “Do as you would be done by.” She is the calm amid the
tempest, a light-house in shipwreck, consolation in misfortune, the
antidote against every kind of tyranny, fanaticism and lies. Ina
word, she is the true bond of nations, the preserver of that moral
balance the wicked would destroy. Thus she is everything to those
who understand her, nothing to those whose souls are dead, or,
rather, she is the mirror in which they dare not look.

What was she, in ancient times, for Tiberius, for Caligula, for
Nero? Just what she is now for those who resemble them.

Some one has said that Masonry was a religion. That is true, if
we may apply the name to an institution that leaves no doubt after
it, that opens no door to argument on her principles and precepts.
It is the clearest, the simplest of all religions—that which has the
nearest affinity to the good sense with which Heaven has endowed
us, and on this account it is not to be confounded with the others.
Read and judge. All religions take charge of man at his birth, and
keep him in charge till he dies. Masonry, on the contrary, only ac-
cepts a man when he has arrived at mature age, and when his intel-
ligence enables him to appreciate the value of things. A given
ceremony makes an infant a portion of a given church, as, for ex-
ample, circumcision or baptism make him a Jew or a Christian before
he is in any way capable of understanding the prescribed dogmas of
those sects. The baptism of Masonry is science and virfue—the ini-
tiate hears and understands what is said to him; the lamp of reason
is placed in his own hands. By the aid of science he is taught every-
thing that God has designed man should know to distinguish good
from evil, the true from the false, liberty from license, courage from
cowardice, honesty from fraud, generosity from cruel egotism.

By virtue he learns to subdue the obstacles arising from ignorance
and dishonesty. It is the baptism of honor and knowledge; it is
initiation in the dignity, the grandeur of humanity; certainly no re-
ligion can lead us nearer the Deity. ,

Men are so curiously organized that nearly every one believes his
neighbor’s religion to be false. Yet no man, except through ignor-
ance or folly, can make the same accusation against Masonry, for
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she is the touch-stone of all truth, as every one who knows her must
be convinced. Religions, whether true or false, are protected by
sovereigns and sustained by the treasure of the people. Masonry
depends upon herself, and upon God who created light. Religions
lead their chiefs to power, to opulence and to greatness. Masonry
confers neither greatness, riches or power; it is the only priesthood
that costs the people nothing ; it is the only army that makes war at
its own expense, hence it may be justly called the army of the good
against the bad, of the brave and true against the cowardly and per-
Jidious. Such soldiers look not for their reward at the hands of
men; they find it in the consciousness of well-doing, which is, after
all, true happiness.

In conclusion, we repeat these words, becoming daily of greater
truth, ¢ Teach and propagate true Masonry, and you will have rendered
the world a greater service than all is legislators.—UNIvErs MACONNIQUE.

Paris.—All the members of the Persian Ambassy are now among
the number of free and accepted masons. We have no doubt that
the mallet, which the members of lodge Sincére Amitié are about to
present to Bro. Ferruck-Kahn, will soon be heard in Sheban, to call
new workmen to the temple, and to bring order out of chaos in that
country. Ferruck-Kahn, Zumon-Kahn, Mirra Ali Nagni and Mirza
Resa, have all now been raised to the degree M. Masan. The other
officers, ten in number, had been raised a few weeks sooner. They
are all intelligent and refined gentlemen. They have long been
called the Frenchmen of the East, on account of their polished and
highly cultivated manners.

ELBERFELD.

A sad calamity has befallen the craft of that city. Their noble
temple, occupied as a lodge-room by the St. John’s Lodge, “ Herman
of the Mountain Land,” and by the lodge ¢ Adolphe of Elver-Felde,”
of the Leonish rite, was laid in ashes on the second day of January.
Mournfully have the brethren gathered around the ruins, where, for
forty years, the noble spirits of Masonry had been wont to assemble
to sew the seeds of fraternal love and good-will to all mankind.

HANOVER.

The lodge of “The Black Bear,” which has now reached its eighty-
fourth year, resolved at last to follow the example of the surround-
ing lodges, and to let the sisters partake of the mental and social
enjoyments of the masonic circle. The 81st of January last had
been set apart to hold a “Sister Lodge,” which is, by the way, com-
posed of brethren and sisters.

R. W. Bro. Kriiger instructed the brethren and sisters in the ritual
peculiar to such lodges, and it was pronounced by all exceedingly
beautiful. The number five was the basework of the whole.
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FROM THE ANNUAL ADDRESS DELIVERED BEFORE THE GRAND LODGE OF NEW YORK.

BY JOHN L. LEWIS, JR.,, GRAND MASTER

Ir the events of the past year in our masonic history have not
presented any new or striking features, they have at least added
largely to our experience. And it is the practical every-day work-
ings of the great system upon which our institution is founded, that
demonstrate its Wisdom, establish its Strength, and develop its
Beauty. To wrestle with giant evils, and to achieve conquests for
virtue, may become the hero; it is the practice of the daily duties of
life that reveal the character of the man. A mighty monarch turned
a river from its course and overthrew a city, and his name lives in
the world’s history; while the humble disciple, who has pressed the
cup of cold water to the parched and fevered lip, is unnoted and un-
known. It will be for the day of the great revelation of souls to
make known to us which best deserves the sparkling coronal of re-
ward. If, then, we have been permitted to share in these duties,
and the consciousness of their faithful performance has carried with
it a recompense to our own hearts and consciences, we ought to be,
we are devoutly thankful to the Almighty Giver of good, who has
assigned to us such a position in our life-enterprise. The sentinel
on his lonely outpost holds a station as responsible as the general
who commands the army. If this simple and obvious truth were
more frequently visible to our perception, life, while it would be
none the less a warfare, would be a warfare against a common
enemy, and not a struggle within the camp for the decorations of
mere honor.

* * * * * * * *

It has already been said that the events of the past year have
enlarged our experience, and to me this truth is most evident. The
first year of my duties as Grand Master was a year of probation, in
which the sphere of duty and responsibility was but opened before
me. The past year has afforded me a new and wider field of vision;
and if it has stripped the possession of official rank and power of
much that was alluring to the fancy, and made it little to be coveted
as a post of ease, it has also given me a deeper insight into the true
condition of the fraternity and of the lodges in the jurisdiction.
Outwardly it presents a fair and flattering picture. The multiplica-
tion of lodges, and the increase of votaries at our masonic altars,
are indications of a continued and unalloyed prosperity. The pecu-
liar and self-imposed labors of the craft have gone successfully on-
ward in the accomplishment of the objects of our institution. Our
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stock of knowledge has been increased; our views of moral duty
quickened by the instructions of the lodge-room; charity has been
dispensed with a prudent but liberal hand, and the enjoyments of
friendship and brotherly love have been more widely extended.

* * * * * * * *

Much embarrassment might be prevented, and the peace and
harmony of lodges secured, by more frequent resort to the action of
District Deputy Grand Masters. From their agency I have derived
much valuable assistance, and I here avail myself of the opportunity
to tender my grateful acknowledgments to these brethren for their
aid and information repeatedly furnished me on matters transpiring
within their districts. In so doing, the mournful thought presents
itself, that to one of their number the voice of either praise or
censure from human lips comes no more. The R. W. PumLemon
Lyon, of Utica, D. D. G. M. of the Ninth District, is numbered with
the dead of the past year, and he lives only in the memory of his
sorrowing and stricken brethren. He was a true-hearted mason, a
courteous gentleman, a respected citizen, a faithful friend. The
Grand Lodge will not fail to do fitting honor to his memory and
services.

It has ever been the practice of our fraternity thus to honor its
departed ones. Their virtues and deeds are a part of our common
inheritance. The fraternal ties which bound them to us may be
sundered at the tomb, but we know and feel that the immortal part,
that which constitutes the man, is a living soul, and is not crushed
by the clods of the earth. It was but fitting, then, that when monu-
ments were to be reared to remind a grateful people of the services
of the gallant WaynE, and that the ashes of the no less gallant
Worrr were to be honored with a fitting mausoleum in our great
metropolis, that the rites of Masonry were invoked, and that the
corner-stones should be laid with fitting solemnity. The aid of this
Grand Lodge was brought in requisition, and, being unable to attend
in person, the discharge of that duty was delegated to R. W. Bro.
Macoy, Deputy Grand Master; and I need not say that in the
hands of that experienced and skillful craftsman it was done in ample
form. In the beauty of summer, on the 16th of July last, at Stony
Point, in the midst of the verdant hills of the Hudson, in the presence
of a large concourse of citizens, and near the scene of his proudest
renown, were the masonic honors to the memory of the brave and
fearless Wayne rendered. In the chill breath of autumn, on the
25th of November last, in the heart of this great city, and before one
of its mighty throngs, were the white gloves and apron of the mason
seen, paying the tribute of patriotism and fraternal affection to the
military achievements and skill of our departed chivalrous Brother
Worra. Fitting words were spoken, becoming fitting deeds, and,
as the night looked down upon the dissolving pageant, many a
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heart breathed its fresh blessings upon our mystic band, which
enrolled in its ranks such patriots and heroes. I know not that
General WayNE was a mason, beyond a received tradition that such
were all the generals of the Revolution; but his was a spirit which
Masonry delights to, and might justly honor.

The past season has been fruitful of these occasions of ceremony,
and it seems to be conceded in the public mind that to our fraternity
appropriately and justly attaches the duty of their performance.
On the fourth day of July last, the corner-stone of the new and
beautiful Court House at Canandaigua was laid by me, assisted by
brethren from the cities of Rochester and Auburn, and the villages
in the surrounding counties. The day and the scene were alike
auspicious, and in the multitude was a large assemblage of the fairer
part of creation, who are ever our steadfast friends; for woman
appreciates the fact that the toils and sacrifices of the mason are for
her; that for her protection and benefit are the mystic labors and
nightly vigils held. It was a glorious display, not only of numerical
but moral strength, and it has left its lasting impress. This village
was the theatre of the opening scene in that tragic drama, which
desolated our altars in the west; and yet, before the generation
which saw the outburst of the tempest had passed away, the institu-
tion which was deemed to have been crushed and exterminated was
there performing a great public duty, in more than its pristine vigor.
If there was gratulation and triumph amongst those with snowy
locks, that the dreary midnight of persecution had been followed by
the dawn of a glorious morning, who can charge it as blameable,
while we of a later generation felt a fresher zeal, and were inspired
with deeper gratitude at the hallowed change? Foremost of the
names upon the roll deposited in the corner-stone was that of the
venerable, and generous, and noble-hearted R. W. and Hon. Jorx
Grere, a Past Senior Grand Warden of this Grand Lodge, who,
though unable, by the infirmities of age, to partake in the services,
yet came from his bed-chamber for a brief space, to show that the
best wishes of his heart were with his brethren. He has since gone
to his reward; and it will long be remembered that his last appear-
ance on a public occasion in the village, to which he had been an
ornament and a benefactor, was to dvow himself, in age as in youth,
a Free and Accepted Mason.

* * * * * * * *

It is not an unnatural transition to pass from this topic to another
not less important, and in which we all have a deep interest—that
of work and lectures. The uninitiated can scarcely comprehend
why masons make this such a prominent feature in their discussions
and deliberations. ‘What matters it,” is their language, “as to the
precise forms by which you are inducted and bound to your frater-
nity, if you are but able to recognize each other, and practice the
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duties of Brotherly Love, Relief and Truth, which you claim to be
your leading objects ? “ What matters it,” is our reply, “ whether
the current coin of the republic have the stamp of the mint, or only
the indentations of the smith’s forging hammer, if it but be precious
metal of a determinate value ?” It s the stamp of the mint, brethren,
and the sanctions which the law throws around it, that determines
alike the value of the true coin, and the worth of the true mason.
Were ours a system of mere forms and ceremonies, designed to im-
press the imagination of the neophyte, and to beguile the leisure of
an idle hour, it would matter little; had it been such, the honored
names in our own land who have mingled in our labors, would never
have turned aside from their high and ennobling duties and pursuits
to become craftsmen. It is because a comprehensive system of
moral truths, as pointed in application as they are beautiful in con-
ception, lie concealed behind these external forms, just as the pearl
lies hidden in the rough shell of the oyster. Interesting and quaint
as these ceremonies are, they lay hold upon the imagination, and,
having fastened there, the seed of the moral truth is left to germi-
nate. This forms the life-study of the mason, and happy is he who
has apprehended them. We “do not count” ourselves ““to have
fully apprehended;” but as Entered Apprentices we commenced our
journey eastward, and the full blaze of that perfect light which we
seek will only flash upon us through the open portals of eternity.
* * ¥ * * * * *

Having long urged the necessity and advantages of unity of pur-
pose and harmony of action, in order to carry out the great designs
of the masonic institution in this broad jurisdiction, and having so
often and so fully, both in public and private, presented the con-
siderations which make its accomplishment -desirable, it is unneces-
sary now to review them. Upon the points involved, honest differ-
ences of opinion exist, and it is our imperative duty so to reconcile
them that our honor may remain untarnished, and our pledges un-
broken. Concessions should be made and met in a liberal and
fraternal spirit; and, while we preserve inviolate our fundaméntal
law, and suffer no profane hand rudely to touch the ark of our prin-
ciples, let us not forget that in matters of mere expediency it is not
mere majorities, but reason that should govern. Influenced and
swayed by such motives of action—coming to their consideration
with a calm and tempered spirit, and conducting the discussion of
them by reliance upon the judgment, and not upon appeals to the
passions—the result will be such as to reflect credit upon this Grand
Lodge, and advance the harmony of the brethren under its govern-
-ment.

But if harsh and angry thoughts should find a voice, and insinua-
tion and epithet be permitted to spring from the lips—if distrust
and jealousy and the language of faction shall be indulged—then



102 SELECTIONS FROM ANNUAL ADDRESS.

will hateful breathings of alienation, rebellion and disunion be heard,
with the fierce mutterings of a coming storm, which shall not only
desolate but destroy, and we who have claimed the moral regenera-
tion of a world as our object, be told, in tones of hissing contempt,
by the mocking profane who are without our mystic band, “ Phy-
sician, heal thyself I” .

If the taunt and the sarcasm spoken by thoughtless tongues have
power to inflict a deadly sting, how much more potent for evil is the
power of the press! Our fraternity, while it has found organs of
speech such as, in past centuries, were denied to those who uttered
deep thoughts by the sign and symbol only, has also witnessed the
extraordinary spectacle of its most secret plans and recondite labors
being made the topics of discussion from day to day, and from week
to week, in public newspapers, as if it were supposed that the
machinery of party strife and sectarian bitterness were to be em-
ployed to advance or defeat a mere temporary measure, or to affect
a personal interest. Of light we are in search, and the true mason
basgks in the sunshine of knowledge; but it is the light which beams
from the east, bringing gladness, and brightness, and beauty in its
train, and not that baleful and lurid glow which occasionally shoots
up from the dark chambers of the north. If there be an unmingled
curse, it is found in the license of publications professing to teach
Faith, Hope and Charity, and yet disregarding the silken cords of
Faith, quenching the mild torch-light of Hope, and ruthlessly extin-
guishing the light of life in Charity. It is neither my place or pur-
pose to point out the names and character of such presses, or to
designate whether it be the secular or the masonic press to which I
refer; for it is to point out the evil, and not to proscribe the indi-
vidual, or muzzle a genuine freedom and independence of feeling or
expression, that I allude to it. While thus referring to the publica-
tions of the day, I should be doing great injustice to the cause of
genuine Freemasonry did I not specially and cordially commend to
the patronage of the brethren the QuarterLy Masonic Review, of this
city. Its lofty tone, its pure morals, its comprehensive design, and
its high literary excellence, make it an ornament to our jurisdiction
and to the masonic fraternity of our continent. Patronage at the
hands of this Grand Lodge, in its cellective capacity, it neither seeks
or expects, but it commends itself to an intelligent fraternity by the
permanency and value of its material, and the rich store-house of
knowledge which it unfolds to the eager gaze of the zealous student.

* * * * - * * * *

I have received a circular from the Grand Lodge of Virginia,
which will be laid before you, soliciting the aid of our lodges toward
a high and noble object—the purchase of Mount Vernon, and with it
that hallowed spot which encircles the tomb of WasmineToN. No
words of mine are needed, to quicken the pulses of every heart when
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the name of that honored and revered brother is echoed within your
hearing. It is the one name which never falls heavily upon the
ear—the one name which excites a higher and nobler veneration as
years roll on. His tomb is the point toward which the pilgrim still
wends his way with as fresh a zeal and pious reverence as when our
land was young, and the turf bloomed the freshest above that
honored sepulchre. If you deem the project feasible, give it your
thoughts, your energies, your aid, and let each of us be able to say:
“I have a personal interest in the home and tomb of W asmingron !”
The R. W. Joux~ Dove, Grand Secretary of that Grand Lodge, has
also transmitted to me a circular, calling the attention of this body
to the subject of the Universal Masonic Congress, held at Paris, by
which distinguished body he was created one of the permanent Com-
mission of five. The transactions of that Congress, and a view of
their important bearings upon the interests of the fraternity through-
out the world, have already been reported from the Committee ou
Foreign Correspondence, and published in our transactions. Our
expressed approbation of the principles, objects and movements of
this important assemblage is desired, and I respectfully invite your
attention to it. And now, after expressing my cordial thanks to my
associate Grand officers for their cordial and diligent coperation on
all occasions, with what more ennobling topic and more expanded
views of our great fraternity could this protracted address be closed
than that which has in view the universality of Masonry? How do
the common objects of thought and ordinary measures of legislation
shrink into insignificance before it! The latter are things of time
and sense; this reaches forward toward that eternity of which it is
a type—that period of millenial happiness when the whole earth
shall be brightened and beautified by the rays which beam from the
constellations of Brotherly Love, Relief and Truth, and to that still
more distant period when the visible “heavens shall be rolled to-
gether as a scroll,” and our period of labor here be exchanged for
one of endless refreshment in the glorious presence of the Grand
Master of all worlds.

Azrrrameric.—That science which is engaged in considering the
properties and powers of numbers, and which, from its manifest
necessity in all the operations of weighing, numbering and measur-
ing, must have had its origin in the remotest ages of the world. In
the lecture of the degree of «“ Grand Master Architect,” the applica-
tion of this science to Freemasonry is made to consist in its remind-
ing the mason that he is continually to add to his knowledge, never
to subtract anything from the character of his neighbor, to multiply
his benevolence to his fellow-creatures, and to divide his means with
a suffering brother.—Lgxicon.
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[Tre idea of introducing, in the rehearsal of an ode, the appropriate signs, &c.,
conveyed in the emblems, bas been often entertained, but here, for the first time,
although imperfectly, realized.]

L

Who wears the Square upon his breast,
Does in the eye of God attest,
And in the face of man,
That all his actions will compare
With the Divine, th’ unerring square,
That squares great Virtue’s plan—
That he erects his edifice
By this design, and this, and this/

1I.

Who wears the Level says that pride
Does not within his soul abide,

Nor foolish vanity;
That man has but a common doom,
And from the cradle to the tomb,

A common destiny:
And he erects his edifice
By this design, and this, and this/
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1.

‘Who wears the G, ah, type divine |
Abhors the atmosphere of sin,
And trusts in God alone;
His Father, Maker, Friend he knows;
He vows, and pays to God his vows
Before th’ Eternal Throne:
And he erects his edifice
By this design, and this, and this/

Iv.

‘Who wears the Plumb, behold how true
His words, his walk ! and could we view
The chambers of hig soul,
Each thought enshrined, so pure, so good,
By the stern line of rectitude,
Points truly to the goal:
And he erects his edifice
By this design, and this, and this !

v.

Thus life and beauty come to view
In each design our fathers drew,
So glorious, so sublime;
Each breathes an odor from the bloom
Of gardens bright beyond the tomb,
Beyond the flight of time;
And bids us build on this, and this,
The walls of God’s own edifice !

7
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Tre Grand Lodge of Texas met at the town of Waco, in January,
1858, and the proceedings, which have been since published, present
us with many interesting facts and profitable reflections.

In the address of Bro. Stedman, the Grand Master, at the opening
of the communication, we find the following valuable suggestion:

“T am fully of opinion that if District Deputies would visit all their lodges,
and lecture upon the duties of Masonry and the necessity of understanding
its moral workings, much good would result from such a course, and the
standard of the morality of masons would be elevated. There are many old
masons who know nothing about the morality of Masonry, or what their
duties are, for the reason that they never see nor hear anything talked about
in their lodges except the ritual. This, in my opinion, is but a small part
of Masonry, and steps should now be taken to call the attention of lodges to
the morality of Masonry, and to what their duties as good and true masons
are, and the nature and extent of their obligations. Ihave done all in my
power, during the past masonic year, to call the attention of the lodges in
my district to.these subjects, and also to the literature and jurisprudence of
Masonry.”

The ritual is undoubtedly not to be neglected, inasmuch as it is
the medium through which we convey our lessons of symbolism,
and by means of which we separate ourselves from the rest of the
world, and obtain the means of mutual recognition. But it is, after
all, “the weakest part of Masonry.” The ritual alone will no more
make a true mason than the manual exercise will make a true
soldier. The moral and intellectual teachings of the order—its in-
tention as a great religious institution, occupied in the search after
Divine Truth, and, as a necessary adjunct to this search, inculcating,
by peculiar methods, the most important lessons of virtue—these,
too, should always engage the attention of the masonic scholar, and
form a prominent part of his studies. We, unfortunately, know too
many masons, who arrogantly assume a high position among the
teachers of the order, simply because they can open and close a
lodge. or confer a degree, with a strict adherence to, and a ready
enunciation of, the exact phraseology of the ritual, and yet who,
taken from this beaten track of old routine, are as completely ignor-
ant of the history, the nature and design, and the true symbolism of
the order, as if they had never entered within its portals. Such
ritualists, for they are mnothing ‘more, remind us of some ignorant
servitor in a public library, who can readily point out the shelf and
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spot occupied by every book, and even give a correct quotation of
its title-page, and yet who knows no more concerning the intellectual
treasures contained within its locked up leaves than the binder who
put them together.” It is time that such men should be deprived of
the laurels which they have. assumed, and be told that something
more than a mere knowledge ofethe words of a ritual are necessary
to make a “bright” mason or a competent teacher in Masonry.
Masonry has its science and its literature, and to these the attention
of the masonic student should be directed. The ritual is its alphabet.
A knowledge of it is, therefore, it is true, necessary to a full com-
prehension of its language; but he who has gone no further than
the alphabet, however competent he may be to instruct others in the
same rudiments, can hardly discharge the duty of a teacher of the
science.

A singular report was made by the Committee on Grievances. A
brother who had been made in Boston Lodge, No. 69, having de-
mited, and removed to the jurisdiction of Denton Lodge, No. 201,
presented himself as a visitor to said lodge, and upon his examina-
tion, the lodge not being satisfied that he was a mason, refused to
admit him. He then presented his demit, and claimed admission on
that instrument, as a sufficient proof of his masonic standing. This
was rejected by the lodge, as the visitor was unable to work his
way. Whereupon he preferred a complaint to ‘the Grand Lodge,
and on that complaint the Committee on Grievances made the fol-
lowing report, which was adopted :

“That Charles A. Pierce is a mason, your committee, from the evidence
before them, cannot doubt; and if Denton Lodge, No. 201, can identify the
petitioner as the individual to whom the demit from Boston Lodge, No. 69,
was granted, they should recognize him as a mason, and treat him as such;
but your committee are free to express the opinion that a demit, in the
hands of an individual who cannot pass himself upon an examination, is not
sufficient evidence to recognize such an one as a mason. We have certain
infallible tests by which we may know each other, and the brother who so
far*neglects his duty as to be unable to give these, certainly ought not to
complain if he should thereby be debarred the privileges of the order.”

This rule was very properly applied in the case of Bro. Pierce, and
his petition was of course dismissed. It is, however, difficult to
understand what the committee mean by saying that if Denton
Lodge can identify the petitioner as the individual to whom the
demit was granted, he should then be recognized as a mason. We
know of no method of obtaining such an identification, except by the
avouchment of some member of the lodge which issued the demit,
in which case this avouchment, and not the identification, would be
sufficient for his recognition, and the demit would then be useless.
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The general principle, however, laid down in the latter clause of the
report is a good one; and this leads us to some reflections on the
subject of visiting brethren.

Perhaps there are few annoyances to which lodges are subjected
more frequently than the application of visitors for admission, who
are incompetent to stand a proper examination. The busmess of
the lodge is in these cases interrupted, the time of the committees
wasted, and their patience sorely tried by the awkward and unsuc-
cessful attempts of some ignorant visitor to prove his right to ad-
mission. A thorough examination of a skillful mason should not
occupy, at the utmost limit, more than fifteen minutes—often not
even ten—and yet we have known an examining committee to be
occupied for more than half an hour in their task, and then com-
pelled to dismiss the visitor, in consequence of his failure to prove
his claim to recognition.

This is an intolerable evil, and one which loudly calls for censure;
and it does appear to us remarkable that among the multiplicity of
topics which are annually discussed by the Committees on Foreign
Correspondence of our Grand Lodges, this important one has never
yet been entertained.

We hold that it is not only a breach of courtesy, but a violation
of the great rule of right, for any mason to obtrude himself upon a
strange lodge and demand an examination, when he fully knows
that he is incompetent to stand the ordeal of that examination.
Does he pay so poor a compliment to the sagacity of the lodge as to
suppose that he can palm his ignorance of Masonry upon them for a
sufficiency of knowledge, or does he expect that the committee will
be so far forgetful of their obligations as to permit him to enter
their portals without the necessary passport? The supposition in
either case denotes great ignorance, or great arrogance on his part.
He either trusts that the committee will prove ignorant of their
duty, or that, in compliment to his dignity and personal importance,
they will remit the usual proofs rather than reject him. But if we
acquit him of entertaining these opinions, and charitably suppose
that he trusts to fortune that his memory may become enlightened
and refreshed as he proceeds, and that, after all, by some rare and
unexpected chance, he may stand a passable, if not a good examina-
tion, then we ask, what right has any man, with this rash and un-
founded hope of success, to embarrass the labors of a lodge, and
inflict his stupidity upon a committee, with no other expectation than
this doubtful chance of passing his examination? A visitor in good
standing has a right to demand, after due trial, admission into any
lodge. This is admitted. But it is also to be clalmed on the part
of the lodge which he desires to visit, that when he challenges a
trial he shall be ready with his proofs To act otherwise is, as it
were, a contempt of court, and is deserving of severe censure.
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It is the duty of every mason to seek and obtain a due knowledge
of the institution of which he is a member. If he has never felt
sufficient zeal to make himself acquainted with those rudiments of
Masonry which are necessary to prove his claims to recognition,
then let him keep his carelessness and his ignorance away from his
brethren, nor pain them with the cne nor embarrass them with the
other. It is common to say of an unsuccessful applicant for admis-
sion as a visitor, that it is his misfortune that he cannot satisfy the
committee. The term is too mild. It is not his misfortune, it is his
fault. It is a grievous fault. that any mason should have paid so
little attention to the instructions he has received, and it is a still
more grievous fault that he should disgrace his own lodge, and
disturb another, with this exhibition of his ignorance. The mason
who would expect or hope to pass an examining committee by means
only of the evidence of his masonic character which the possession
of a demit or a certificate of membership affords, is too ignorant of
our art to merit a greater waste of time than that which the com-
mittee might choose to occupy in administering to him a seasonable
reprimand for the impertinence of his vain intrusion.

In reply to an inquiry whether inability to sign one’s name is good
ground to exclude an applicant from the benefits of Masonry, the
Committee on Work reported that the election of such a candidate
is no violation of the landmarks of the order, but they qualify this
opinion by the further remark that

“If the candidate has had a fair opportunity to learn to read and write,
and has utterly neglected to do.so, we should say that such a sluggish
acquiescence in a condition of ignorance is incompatible with the scientific
aims of Masonry, and that in balloting on the petition of such an one, this
of itself would be a good cause of rejection.”

The subject is one that, we confess, is attended with difficulties.
Viewing Masonry in its primary condition, as an operative institu-
tion, it certainly does not seem that reading and writing would be
essential qualifications to admission. But we must remember that
Freemasonry never has been at any time wholly operative, but that
from its earliest organization a speculative science was always, to a
greater or less extent, combined with the operative art. Now, for
initiation into any speculative system, it is evident that some educa-
tion is essential. Without a knowledge of reading and writing in
the candidate, the ceremonies of the order, from the very first degree,
become eminently absurd. - These very ceremonies continually sup-
pose the possession of such mental qualifications; and, although we
cannot find any written landmark which positively prescribes them,
the tenor of the General Regulations of 1721-—which, for instance,
require any amendment to them to be submitted to the perusal of
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even the youngest Entered Apprentice—as well as the whole scope
and design of our ritual, evidently appear to intimate that a know-
ledge of reading and writing is.to be expected in every candidate.

In 1848, the Grand Lodge of South Carolina declared that * there
~ is no injunction in the ancient constitutions prohibiting the initiation
of persons who are unable to read or write,” but it wisely added,
that « as Speculative Freemasonry is a scientific institution, it would
discourage the initiation of such candidates as highly inexpedient.”

The present Grand Lodge of England is more explicit in its in-
structions on this subject, and its constitution requires that the
candidate for Masonry “should be a lover of the liberal arts and
sciences, and have made some progress in one or other of them,” and
as an evidence of his possession of, at least, the rudiments of know-
ledge, he is required “to subscribe his name. at full length” to his
petition, which is an intimation, as the note to the passage expresses
it, that “ any individual who cannot write is consequently ineligible
to be admitted into the order.”

Viewing, therefore, the peculiar obligations of an Entered Appren-
tice, and the impressive ceremony attached to that degree, as well
as the scientific character of the Fellow Craft’s initiation, as well as
the general object and design of our whole speculative system, we
are constrained to believe that the possession of a competent know-
ledge of reading and writing, at least, constitute, and must have
always constituted, one of the unwritten landmarks of the order.

The proceedings of the Grand Lodge of Texas, which we have
thus cursorily reviewed, contain many other interesting decisions,
but nothing more of sufficient general importance to attract atten-
tion. In conclusion, we must congratulate that body on the exist-
ence of that unwearied zeal and high masonic intelligence of which
the record of its transactions affords conclusive evidence,

‘PRUDENCE,

ONE of the four cardinal virtues, the practice of which is inculcated
upon the Entered Apprentice. Prudence—which, in all men, is a
virtue highly to be commended, as teaching them to live agreeably
to the dictates of reason, and preserving to them, by its cautious
precepts, the realities of temporal welfare, and the hopes of eternal
happiness—is to- the mason absolutely necessary, that, being gov-
erned by it, he may carefully avoid the least occasion, by sign or
word, of communicating to the profane those important secrets
which should be carefully locked up only in the repository of faithful
breasts. Hence is this virtue, in the lecture of the first degree, inti-
mately connected with, and pointedly referred to, a most important
part of our ceremonies of initiation.—LExicoN.



WHAT IS MASONRY?

BY W. P. STRICKLAND,

To solve the mysterious question—What is Masonry ?—has taxed
the learning of the wise and the ingenuity of the cunning for ages.
Such have sought to reveal its mysteries with as much labor and
perseverance as the ancients sought the philosophers’ stone or the
elixir of life. - But, unfortunately for them, it has eluded their grasp,
and the question still remains, What is Masonry ?

It will be our object on the present occasion to endeavor, as far
as possible, to answer this wonderful question.

Masonry is not a Divine institution. To claim for it a Divine
origin, in the sense that it is the product of Divine revelation, and
instituted by Divine authority, would only be to bring it into con-
tempt among all intelligent masons, as well as to destroy all the
good it was designed to accomplish among men.

It does, however, claim to be a “system of morality, vailed in
allegory, and illustrated by appropriate symbols.” In regard to its
antiquity, as a practical science, it dates back to the first pillars
and arches erected by man, and hence it is connected with the
earliest civilization and science. Students of archeology, to whom
the mysteries of this ancient and honorable order are unintelligible,
may find here an inviting field of investigation.

It is a common, but very erroneous opinion, that the earliest ages
of antiquity were buried in the profoundest ignorance; and, so far
as the cultivation of the arts and sciences were concerned, the rude
age exhibited ruder specimens of artistic skill and scientific attain-
ment. The history of the past, written upon the imperishable monu-
ments of the Old World, while it is rich in instruction, at the same
time is highly confirmatory of the fact, that art, if not science,
strictly so called, existed in greater perfection, during the continu-
ance of the Assyrian, Babylonian and Egyptian monarchies, than
any succeeding period.

The sculptor may, in the unearthed figures of Ninevah, Babylon
and Thebes, behold the finest productions of the chisel, thousands
of years before Phidias or Canova were born. The painter may find
in the royal palace at Ninevah, exhibitions of paintings, whose
colors are bright, after a burial of four thousand years, and though
they may not rival the productions of Raphael and M. Angelo, as
works of art, yet exhibit astonishing artistic skill.

The architect may find in the masses of sienite, nine hundred tons
in weight, used in the comstruction of ancient temples, what must
for ever excite his wonder, and while he studies their lofty arches,
constructed with a precision unsurpassed by his utmost skill, he
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will find that they were erected by men who lived two thousand
years anterior to those who constructed the classic piles of Greece
and Rome. .

The philologist may study the origin of language, and the art of
alphabetical writing in Assyrian and Egyptian sculpture, long be-
fore Moses received the God-inscribed tables of the law, on the
smoking summit of Sinai. The astronomer from the astronomical
tables of Babylon, or the Zodiacs of Denderah and Esneh, in Egypt,
may read important and truthful observations on the heavenly
bodies, five thousand years before Gallileo taught the correct doc-
trine of planetary revolution.

From the ancient records of Nineveh and Babylon, the theologian
may find historical narratives, illustrating and confirming Bible his-
tory and prophecy, a thousand years before Moses wrote a line of
the Old Testament, and two thousand years before Herodotus, who
is styled the father of profane history, was born. Besides, from the
mythological inscriptions and hieroglyphic symbols, he may learn
the doctrine of the Divine existence, and the soul’s immortality.

Now, practical Masonry is in some sort connected with all these.
The palaces, temples, monuments, tombs and tables which have been
disinterred from the rubbish of past ages, are so many recovered
mementos of the ancient art; and from the corner-stones, blocks,
pillars, arches, and keystones and cap-stones, as well as from the
instruments employed in their construction, a system of Speculative
Masonry has been evolved, vailed in allegory, and illustrated by ap-
propriate and significant symbols, all of which are designed to
teach, in the most impressive manner, the lessons of mortality.

We are perfectly willing to be judged by our principles, so far as
they have been made known to the world. We would not have a
Jjudgment formed of our institution, solely from the conduct of those
who profess to be masons, any more than we would have you judge
of Christianity alone from the lives of some of its professors, for the
obvious reason that this would only be a partial view, and you
might be led to mistake the spirit and principles of Christianity. If
there should be anything discoverable in the Christian church, con-
trary to the teachings of Christ and his apostles, know ye that it
does not belong to Christianity; so if there be anything discoverable
in the conduct of masons, contrary to the principles of morality, it
cannot belong to Masonry, for Masonry is a system of morality,
founded upon the precepts of the Bible.

Masonry professes faith in the God of the Bible, and a belief in His
tevealed will; indeed, without such faith her outer gates never
would be opened to any man, no matter what his position and cir-
cumstances in life. No atheist or infidel can be a mason. They
may be connected with the order, but they are no more masons than
hypocrites are Christians. Profession is one thing, but belief and
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practice are very different, and vastly more important things. “By
their fruits ye shall know them,” for men do not gather grapes of
thorns, and figs of thist.es.

The altars of Masonry are sacred to the science of Masonry alone,
and while she interferes not with any of the institutions of religion,
she sets up no rivalry to the Divinely-appointed means of grace and
salvation. )

She is no enemy to Christianity. I know that some, from their
own imaginations, have evoked dark and terrific spirits, and im-
agined a thousand evil things about masonic secrets. With them
it would appear that everything done in secret was evil, and the
principal, if not sole, objection of some to the institution, grows out
of the secrecy with which its work is performed. Upon this principle
they would condémn some of the holiest transactions that ever
occurred. Solomon tells us, “it is the glory of God to conceal a
thing,” and many of the most important revelations He ever made
to man were made in secret. It was in the secret watches of the
night that He appeared to Abraham, in Chaldea, and called him
away from his country and kindred to enter upon the promised in-
heritance. It was alone that in Mamre He revealed to him the
destruction of Sodom. It was-when Moses was pavilioned with the
Jehovah, for the space of forty days and forty nights, on the smoking
summit of Sinai, that the law written on two tables of stone, and
instructions were given how to make the tabernacle and the ark,
while the great incommunicable name of the Deity was a secret with
the Jews, during their existence as a nation.

Masonry does mnot assume to take the place of the church, or to
trench upon her rights, by either assuming her functions or endeavor-
ing to perform her appropriate duties, any more than Bible societies,
tract societies, temperance societies, or any of the kindred benevo- -
lent institutions of the day; and who will deny that the church could
not, as a church, carry on all these objects of benevolence within
her pale? No, the order of Freemasonry would not, with sacrile-
gious hands, touch the ark of the Lord, and, ruthlessly thrusting
aside the priests from the altar, agcend the holy place to offer in-
cense upon the altars of Christianity.

Those who are prompted by a vain curiosity to explore the secrets
of the mystic art, and are carried away with the badges and glare
of gaudy and elaborate display, and emblems and pompous cere-
monials, will find nothing in these courts that will satisfy their
desires; and, on the other hand, those who expect to have revela-
tions transcendentally mystenous and impracticable, will be disap-
pointed in approachmg the altars of Masonry.

Masonry is a practical science, and, though its moral duties are
vailed in emblems and a.llegones, yet they all have a practical
significance. We do not wonder that those who are unacquainted
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with Masonry, and the emblems which illustrate its precepts, should
be disposed to look upon it and them with supercilious contempt, or
at least to regard them as trifles, unworthy the consideration of men
of reason and reflection; and, in the very nature of the case, we
must in patience and forbearance submit to such expressions of
opinion as the uninitiated may indulge. We would, however, pre-
mise, if it were not more in accordance with the dictates of reason,
for such to suspend opinions until they have all the evidence before
them, and not hastily to pass judgment upon that concerning which,
according to their own confession, they know nothing.

The order does not interfere with any of the regulations of society,
whether of church or state, involving any of the duties we owe to
God, to our country, to vur neighbers, or to ourse]ves; and if it did,
it would not be wrong or treasonable to disclose its secrets; but
that the institution should be placed under the ban of ecclesiastical
or political excommunication, simply because it has secrets pertain-
ing to itself alonme, is a spemes of persecution only becoming the
dark ages.

If it were a Jesuitical institution, and its members were banded
together by oaths, for the suppression and destruction of freedom
of conscience, freedom of speech, and freedom of the press, we would
be among the firsf to renounce all allegience, and vow eternal
hostility to it, as the enemy of God and man. Brotherly Love, Relief
and Truth are its cardinal elements, and constitute the great central
idea, around which revolve all its essential operations. Anything
contrary to these practical principles is foreign to the organization,
and forms no part of its benevolent mission. To visit the widow
and fatherless in their affliction, administering to their wants and
woes with the soft hand of a charity diffusive as light, is a message
she brings to every sorrow-stricken home. When she fails in this
God-like undertaking, she fails most signally in the accomplishment
of her mission, and her profession degenerates into a mere form, and
her allegorical lessons and instructive emblems become as the
sounding brass and tinkling cymbals of a heartless profession.

TresTLE-BoARD.—A trestle-board, from- the French fresteau, is a
board placed on a wooden frame of three legs. Masomcally, it
means the board on which the master workman lays his designs to
direct the craft in their labors. In Speculative Freemasonry, it is
symbolical of the books of nature and revelation, in which the
Supreme Architeet of the Universe has developed His will, for the
guidance and direction of His creatures, in the great labor of their
lives, the erection of a temple of holiness in the heart.—Lextcon
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4“Qui Carrr, ILLE SaPIT.”  “Benen die es berstehen.”

BY GILES F. YATES.

No. IV.
FREDERICK THE GREAT—BENJAMIN FRANKLIN

«Trou shalt not bear false witness against thy neighbor.”’—MozraL Law.
¢ N11 pE MORTUIS, N1sL''—VERUM.

¢ To love and adore God with disinterested affection, and to acquiesce in His
kind providence with a calm resignation, is the surest step toward the test of
virtue, and an approach toward perfection and happiness; so is a deviation there-
from to that of vice and misery.”’—Orp Masonic Lecture

“ A mason is obliged by his tenure to obey the moral law, and if he rightly
understand the royal art, he will never be a stupid Armeisr.”’ —Encusa Boox oF
CoxsrrruTions, 1728.

W avine one of a variety of themes, which would naturally follow
in serial order our two last numbers, we prefer in this number to
dispose of a subject of a miscellaneous character, which is, however,
strictly germane to religion, the moral law and faith, the subjects
for study and contemplation, now being presented by us to our free-
masonic readers.

Tt was a favorite aphorism of one of the philosophers of antiquity,
that « of the departed, we should say nothing but good”—¢Nil de
mortuis nisi bonum.” A philosopher that came after him, whom we
adjudge to be more wise, accepted this aphorism, substituting *the
truth” for “good.” This accords with our own views, and we have
accordingly adopted it as our motto.

We have known quite a number of individuals, whose idiocrasies
being misapprehended, and motives for occasional acts misconstrued,
were all their lifetime judged of by a false standard, perhaps a Pro-
crustean one, set up by partisan, sectarian or egotistical wiseacres.
Should anything like slander be involved in the misrepresentations
which were circulated against their characters, they were never,
perhaps, placed in a position to “live down the-slander,” and its
odium was suffered to rest upon their memories beyond the grave;
and no «fidus Achates” ever arose to vindicate their fair fame from.
the unjust aspersions cast upon it.
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Under’ somewhat similar circumstances have suffered the distin-
guished personages whose names adorn the caption of this number
of our Horze Esotericee.

Frederick the Great and Benjamin Franklin have both been
charged with entertaining infidel and atheistical principles, so
antagonistic to the true principles of both symbolic and sublime
Freemasonry. The former has also been charged not only with
treating our mystic order with inattention and neglect, but even
with repudiating its religious tenets and moral teachings.

We purpose to offer a few desultory remarks in reference to these
charges, which may serve to interest a portion of our masonic
readers,

To begin with Frederick 1I., King of Prussia. So far from neglect-
ing or lightly esteeming the most excellent order of Freemasonry,
he wrote in its defence, upheld and supported it against combined
Roman Catholic Europe with all the influence and power of his posi-
~ tion as a civil sovereign and chief of the order. Indeed, he con-
sidered the establishment of masonic lodges, and the dissemination
of masonic principles, to be of the utmost importance in securing
the permanence of his empire. He required all his general officers,
counsellors, nobles, and all persons occupying places of trust in his
government, to become freemasons, and, in the words of a contem-
porary, “to be initiated into the very highest degrees of sublime
Freemasonry. Thus could he pillow his head in quietness and
ease,* dreading neither treasons, conspiracies nor revolts, when he
knew to a certainty he had vested power only with faithful brethren,}
who were severally bound by solemn ties to watch over and guard
his person, and inviolably keep his secrets and counsels.”

He, moreover, introduced an order of merit, called * the Phillipian
Order of Masonry,” which, although professedly modern, was founded
on ancient holy writ. He admitted none into this order but the
most trusty and leading men of his nation, who had been initiated
not only into the symbolic degrees of Ancient Craft Masonry, but
also into the most noble and illustrious religious and martial orders
of Knights of the Temple of Jerusalem. On taking this great step,
he wrote an ode, of which we subjoin a faithful translation. Stolid
and prejudiced of a verity must that mind be, which can torture the
sentiments expressed in this beautiful ode in favor of infidelity or
anti-Christianity:

* Several writers have justly observed, that had Lonis XVL. encouraged and protected the
freemasonic societies in his dominions, instead of sudppressing and denouncing them, and Bastileing
the masons who persevered in their moral and religious ceremonies, he and his unfortunate
family would undoubtedly have escaped the horrors they experienced. -

+ The brethren of the high degrees need not be told that their obligations to be true and
loyal subjects of the government under which they live, are redoubled as they progress in the
‘ most illustrious order.”
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A Jong

COMPOSED BY FREDERICK THE GREAT, AS APPROPRIATE 10 THE HIGH AND EXALTED
PHILLIPIAN OBDER OF MASONRY.

“From Macedonia’s confines haste,
To Philippi repair,
Your trials then will all be past,
No doubt they were severe;
But at our Philippi you’ll find
A sweet reception, good and kind.

¢ If any mean, ignoble knight
Our fortress should assail,
We’'ll straight deprive him of his sight,
His hearing, too, shall fail;
For sure to this we'll all agree,
That cowans should not hear nor see.

“‘The great Saint Paul shall be our guide,
Under our MASTER GRAND,*
In Timothy we will confide,
‘With Paphroditus stand;
The ne plus ultra of all good
We've gain’d at length with loss of blood.

“In friendship, then, let us unite
Our hearts and hands around;
Each man’s a most exalted knight,
Who stands on holy ground;
May no misfortunes e’er depress
Our friendship or our happiness.”’

The curse of anti-Masonry, at one time during the last century,
overshadowed the whole continent of Europe, as did the same curse,
in a more malignant form, the northern part of these United
States, during the present century. Then and there was Freema-
sonry denounced and ostensibly renounced, a majority of the lodges
closed, their members persecuted, and opprobrium cast upon their
order. This gave rise to new degrees, intended as substitutes for
those of Freemasonry, and which would not be obnoxious to one of
the prineipal objections then urged against it—the non-admission
of females. The reader will at once understand that we allude to
that abortion, *the Mopses,” and similar branches of * Androgyne,”
misnamed ¢ Masonry.”

* Jesus CHRIST. g

1+ Well named “ Androgyne,” or hermaphrodite, the term being derived from two well-known
Greek words, signifying “ man” and “ woman,” as both sexes were admitted; but misnamed
* Masonry,” because, as every novice knows, a female is in the same category of exclusion from
the pale of the masonic institution as the hermaphrodite, the old man in his dotage, the atheist,
and others, unnecessary to be named in this connection,
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In the midst of this disaffection, to which nearly the whole of Con-
tinental Europe succumbed, who appeared as the sole advocate and
patron of our most excellent order? Who but that sagacious philo-
sopher, poet and king, masonic knight and prince, Frederick of
Prussia, as was demonstrated by his masonic manifestoes published
on the occasion? And who so worthy as he, among the crowned
heads of Europe, to receive the plaudits and honors of the craft?
And he did receive them, though this fact is denied by

‘‘the paltry few,
‘Whose whispers, doubly low, they fain
‘Would trumpet forth as oracles.”

The brethren of the old world who cultivated the ineffable and
sublime degrees and orders, embodied in what was originally termed
“the rite of perfection,” now “the ancient and accepted rite,” con-
stituted the Great Frederick their chief, and he appointed Chaillon
de Jonville his Substitute General, who presided at the convention
held at Paris on the 27th of August, 1761.

Frederick’s occasional associations with Voltaire, in his literary
pursuits, was a principal reason for the surmises which were at a
certain period rife against him, of his being irreligious.

Em passant, we deem it peculiarly appropriate to say a few words
regarding Voltaire, his character, and connection with Masonry.
Among the many objectionable acts of the French masons, after
setting aside the Old York Constitutions they had received from
their Alma Mater, we have ever considered the initiation of the
dotard, Voltaire, an avowed Atheist, the least venial of any. Not
inaptly is the Atheist named “ stupid” in the book of masonic consti-
tutions. If a man who “hath said in his heart there is no God,” is
a fool, of how much greater degree of stultification is he guilty,
who denies and disbelieves, or vain-gloriously pretends so to do,
the existence of a “FIRST GREAT CAUSE OF ALL?’ The
opinion Frederick had of Voltaire was not the most exalted, as the
following extracts from an essay of his on the character of the latter
will show,* although he wrote a good deal eulogistic of his literary
attainments: ‘ :

“He is open without frankness, politic without refinement, socia-
ble without friends. He is first polite, then cold, then disgusting.
He is voluptuous without passion; he reasons without principle. He
has a clear head and a corrupt heart. He thinks of everything, and
treats everything with derision. He is a libertine, without a consti-
tution for pleasure, and knows how to moralize without morality.
His vanity is excessive, but his avarice is still greater than his
vanity,” &c.

* We are indebted for these extracts to an article in the London Annual Register, for 1758.
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‘We would do injustice to the memory of Voltaire were we to pass
over in silence all notice of his death-bed repentance. It is undoubt-
edly true, that in all sincerity, having a presentiment of his speedy
decease, he signed a recantation of his infidel opinions, and “pro-
fessed to die in the church.” This, recantation he signed in the pre-
sence of the Abbé Gautier and other witnesses. After having been
approved by the rector of St. Sulpice and the Archbishop of Paris,
the Abbé returns with it; but he is not permitted to enter, every
avenue being guarded by his co-conspirators against Christianity——
D’Alembert, Didoret, Marmontel, and others. These last beset his
apartment, but only to hear their own condemnation. Memorablec
are his words at this critical moment: ¢“Retire! It is you that
have brought me to my present state. Begone! I could have done
without you all; but you could not exist without me. And what a
wretched glory have you produced me !”

To return to Frederick. He possessed qualities and virtues
which belong to the accomplished freemason. In proof, we quote a
few sentences from the published opinion of a candid, disinterested
and competent witness—M. De Montesquieu: “As a king, he is a
man, a citizen, a legislator, a patriot. His own extensive mind
forms all his plans of government, unbiased by selfish ministerial
interests and misrepresentations. Justice and Aumanity are his only
ministers.” Several interesting illustrations of this last position
are introduced: “He has poised the scales of justice equally to all.
Indulgent to the various errors of the human mind, because tainted
with so few himself, he has established wuniversal toleration, that
decisive characteristic of {rue religion, natural justice and social benevo-
lence. He equally abhors the guilt of making martyrs, and the folly
of making hypocrites. He is greatly above all narrow local preju
dices. He encourages and rewards the industrious; he cherishes
and honors the learned, and man as man. If you inquire after the
milder and social virtues of humanity, and seek for the man, you will
find both the man and the philosopher in Frederick—a patron of all
liberal arts and sciences, and a model of most. In a more particular
manner, cultivating, adorning and adorned by the belles-lettres. His
early and first attempt was a refutation of the impious system of
Machiaval,* that celebrated professor of political iniquity;. nobly
conscious that he might venture to give the world that public pledge
of his future virtue. There are also specimens enough of his poeti-
cal genius to show what he might be as a poet, were he not some-
thing greater and better. Many a private man might make a great

* The other works of Frederick consisted mainly of many letters and memoirs, including a
history of his own times, (1740 to 1745,) correspondence with General Fouqué, Madame de
Camas, and others; varieties philosophical, eritical examination of 2 work entitled “ Systeme
de la pature;” Reflections on the military talents and character of Charles XIL; historical
zlhotl%zs gt; ’tge civilization of Europe in the seventeenth and eighteenth * sitcles;” Dialogues of

e Dead,” &c.
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king, but where is the king who could make a great private man,
except FrepErick ?”

He was in the habit of having the Bible read to him frequently;
and anecdotes could be told of him, evincing that he was not a total
stranger to that communion with God which constitutes the true
glory of human beings—a communion that can be attained only by
a proper study and meditation of the character and works of the
Supreme Architect of the Universe, as revealed in HIS WORD and
the Book of nature.

We conclude our remarks in regard to FrEDERICK’s religious char-
acter with a few verses from his “ Ode {0 Death.”® Who will main-
tain that the thoughts these lines develop are those entertained by
an infidel 2

“Yet a few years or days, perhaps,
Or moments pass with silent lapse,
And time to me shall be no more;
No more the sun these eyes shall view,
Earth o’er these limbs her dust shall strew,

And life's fantastic dream is o’er.
o o o ¢ o o o

‘¢ And can I then with guilty pride,
‘Which fear nor shame can quell or hide,
This flesh still pamper and adorn?
Thus viewing what I soon shall be,
Can what I am demand the knee,
Or look on aught around with scorn ?

¢ But then this spark that warms, that guides,
That lives, that thinks, what fate betides?
Can this be dust, a kneaded clod !
This yield to death! the soul the mind,
That measures heaven, and mounts the wind,
That knows at once itself and God ?

¢ Great Cause of all, above, below,
‘Who knows thee, must forever know
Thee wige, immortal and divine!
Thy image on my soul imprest,
Of endless being is the test,
And bids Eternity be mine.

‘‘ Transporting thought!—but am I sure
That endless life will joy secure?
Joys only to the just decreed !
The guilty wretch expiring, goes
. Where vengeance endless life bestows,
That endless mis’ry may sacceed.

* Translated by Dr. Hawkesworth,
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“ Great God! how awful is the scene?!
A breath, a transient breath between:
And can I jest, and laugh and play?
To earth, alas! too firmly bound,
Trees, deeply rooted in the ground,
Are shiver’d when they’re torn away

-] o ) -] & o -]

““Yet, dumb with wonder I behold
Man’s thoughtless race in error bold,
Forget or scorn the laws of death;
‘With these no projects coincide,
Nor vows, nor toils, nor hopes they guide,
Each thinks he draws immortal breath.””
o 2 & o O o o

BENJAMIN FRANKLIN, as he confesses in several portions of
ais writings, was unsettled in his religious views, in his youthful
days, and, like many an inquirer after the truth, might at times be
found, with a Diogenean lantern, groping in the dark chambers of
delusion and error, and in those labyrinthian passages which lead
to—nothing. It is said of him, that he at one time associated with
one David Williams, of London, a preacher of atheistical doctrines.
This reported association, whether false or true, as well as that
which he once held with Voltaire, previous to and at the time of that
dotard’s initiation into the mysteries of Freemasonry, at which
Franklin was present, and other circumstances we might name, were
well calculated to generate the persuasion that he continued, in his
more mature years, to entertain sentiments opposed to Christianity.
The writer of the Biographical Dictionary of Living Authors speaks
of a scheme for the subversion of Christianity having been entered
into by Franklin and this Williams, and the Great Frederick of
Prussia. * Credat Judeus Appella-non ego.”

In answer to a letter from the Rev. Dr. Stiles, President of Yale
College, dated January 28th, 1790, in which, among other things,
he asks “to know the opinion of his venerable friend eoncerning
Jesus of Nazareth,” Dr. Franklin seems to express surprise that his
religion should be called in question. He observes: «“This is the
first time I have been questioned upon it1” We close this article
with a quotation from the residue of his answer:

“1 cannot take your curiosity amiss, and shall endeavor, in a few
words, to gratify it. Here is my creed: I believe in one God, the
Creator of the universe. That He governs it by His providence.
That He ought to be worshiped. That the most acceptable service
we render to Him is doing good to His other children. That the soul
of man is immortal, and will be treated with justice in another life
respecting its conduct in this. These I take to be the fundamental

8
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points in all sound religion, and I regard them as you do in what-
ever sect I meet with them. As to Jesus of Nazareth, my opinion
of whom you particularly desire, I think the system of morals and his
religion, as he left them to us, the best the world ever saw or is like to see;
but I apprehend it has received various corrupting changes; and I
Lhave, with most of the present dissenters in England, some doubts
as to his divinity, though it is a question I do not dogmatise upon,
having never studied it, and think it needless to busy myself with
it now, when I expect soon an opportunity of knowing the truth
with less trouble. T see no harm, however, in its being believed, if
that belief has the good consequence, as probably it has, of making
his doctrines more respected and more observed, especially as I do
not perceive that the Supreme takes it amiss by distinguishing the
believers in His government of the world with any peculiar-marks
‘of His displeasure. I shall only add, respecting myself, that, having
experienced the goodness of that Being in conducting me prosper-
ously through a long life, I have no doubt of its continuance in the
next, though without the smallest conceit of meriting such good-
ness.”

——————— e —

Easr.—The East has always been considered peculiarly sacred. This
was, without exception, the case in all the ancient mysteries. In
the Egyptian rites, especially, and those of Adonis, which were among
the earliest, and from which the others derived their existence, the
Sun was the object of adoration, and his revolutions through the
various seasons were fictitiously represented. The spot, therefore,
where this luminary made his appearance at the commencement of
day, and where his worshipers are wont, anxiously, to look for the
first darting of his prolific rays, was esteemed as the figurative
birthplace of their god, and honored with an appropriate degree of
reverence. And even among those nations where Sun-worship gave
place to more enlightened doctrines, the respect for the place of Sun-
rising continued to exist. Our Jewish brethren retained it, and
handed it down to their Christian successors. The camp of Judah
was placed by Moses in the East as a mark of distinction; the taber-
nacle in the wilderness was placed due East and West; and the
practice was continued in the erection of Christian churches. Hence,
too, the primitive Christians always turned toward the East in their
public prayers. And hence, all masonic lodges, like their great pro-
totype, the Temple of Jerusalem, are built, or supposed to be built,
due East and West, and as the North is esteemed a place of dark-
ness, the East, on the contrary, is considered a place of light—
Lezxicon.
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¢ Qur ancient brethren worshiped Deity under the name of Fides, or Fidelity.”
Rrruan oF E. APPRENTICE.

Fides servanda est. Faith plighted is ever to be kept, was a
maxim and an axiom even among pagans. The virtuous Roman
said, either let not that which seems expedient be base, or, if it be
base, let it not seem expedient. What is there which that so-called
expediency can bring so valuable as that which it takes away, if it
deprive you of the name of a good man, and rob you of your integ-
rity and honor? In all ages, he who violates his plighted word has
been held unspeakably base. The word of a mason, like the word
of a knight in the times of chivalry, once given, must be sacred; and
the judgment of his brothers, upon him who violates his pledge,
should be stern as the judgments of the Roman Censors against him
who violated his oath. Good faith is revered among masons as it
was among the Romans, who placed its statue in the capitol, next
to that of Jupiter Maximus Optimus; and we, like them, hold that
calamity should always be chosen rather than baseness; and, with
the knights of old, that one should always die rather than be dis-
honored.

Be faithful, therefore, to the promises you make, to the pledges
you give, and to the vows that you assume; since to break either is
base and dishonorable.

Be faithful to your family, and perform all the duties of a good
father, a good son, a good husband, and a good brother.

Be faithful to your friends; for true friendship is of a nature not
only to survive through all the vicissitudes of life, but to continue
through an endless duration; not only to stand the shock of conflict-
ing opinions, and the roar of a revolution that shakes the world, but
to last when the heavens are no more, and to spring fresh from the
universe.

Be faithful to your country, and prefer its dignity and honor to
any degree of popularity and honor for yourself, consulting its inte-
rest rather than your own, and rather than the pleasure and gratifi-
cation of the people, which is often at variance with their welfare.

Be faithful to Masonry, which is to be faithful to the best interests
of mankind. Labor, by precept and example, to elevate the standard
of masonic character, to enlarge its sphere of influence, to popularize -
its teachings, and to make all men know it for the Great Apostle of
Peace, Harmony, and Good-will on earth among men.
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Masonry is useful to all men: to the learned, because it affords
them the opportunity of exercising their talents upon subjects emi-
nently worthy of their attention; to the illiterate, because it offers
them important instruction; to the young, because it presents them
with salutary precepts and good examples, and accustoms them to
reflect on the proper mode of living; to the man of the world, whom
it furnishes with noble and useful recreation; to the traveler, whom
it enables to find friends and brothers in countries where else he
would be isolated and solitary; to the worthy man in misfortune, to
whom it gives assistance; to the afflicted, to whom it lavishes con-

- solation; to the charitable man, whom it enables to do more good,
by uniting with those who are charitable like himself; and to all
who have a soul capable of appreciating its importance, and of enjoy-
ing the charms of a friendship founded on the same principles of
religion, morality and philanthropy.

A freemason, therefore, should be a man of honor and of conscience,
preferring his duty to everything beside, even to his life; indepen-
dent in his opinions, and of good morals; submissive to the laws,
devoted to humanity, to his country, and to his family; kind and
indulgent to his brethren, friend of all virtuous men, and ready to
assist his fellows by all the means in his power.

OBEDIENCE.

Susmission to the constituted authorities, both in the state and in
the craft, is a quality inculcated upon all masons. With respect to
the state, a mason is charged to be “a peaceable subject to the civil
powers, wherever he resides or works, and never to be concerned in
plots or conspiracies against the peace and welfare of the nation,
nor to behave himself undutifully to inferior magistrates.” And with
respect to the craft, he is directed “to pay due reverence to his Mas-
ter, Wardens, and Fellows, and to put them to worship” And
another part of the same regulations directs, that the rulers and gov-
ernors, supreme and subordinate, of the ancient lodge, are to be
obeyed in their respective stations, by all the brethren, with all hu-
mility, reverence, love, and alacrity.”

This spirit of obedience runs through the whole system, and con-
stitutes one of the greatest safeguards of our institution. The ma-
son is obedient to the Master; the Master and the lodge to the Grand
Lodge; and this, in its turn, to the old landmarks and ancient regu-
lations of the order. Thus is a due degree of subordination kept up,
and the institution preserved in its pristine purity.—LExicow.
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TrE Axcrent IntriaTions.—The Abbe Robin published at Paris, in the year 1780,
a work entitled ‘*Recherches sur les Initiations Anciennes et Modernes,”” in
which he places the origin of the ancient systems of initiations at that remote
period, when crimes first began to appear on the earth. The vicious, he remarks,
were urged, by the terror of their guilt, to seek among the virtuous for inter-
cessors with the Deity. The latter, retiring into solitude to avoid the infection
of growing corruption, devoted themselves to a life of contemplation, and the
cultivation of several of the useful sciences. The periodical return of the seasons,
the revolution of the stars, the productions of the earth, and the various phe-
nomena of nature, studied with attention, rendered them useful guides to men,
both in their pursuits of industry and in their social duties. These guides in-
vented certain signs, to recal to the remembrance of nations the times of their
festivals and their rural labors, and hence, he thinks, is the origin of the symbols
and hieroglyphics that were in use among the priests of all nations. These
leaders, in order to associate with them in their labors and functions only such as
had sufficient merit and capacity, appointed strict courses of trial and examina-
tion, and this, the Abbe supposes, must have been the source of the celebrated
initiations of antiquity. The Magi of Persia, the Brahmins and Gymnosophists
of India, the Druids of Britain and Gaul, and the priests of Egypt lived thus in
sequestered habitations and subterranean caves, and obtained great reputation by
their discoveries in astronomy, chemistry and mechanics, by their purity of
morals, and their knowledge of the science of legislation. It was in these schools
that the first sages and legislators of antiquity were formed, where he supposes
that the doctrines taught were the unity of - God and the immortality of the soul, (the
dogmas, let it be remembered, which at this day constitute the very essence of
Freemasonry;) and it was from these Mysteries and their symbols and hiero-
glyphics that the exuberant fancy of the Greeks drew much of their mythology.
Subsequently the Abbe deduces from these ancient initiations the various orders
of chivalry, whose branches, he says, afterward produced the institution of Free-
masonry. In coming to this conclusion, the learned author was undoubtedly
influenced by the theory, so prevalent in his times, of the Templar origin of
Masonry, a theory which has since been proved to be incorrect, since more recent
and more elaborate researches have shown that there was an immediate and in-
timate connection between the ancient Mysteries and Freemasonry, without the
intervention of any of the orders of knighthood ; and this fact derives much sup-
port from the investigations of Robin himself.

ADvANCEMENT OF CANDIDATES.—Nothing can be more certain than that the
proper qualifications of a candidate for admission into the mysteries of Free-
masonry, and the necessary proficiency of a mason who seeks advancement to a
higher degree, are the two great bulwarks which are to protect the purity and
integrity of our institution. Indeed, we know not which is the most hurtful, to
admit an applicant who is unworthy, or to promote a candidate who is ignorant
of his first lessons. The one affects the external, the other the internal character
of the institution. The one brings discredit upon the order among the profane,
who already regard us, too often, with suspicion and dislike; the other intro-
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duces ignorance and incapacity into our ranks, and dishonors the science of
Masonry in our own eyes. The one covers our walls with imperfect and worth-
less stones, which mar the outward beauty and impair the strength of our temple;
the other fills our interior apartments with confusion and disorder, and leaves the
edifice, though externally strong, both inefficient and inappropriate for its
destined uses.

But, to the candidate himself, a too rapid advancement is often attended with
the most disastrous effects. As in geometry, so in Masonry, there is no *royal
road’’ to perfection. A knowledge of its principles and ifs science, and conse-
quently an acquaintance with its beauties, can only be acquired by long and dili-
gent study. To the careless observer it seldom offers, at a hasty glance, much to
attract his attention or to secure his interest. The gold must be deprived, by
careful manipulation, of the dark and worthless ore which surrounds and envel-
opes it before its metalic lustre and value can be seen and appreciated.

Hence the candidate who rapidly passes through his degrees, without a due
examination of the moral and intellectual purposes of each, arrives at the summit
of our edifice without a due and necessary appreciation of the general symmetry
and connection that pervades the whole system. The candidate, thus hurried
through the elements of our science, and unprepared, by a knowledge of its fun-
damental principles, for the reception and comprehension of the corollaries which
are to be deduced from them, is apt to view the whole system as ‘‘a rude and
indigested mass’’ of frivolous ceremonies and puerile conceits, whose intrinsic
value will not adequately pay him for the time, the trouble and expense that he
has incurred in his forced initiation. To him, Masonry is as incomprehensible as
was the vailed statue of Isis to its blind worshipers, and he becomes, in conse-
quence, either a useless drone in our hive, or speedily retires in disgust from all
participation in our labors.

But the candidate, who, by slow and painful steps, has proceeded through each
apartment of our mystic temple, from its porch to its sanctuary, pausing in his
progress to admire the beauties and to study the uses of each, learning, as he
advances, ‘‘line upon line and precept upon precept,’’ is gradually and almost
imperceptibly imbued with so much admiration of the institution, so much love
for its principles, so much just appreciation of its design as a comservation of
Divine truth, and an agent of human civilization, that he is inclined, on behold-
ing, at last, the whole beauty of the finished building, to exclaim, as did the
wondering Queen of Sheba: ‘‘ A Most Excellent Master must have done all this!"’

The usage in many jurisdictions of this country, when the question is asked in
the ritual, whether the candidate has made suitable proficiency in his preceding
degreg, is to reply, ‘‘Such as time and circumstances would permit.”” We have
no doubt that this was an innovation originally invented to evade the law, which
has always required a due proficiency. To such a question no other answer ought
to be given than the positive and unequivocal one that ‘‘he has.’’ Neithe:
‘¢ time nor circumstances’’ should be permitted to interfere with his attainment
of the necessary knowledge, nor excuse its absence. This, with the wholesome
rule, very generally existing, which requires an interval of a month at least to
intervene between the conferring of the degrees, would go far to remedy the evil
of too rapid and unqualified advancement, of which all intelligent masons are
now complaining. :
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Tae BiBLE IN THE LODGE.—At the session of the Grand Lodge of Texas in 1857,
its amiable Grand Master, Bro. Sexton, delivered an able address, the most im-
portant and interesting part of which consists of an elaborate discussion on ihe
religious qualifications of candidates for masonic initiation. He contended that a
belief in the authenticity and Divine authorship of, at least, the Old Testament,
is essentially necessary to admission into a masonic lodge. At a subsequent
period in the session, a resolution was proposed by a committee, to whom the
subject had been referred, and unanimously adopted, declaring ¢ that a belief in
the Divine authenticity of the Holy Scriptures is an indispensable pre-requisite to
masonic admission, although such resolution is not intended to exclude the
Israelite.”

‘We have often had occasion to deplore the manifest evil of over-legislation in
the supreme bodies of our order, and we fear that in no instance is this evil more
likely to be manifest in its mischievous results than in this action of the Grand
Lodge of Texas, and a similar action by a few other Grand Lodges, at various
periods, on this very subject of religious qualifications.

With a full and implicit faith in the authenticity of both the Old and the New
Testaments, we cannot, and of course do not, object to the principle that a belief
in the historical character of these documents is necessary to the full appreciation
of the mysteries of Masonry, as they are set forth in the ritual of all Christian
countries. This cannot be denied by any one who will, for a moment, remember
that the Bible constitutes an important and an impressive portion of the furniture
of every well-regulated lodge. TUnless a candidate assents to the historical accu-
racy of everything, at least, that relates to those events on which our traditions
and ceremonies are founded, he can neither rightly understand our art nor give
that faith to our legendary ritual, which can alone secure his continued attach-
ment to our order. No man, therefore, who denies the great historical facts laid
down in the Bible, can become a conscientious disciple of Solomon and Hiram.
In so far, therefore, the views of the candidate must coincide with the views that
we teach, and which views are, of course, derived from the Holy Scriptures, which
we all acknowledge to be our ‘‘ moral, spiritual and masonic trestle-board.”’

These are the principles which, undoubtedly, have always governed our insti-
tution—are continually referred to in all our masonic works, and may justly be
deduced from our ritual; to legislate for them, then, at this late day, is to open
for discussion the whole subject of our landmarks; for, if we can legislate, we
certainly can discuss, and if we can discuss one landmark, we can discuss all.
Thus the certainty and the universality of these landmarks would be left to the
mercy of every annual meeting of each Grand Lodge, and all the abundant evils
of excessive and unnecessary legislation would be thrust upon the order. Our
fathers have wisely avoided any enactments upon the subject of religious qualifi-
cations, except to require a belief and a trust in the great superintending power,
the G.-. A.*. 0.*. T.-. U.-., and it would be well if we adhered to the same rule.

The very resolution of the Grand Lodge of Texas shows at once the evil of this
legislation on forbidden subjects. By declaring that a belief in the Divine
authenticity of the Holy Scriptures is necessary to admission, while such resolu-
tion is not intended to exclude Israelites, a distinction is at once made between
the authority of the Old and New Tesiaments, which no Christian mason could
for a moment tolerate. If a creed is to be established by any lodge in relation to



128 THE EDITOR'S TRESTLE-BOARD.

the Divine authority of the Bible, which creed I am to subscribe, both covenants
must be included, or I cannot as a Christian support it. I cannot and must not
permit the Bible to be mutilated. I do not ask my J. ewish brethren to admit the
Divine authority of the New Testament—I do not discuss the subject with them
at all. But neither must I be expected to make a solemn declaration of the
authenticity of the Old Testament, with a marked exclusion of the New. This,
however, the resolution of the Grand Lodge of Texas does; at least, by implica-
tion. The whole subject is dangerous; and if we once begin by amending our
landmarks, and establishing formulas of faith, no one can tell where we shall
stop—perhaps not short of the utter demolition of the universal spirit of tolera-
tion, which now, happily, pervades our institution. We sincerely hope, there-
fore, that the Grand Lodge of Texas will review its late action, and leave this
subject, as it has heretofore been left, to be controlled and directed by the good
sense and good feeling of the brethren when they come up to the ballot-box to
exercise their inalienable right in the discussion of the qualification of each in-
dividual candidate. The derider of all religious truth, and the scoffer at all
religious faith, will scarcely find himself a welcome petitioner in any lodge which
deserves its charter.

Tae PArABLE oF THE VINEYARD.—The beautiful parable contained in the twen-
tieth chapter of the gospel of St. Matthew, is of course familiar to every Mark
Master; but few, perhaps, have deeply reflected on the profound symbolism which
it presents to the mind of the reflective mason. And yet there is no passage of
Scripture, recited in any portion of our ritual, which is more appropriate to the
ceremonies into which it is introduced, than this sublime parable of our Lord is
to the whole intent and design of the Mark Master’'s degree. We learn from it
that the Grand Architect of the Universe will make no distinction of persons in
the distribution of His beneficence, but will give alike to each one who honestly
seeks to obey the great law of His creation. Masonry regards no man on account
of his worldly wealth or honors. It is, we are told, the internal and not the ex-
ternal qualifications that recommend a man to be a mason. No matter what may
be the distinctions of place or office, the humblest shall receive as full a reward as
the highest, if he has labored faithfully and effectively. And all this arises from
the very nature of the institution.

The lodge is the mason’s vineyard; his labor is study, and his wages are truth.
The youngest mason may, therefore, labor more earnestly than the oldest, and
thus receive more light in Masonry as the reward of his earnest work. The crafts-
man who had been idle all the week, and came in at the eleventh hour, brought
with him that stone which, though at first rejected, became afterward the head
of the corner, and so did more service to the temple than all those who had begun
to labor even at the rising of the sun, and yet could offer no more at the end of
each day’s work than the ordinary result of an ordinary man’s labor.

The vineyard of Masonry is open to all. But he who works most diligently,
though he began the latest, shall not be below him who, commencing earlier,
has not more strenuously put his heart into the task.

The design of all Masonry is the search after Divine truth, and each one who
seeks to attain it ghall find his reward in the attainment. However long we may
labor-—however we may have endured the heat and burden of the day, if we have
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not labored wisely—if our zeal has not been tempered with judgment, though
first at the vineyard, we shall be last at the reward; for Truth is found only by
him who looks for it by night as well as by day—whose search is directed by
wisdom, and supported by faithful courage and indomitable zeal. The mason
who has made one discovery in masonic science, is of more value than he who
has learned nothing but his ritual, just as the keystone was worth more than
many ordinary ashlars. It is not the time that we have wrought, but the result
of our work that will be considered. So, then, let us all labor in the vineyard

- and the quarry, in the lodge and in the study, that, being called to seek Truth,
we also may be chosen to find it.

Tae PriMrriveE FREEMASONRY OF ANTiQuiTY.—The general diffusion of masonic
literature throughout the country has now made almost every mason acquainted
with the theory that has been insisted upon principally by Dr. Oliver, that the
principles of Freemasonry—that is to say, the doctrines of Speculative Masonry—
existed in the earliest ages of the world, and were believed and practiced by a
primitive people or priesthood, under the name of the Pure or Primitive Free-
masonry of the Antediluvians—that this Freemasonry was at length, after the
flood, corrupted, as to the truths that it taught, and then went under the name
of Spurious Freemasonry, but that a choice few preserved the primitive doctrines,
and handed them down to the present day, where they exist under the form of
Speculotive Masonry.

These doctrines are not now denied by any one who has carefully studied the
masonic system, although many differ from Dr. Oliver in relation to some of the
details of the theory that he has advanced. But this theory is not exclusively
Dr. Oliver’s. It was promulgated at the middle of the last century by the cele-
brated Chevalier Ramsay, the author of the *‘ Travels of Cyrus,”” and the founder
of a very philosophical system of Masonry. In a work published by him in 1751,
entitled ‘‘ The Philosophical Principles of Natural and Revealed Religion, Un-
folded in a Geometrical Order,” he has briefly but distinctly advanced this
theory, and we give it here to our readers—first, because the work is scarce in
this country, but principally because it contains a most succinct and satisfactory
history of the origin and progress of the science of Freemasonry. The Chevalier,
writing a work for general perusal, has said nothing in it of Masonry by name;
but, as the course of his studies and the labors of his life identified him with the
order, it is apparent that, under the name of an ancient religion, he was thinking
of his favorite science The reader has only to substitute in the paragraphs we
are about to quote the word ** Masonry’’ for * religion,’”” and in a few lines he will
be put in possession of the whole theory on the subject, as it has been more elabo-
rately worked out by Hutchinson. Oliver and other masonic writers.

Ramsay propounds his theory as follows:

1. Adam, Noah, and all the ante-diluvian and post-diluvian patriarchs knew
the great principles of natural and revealed religion, and, therefore, could and
should have taken all measures possible to transmit this saving knowledge to
their posterity. )

2. Tt would have been unbecoming the prudence and sanctity of these holy
patriarchs not to have chosen some surer method for transmitting these sacred
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truths, than by oral tradition, which is much more subject to falsification than
written tradition.

8. The most ancient, the most expressive, and the most palpable way of writing
was not by arbitrary names and alphabetical letters, but by symbolical gravings,
which represented intellectual ideas by corporeal images; and this way of writing
was particularly consecrated to the use and transmission of Divine things to
posterity, as the word hieroglyphic [sacred writing] indicates. :

4. According as the world increased, and was peopled after the deluge, the sons
and grand-children of Noah copied and carried those sacred symbols of religion
[or Primitive Freemasonry] to the different places of the earth which they went to
inhabit with their families; thus these symbolical characters were transported
from country to country, over all the face of our terrestrial globe; and for this
reason is it that the symbols, images, idols, statues, representations, traditions,
fables and mythologies about the gods, goddesses and religion are much the same
in all nations,

5. By succession of time, the true original sense of the sacred symbols and
hieroglyphics was forgot. [T'hat is, the Primitive Freemasonry became corrupted.] Men
attached themselves to the letter and to signs without understanding the spirit
and thing signified, and thus fell by degrees into the grossest idolatry and wildest
superstition. They explained the sacred symbols according to their fancy, and
so turned all the ancient traditions into fables, fictions and mythologies, where,
though the circumstances were different, yet the fund was the same.

6. Notwithstanding these degradations, adulterations and misrepresentations
of the original symbols and traditions, there still remain some hints, rays and
vestiges of Divine truths in the mythologies and religions of -all nations, from
east to west, from north to south, in Asia, Europe, Africa and America. [4nd
these vestiges constituted the Spurious Freemasonry of Antiquity.]

After reading this succinct statement, the masonic student, if he has not
already done it, may take up and peruse, understandingly and profitably, such
books as Owens’ Antiquities of Freemasonry, or his Theocratic Philosophy.

¢ OrriNAL TrouGHTS.”'—We are indebted to the author for a copy of a work
entitled ‘‘Original Thoughts; or, Freemasonry Demonstrated Through the
Medium of Geometry. By Frank M. Duffy, of Tennessee.’” Nashville: 1857.
It is a duodecimo volume of 138 pages. Theauthor treats of but a single symbol,
but he has selected a most important and significant one—the forty-seventh pro-
blem of Euclid. To the symbolic explanation of this he has devoted himself with
admirable skill in the science of symbolism, and with, we are inclined to think,
much profit to his readers. By an easy and natural application of the principles
of Masonry, he finds in this simple symbol of the third degree the clearest refer-
ences to the ladder of Jacob, the supports of the lodge, the foundation-stone of
Masonry, the cross, and many other masonic symbols not generally supposed to
be connected with what has too often been supposed to be a mere geometrical
proposition, adopted in Masonry only as a memorial of its discoverer.

With his historical statements in respect to the discovery of the proposition, we
cannot concur, and we regret that he repeats, in his interesting little book, the
heretofore too common masonic practice of stating facts without sufficient
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authority. The instance to which we here particularly refer is the statement that
the proposition was revealed to Hiram, the builder, on the morning when the
foundation-stone of the temple was laid. There is no authority in history, nor
authentic legend for this theory, and there can be no advantage in thus assailing
the generally-admitted belief that it was a discovery of Pythagoras, who most
probably received it from the Egyptians. They were undoubtedly acquainted
with it, and erected their pyramids on the principle which it developes. For a
similar reason, as well as for a display of a little too much sectarianism, the latter
pages of the work are also slightly objectionable.

But, aside from these faults, which we, as impartial critics, have felt bound to
notice, we have not in a long time read a more pleasing or instructive masonic
essay. We learn from the preface that this is the author’s ‘*first effort.”” Itis a
noble beginning; let him not lay aside his pen, but continue his masonic studies
and labors. There is in these ‘‘ Original Thoughts’’ the promise of an active and
well-directed intellect, which will yet do much good to Masonry. We cordially
recommend the work to the attentive perusal of all who delight in the study of
masonic symbolism.

Dzeps or THE BrotHERHOOD. —The following lines were published some thirty
years ago. If not of the very highest order of poetry, the sentiments make
them worthy of preservation, and hence we transfer them to the pages of the
Quarterly: ' ’

Magonic Procession,

1 saw a band of brothers move,
With slow and solemn tread;
Their hearts were joined in ties of love,
In charity were wed;
And types of lights illumed the ray,
Shone on the chastening rod,
And in the midst, wide open lay,
The Gospel of our God.

I asked a man of four-score years,
Why after them he ran;

He said—and melted into tears—
They feed the poor old man;

He said, 1 once was sick and sad,
My limbs were racked with pain;
They came, they comforted and clad;

The old man rose again.

I asked a weeping widow why
She followed those before;

She said—and wiped ber weeping eye—
They came unto my door:

They came when all the world beside
Had turned from me and fled,—

They came, my wants and woes to hide;
They gave my children bread.

T asked an orphan boy why he
His eager footsteps bends;

He said, They smile on all like me,
They were my father’s friends;
Before he died they clothed and fed,

And all our gifts they gave,
And when we wept for father dead
They threw gifts in his grave.

And such I said are masons all,
Friends to the needy poor;
They never view a brother’s fall,
They never shun his door:
And though 't is said they are not “ Free,”
Virtue and love are twins,
And the blest grace of charity,
Hides multitudes of sins.

They worship in the Lodge of God,
Secret and solemn there;

They bow beneath his sacred rod,
And breathe a heart-felt prayer.

Freemasonry, like a woman’s love,
Is taught by private rules,

So deep that should it public prove,
It would be sport for fools.



MAKING A MASONIC CATALOGTUE.
BY ROB MORRIS.

A prigr article under this head will not be deemed unimportant, especially to
that portion of our fraternity who, having begun to make masonic collections,
have already learned the necessity of practical, judicious arrangement. I have
had in course of preparation, for a considerable period, a Bibliographic Masonica,
adapted to American uses, and hence my attention has been called to this matter
with more than usual interest; possibly a few of my conclusions may be service-
able to the readers of the Masonic Quarterly.

'There is no system of cataloguing masonic works, which has come under my
notice, comparable in value with that of Dr. George Kloss's Bibliographie der
Freimaurerei, &c., 1844, in German, a copy of which has been procured for me by
Dr. R. Barthelmoss, of Brooklyn, N.Y. Iwould suggest that all American cata-
logues hereafter formed should be framed upon this model. That of Br. Barthel-
moss, published last year, is thus arranged, and the catalogue of Br. N. N. Barret,
of Collinsville, Ct., now in course of preparation, will have the same shape. In
this brief article I will give only the heads of subjects, as suggested in that
volume. Those who may desire to pursue the matter further, can consult the
work itself.

Divide the entire catalogue into twenty-five principal chapters or compartments;
these may be subdivided according to individual judgment.

Chapter First should contain works upon Masonic Bibliography; Second, Masonic
journals and periodicals ; T'hird, Calendars, Lists of Lodges, Chapters, &c. ; Fourth,
Constitutions, By-Laws, Works upon Masonic Jurisprudence, &c.; Fifth, Polemic
Works—for, about, or against Freemasonry; Sizth, Addresses, Sermons, Orations,
Discourses ; Seventh, Ode-Books, Song-Books, Songs; Fighth, Manuals, Monitors,
Hand-Books, Ahiman Rezons; Ninth, Works relative to the Orders of Knight-
hood ; Zwelfth, History of Freemasonry, Proceedings of Grand Lodges and other
Grand Bodies ; Highteenth, Persecutions of Freemasonry and other Secret Societies ;
Twenty-third, Tales, Sketches; Twenty-fifth, Biographies.

The intermediate numbers of chapters I omit here, as being less important to
the general collector, but they are all given with great minuteness in Dr. Kloss’s
work. )

In framing a catalogue, many works will necessarily come under two or more
heads. In this case, it is sufficient to give the full title in that chapter to which
it is most naturally referred, and allude to it as briefly as possible under other
heads.

The title of every work, large or small, should be given with literal exactness.
As an instance of this, I name the following, which is No. 208 in my collection :
‘‘ The Spirit of Masoury, in Moral and Elucidatory Lectures. By William Hutch-
inson, Master of the Barnardcastle Lodge of Concord. New Yomk: Printed by
Isaac Collins, No. 189 Pearl street, for Cottom and Stewart, Booksellers and Sta-
tioners. Arexawpria: 1800.’—16mo. ; pages 174. Appendix, 22.

The advantage of uniform catalogues must strike every reflecting mind with .
great force. No other plan will give a practical turn to these productions, while
a general persistence in this will enable every book collector to compare his ac-
quisitions with those of others at a single glance.
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TaE Pass oF Deate.—There is something altogether masonic in the sublime
words of the poem which we extract from our drawer, and of which, unfortu-
nately, we cannot name the author. But, nameless as he is, he tells us over
again the lesson which Masonry has been always symbolically teaching, that love
of God and love of the brotherhood constitute the only password which leads to
that celestial lodge of which Death is the grim and watchful Tiler:

The Pass of Weat)h.

It was a narrow pass,
‘Watered with human tears,

For Death had kept the outer gate
Almost six thousand years.

And the ceaseless tread of a world’s feet
Was ever in my ears—

Thronging, jostling, hurrying by,

As if they were only born to die.

A stately king drew near,
This narrow pass to tread,
Around him hung a gorgeous robe,
And a crown was on his head;
But Death, with a look of withering scorn,
Arrested him, and said,
* ¢In humbler dress must the king draw near,
For the crown and the purple are useless here.

”

Next came a man of wealth,
And his eye was proud and bold,

And he bore in his hand a lengthy scroll,
Telling of sums untold;

But Death, who careth not for rank,
Careth as little for gold—

¢¢ Here that scroll I cannot allow,
For the gold of the richest is powerless now.”’

Another followed fast,
And a book was in his hand,
Filled with the flashes of burning thought
That are known in many a land;
But the child of genius quailed to hear
Death’s pitiless demand—
Here that book cannot enter with thee,
, For the bright flash of genius is nothing to me.”
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Next came a maiden fair,
With that eye so deeply bright,
That stirs within you strange sweet care,
Should you meet on a summer night;
But Death, ere the gentle maid passed through
Snatched away its light—
** Beauty is power in the world,”” he saith,
‘‘ But what can it do in the Pass of Death *’

?

A youth of sickly mien
Followed in thoughtful mood,

Whose heart was filled with love to God
And the early brotherhood;

Death felt he could not quench the heart
That lived for others’ good—

““Iown,”” cried he, ‘‘ the power of love,
I must let it pass to the realms above.’’

Youne Auerica.—This is undoubtedly a fast age, and * Young America’”’ seems
to be becoming a fixed principle in our domestic and political economy. The
more the pity, but we trust that it has not yet intruded in our lodges, which still,
we believe, are generally content to stand on the old ways. Yet, the late Grand
Master of the Grand Lodge of North Carolina fears something like an irruption
of this evil spirit of unthinking go-aheadativeness, and gives faithful warning to his
brethren in the following words, which our drawer has borrowed from his annual
address of last year: ‘

¢‘There is a sort of Young Americanism that is becoming incorporated into the
practical workings of subordinate lodges—a method of making masons according
to the principles of manifest destiny, as well as a hastiness of lodge procedure, as
if it was necessary that everything should be controlled by the same laws which
govern locomotion through the influences of steam or the transmission of intel-
ligence by the operations of the telegraph. This is wrong in theory and danger-
ous in practice. Masonry, it is true, in its practical application, is to some extent
a progressive institution; its usages become modified to meet the wants and
customs of the time. But to endeavor to incorporate into it any of the character
and principles of modern institutions, not only detracts from its beauty, but in-
flicts a fatal wound upon its vitality. It is pre-eminently conservative in its
character, has descended unimpaired by the revolutions of centuries, and old
fogyish though its deriders may term it, yet the mirror is tarnished, and it is no
longer Ancient Craft Masonry, whenever an innovation is incorporated. It
knows no change, as regards her organic law, and this is so plainly elaborated in
the ancient constitutions as to admit of but few cases, even of doubtful construc-
tion. In many lodges, scarcely an initiation occurs but it is marked by a pro-
pulsive spirit, by being referred, specially, to the rules which govern cases of
emergency. A man lives in the vicinity of a lodge for years—suddenly concludes
to join—sends in his petition—has a.vague idea of taking a short journey very
soon—is accepted at once, and the next morning he comes out a regular Master
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Mason. His ideas of all the degrees are confused and indistinct—his impressions
of the symbolic illustrations are vegue and unimpressive, and, instead of per-
ceiving their beauties, he sees but little to engage his attention, other than the
gratification of an -idle curiosity: We thus not only violate the fundamental
principle in our organic law, but we assist in placing in the great masonic temple
a rough ashler, yet to be hewn, squared and numbered, and which does not
harmonize with the beautiful proportions of the surrounding structure. Delay
may be dangerous to other institutions, but never to Masonry; and by its judi-
cious exercise we may frequently obviate most unpleasant consequences, and our
annual communications be relieved of a great deal of unprofitable labor in the
investigation of cases of appeal from long trials.”

It cannot be denied, although the idea is a novel one, that Young America is
at the bottom of these hasty initiations—this making of masons at a two-forty
speed.

Tae Furvee Laxp.—Our Drawer supplies us with the following beautiful pas-
sage from the pen of George D. Prentice :

t Why is it that the rainbow and the cloud come over us with a beauty that is
not of earth, and then pass away, and leave us to muse on faded loveliness?
Why is it that the stars that hold their nightly festival around the midnight
throne, are placed above the reach of our limited faculties, forever mocking us
with their unapproachableness? And why is it that the bright forms of human
beauty are presented to our view and then taken from us, leaving the thousand
streams of affection to flow back in almighty torrents upon the human? We are
born of a larger destiny than that of earth. There is a land where the stars will
be set out before us like islands that slumber in the ocean, and where the beauti-
ful beings that now pass before us like a meteor. will stay in our presence for
ever.”

Tae Recorp or-THE Past.—Sir Henry Rawlingson has been lately delivering a
course of lectures, in London, on the discoveries made by him in Assyria, which
are thus alluded to by the Paris correspondent of the Journal of Commerce:

““ Among the recent public lectures in London, you may be struck with that
of Sir Henry Rawlingson, on late Oriental discoveries in relation to the Bible.
It occupied nearly an hour and a half. Sir Henry expatiated on some of the
most important results of his discoveries in Assyria, constituting a verification of
Scripture history; he illustrated his topic by numerous drawings and models
taken from the sculptures now in the British Museum. He could induce, by
abundant coincidence, the authenticity of Holy Writ. The earliest period to
which the inscriptions he had found referred, was about two thousand years be-
fore Christ. The whole country of Assyria had been excavated in the course of
his researches; a multitude of inscriptions had been deciphered, and in many
instances they confirmed, in the minutest details, the pages of Scripture, and ex-
plained passages which had hitherto been obscure. The instances which he had
cited teem with instruction and force—the interpretation or derivation of names
in particular. The earliest connection of the Chaldees and Indians and the
Babylonian mythology; the ethnology and geography of the Assyrians, the his-
torical records, are all illustrated; in every case there is an entire agreement with
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the Bible. The lecturer inferred from his studies that the Book of Job belonged
to a time about seven hundred years before Christ. In the inscriptions there is a
period of nearly a thousand years, without the mention of Judea, but during that
period there was no inducement for intercourse between the Assyrians and the
Jews. The visit of the Queen of Sheba to Solomon was verified. So the wars be-
tween Sennecherib and Hezekiah. There were four distinct captives of the Jews.
Some inscriptions referred to the time of Nebuchadnezzar; others threw light on
the existence and actions of Belshazzar, who was joint king with his father Minus,
and who shut himself up in Ninevah.

Porrrics AND MasoNry.—There is wisdom, and prudence, and truthfulness in
the following remarks of Bro. Smith, the late Grand Master of Arkansas, on the
connection between Masonry and politics, and the influence of the one on the
other:

‘¢ As masons, we know no sect in religion nor party in politics. A Mason’s and
Dixon’s line extends between us and all others; and, although many intelligent,
talented masons are to be found on different sides in politics—holding antagon-
istic relations—and giving vent to vituperative feelings, and uttering hard say-
ings against each other, yet that only demonstrates the fact, that human nature
is corrupt, and these men have not ‘learned to subdue their passions,” either as
politicians or masons. ‘It is a useless parade to talk of the subjection of irregular
passions within the walls, if we permit them to triumph in our intercourse with
each other.” So says an eminent writer, and I heartily agree with him. The
principles and teachings of Masonry are opposed to the animosities of the poli-
ticlan; and, though we have no desire to interfere with the organization of
society, or meddle, in the least degree, with politics, yet we have the right to
demand, and it is our duty to require of all our members, that, no matter how
widely they may differ in national or state policy, they should still remember
they are brethren, and that an honest difference of opinion affords no excuse for
abusive words or unkind treatment. If the principles of Freemasonry could but
pervade our whole country, or if all who acknowledge its teachings would but
live up to its fraternal precepts, and walk in the ‘light’ as ‘children of the day,’
and not shroud their lives in ‘darkness,” but let their conduct reflect the truc

. image of Masonry, how soon would all party rancor and political bickerings sub-
side. There would soon be, politically, no north, no south, but all would be
united in bonds of fellowship, cemented by brotherly love and union. And, in-
stead of party jealousy or sectional doubts and misgivings, the broad banner of
Masonry would wave over the length and breadth of our happy land, having
inscribed on its ample folds, in golden letters, this motto, JEHOVAR-JIREH."’

MaTtERIALS FOR THE TEMPLE.—*‘‘ No Grand Lodge complains of any want of work
or scarcity of material; their only anxiety seems to be what the French call an
embarras de richesse; hence on every side we read the caution—Be circumspect—
guard well the outer door—work up no ashlers, but such as have inherent beauty,
and which, when wrought, will add strength to our moral edifice.”’—Com. of For.

Correspondence of Mich.
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Tre Masrer’'s Sone.—Bob Morris. is admitted to be, par excellence, the masonic
poet of America. But the name is a poetical one, and George P. Morris, all over
a poet, sometimes, too, worships the masonic muse. Here we present our readers
with a beautiful effusion from his pen :

The Master’s Jong.
BY GEORGE P. MORRIS.

Members of an order
Ancient as the earth

All within our border
Realize its worth.

Genial is the greeting
That awaits us there,

On the level meeting,
Parting on the square,

. Like the workmen olden,

Who our craft design’d,

‘We the precept golden
Ever bear in mind.

Masons never falter,

‘We each other know,
As around the altar

Hand in hand we go;
Loud hosannas singing

To our Source Above,
And heart-offerings bringing

To the God of Love.
Like the workmen olden,

‘Who our craft designed,
‘We the precept golden

Ever bear in mind.

There’s a mystic beauty
In our working plan,

Teaching man his duty
To his fellow-man ;

As a band of brothers,
Ever just and true,

Do we unto others
As we’'d have them do.

Like the workmen olden,
‘Who our craft designed,

‘We the precept golden
Ever bear in mind.
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A “FroreENcE NIGHTINGALE’’ LopGE oF FREEMAsONs.—A most interesting cere-
mony took place in the Town Hall, Woolwich, which was highly decorated with
colors and flowers for the occasion, on Tuesday, when a new lodge of Freemasons,
No. 1,000, was consecrated under the title of the Florence Nightingale—a fitting
tribute from the members, who nearly all belong to the royal artillery. The
ceremony was performed by the new Deputy Grand Master, the Right Hon. Lord
Panmure, assisted by Bro. White, P. G. Secretary; Bro. J. D. Wilson, G. D.;
Bro. Bramfield, Assistant Grand Secretary; Bro. Harvey, P. G. D., and a number
of others, about a hundred and fifty of the brethren being present. At the con-
clusion of the ceremony, which was impressively performed, Captain C. Forbes,
of the royal artillery, was installed into the chair ag the first Master, and the
Deputy Grand Master, addressing him, said that, although the order did not
admit ladies to its ceremonies, there was nothing to prevent their hailing from a
lodge bearing the name of a lady who had left her home to perform a most Chris-
tian, a most disinterested, a most useful work; and thus carry into effect that
truly masonic virtue—charity. He felt that she had made a name that was con-
fined not to a kingdom, but which was as widely spread through the world as
was the ancient craft of Freemasonry. In the evening, a number of the brethren
dined at the Crown and Anchor tavern; his lordship, however, being unable to
attend, owing to his duties in the House of Lords.—ZLondon Paper.

Discrerine—The subject of discipline is a perplexing one. When is it to be
administered, and who is to bring the delinquent to the bar of justice, are ques-
tions much more easily proposed than answered. Our Drawer presents us on this
subject with the opinion of a distinguished mason, which may be read with much
instruction. Brother Sexton, late Grand Master of Texas, says :

¢“If the unworthy are among us, we should reform them if we can. We should
take them by the hand and ‘ whisper good counsel’ to them. We should point
them to the path of virtue; depict to them the flowery vales and gentle brooks
o’'er which it runs in this life, and ultimately, that it terminates amid the ‘ green
pastures’ and ‘still waters’ of eternal happiness. We should speak to them long
in the voice of reason and with words of kindness. But, failing in all these, we
should have the moral courage to ‘ drive them forth.” ¢They are atrocious and
perjured men.” ¢The curse of God is upon them.” Our holy altars should not
be desecrated by the ministrations of vice, vituperation or deliberate crime. And
we shall be guilty, if knowing we can prevent it, and do not.

‘‘ Shrinking from the discharge of duty in this respect, is all that can ever
retard the real prosperity of the craft. Persecutions, combinations, priestcraft,
religious fanaticism and bigotry, the proscriptions of governments and parties,
the counter-influence of great names and world-wide reputations, can never jar a
pillar in our temple. Let us be consistent with our high pretensions. Let us
evince a determination to keep no company with the wicked or profane. Let us
reject no stone from our building which cannot be brought into form and shape
by our ‘spiritual,’ ‘moral and masonic tools. Let the daily walk and conversation
of every mason prove that he is inspired with a love of knowledge and virtue;
that he is ‘one to whom the burdened heart may pour out its sorrow—to whom
distress may prefer its suit—whose hand is guided by justice, and his heart ex-
panded by benevolence.’ ”’



TIDINGS FROM THE CRAFT.

OBSEQUIES OF THE LATE AUSTIN OLCOTT.—
‘‘Man knoweth not hig time.”’—Eccles. ix. 12.

No more painful duty has devolved upon us, as
journalists, than that of having to chronicle the
decease of another pilgrim warrior, who, we
trust, through the Captain of our salvation, has
gained the promised victory over death and the
grave. Another Templar has made, for the
last time, his visit to the sepulchre, and now
rests from all his labors in the asylum prepared
for the good and true. Qur most esteemed and
beloved hrother died on the Island of Cuba, far
from his kindred and his home, but his em-
balmed remains were brought to Rochester,
under the auspices of the order, of which he
was an honored member, and under the direc-
tion of the Eminent Commander and chief offi-
cers of his own Encampment. We extract the
following notice from the Union and Adver-
tiser, published at Rochester, and dated April
- 'Tth, 1858 :

“The remains of our late townsman, AusTIN
OLcoTT, who died in Cuba, arrived here at 9:40
last evening, in charge of the committee of
Monroe Commandery of Knights Templar, of
which deceased was a member. The commit-
tee, consisting of Messrs. LOTHRIDGE, PELLETT,
GrANNIS, GiFrForD, LESSLIE and STONE,
went to New York on Saturday, and on Monday
evening took the remains from the ship Alber-
tina, lying at pier 14, and conveyed them on
board the New World steamer, to take them to
Albany. The committee were received in New
York, and attended by Sir Knights COrRNELL,
Macoy, SxypEr and WEBSTER, of Morton
and Palestine Commanderies, and Drum-
MoND, of Hugh de Payne Commandery, of
‘Jersey City, who accompanied them to the
steamer. The body is hermetically sealed in a
coffin of lead, enclosed by iron, and is thus well
preserved. .

“ When the New World arrived at Albany
the committee found a delegation of nearly one
hundred Knights of Temple Commandery, No.
2, awaiting them, with a hearse. The body
was placed in the hearse, and the procession
then moved to the Central Railroad depot,
where the corpse was placed in a car, to be
brooght to this city. The Albany Knights

were very attentive, and placed the delegation
from this city under special obligations.

“The committee left Albany at 12:30, and
arrived here at 9:40 last evening. They were
accompanied by Mr. T. JEFFORDS, of Columbia
Chapter, Philadelphia, who was with deceased
about the time of his death. The body was
taken charge of by the friends of deceased, to
be interred at Mount Hope to-day.”

The funeral, which took place, according to
appointment, on the afternoon of Wednesday,
the 7th of April, was very solemn and imposing,
and in strict accordance with the prescribed
ritual, as adopted by the Grand Commandery
of New York, and which we puoblished in ex-
tenso in the October number of the QUARTERLY.
Large delegations of Sir Knights from Baffalo,
Batavia, Lockport, Niagara Falls, Canandaigua
and Auburn, with several of the Grand officers,
were in attendance. The brethren were clothed
in the insignia of the order, and received the
remains, in a metallic case, enclosed in one of
wood, over which was drawn a pall of black
cloth, fastened with silver screws, with silver
handles at the sides, and a silver plate bearing
the name, age, &c., of the deceased, upon the
top. The remains were carried from the house
to the hearse under an arch, formed of the
swords of the Knights. The body having been
placed in the hearse, it was escorted to the
‘Universalist church on South Clinton street, the
procession moving in the following order :

Warder—C. M. St. JoBN.
Newman’s Cornet Band.
Escort of Knights Templar.
Grand Standard Bearer.
Stewards, with White Rods.
Master Masons.
Royal Arch Masons
Present and Past Masters.
Grand Officers and Past Grand Officers of all
Masonic Bodies.
Holy Writings.
Emirent Commanders and Prelate.
Clergy in Carriage:
GUARD OF HONOR.
Sir Kts. Tros. GraNNiS, GEO. W. STEBBINS
HEMAN MILLER, N. A. PickerT, W. S,
THOMPSON, J. P. LESSLIE.
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PALL-BEARERS. PALL-BEARERS.

Sir Kt. C.M.Sr.JogrN, m8irKt. JorN Sippoxs,
« S.A.Hommn,g “ J.C. HOLYLAND,
“  D.Knapp, % “ Mice'L FiLon,
“ A.D.Hicrog, “ RK.LOTHRIDGE.

GUARD OF HONOR.

Sir Kts. S. N. Oormour, 8. S. PELLETT,
W. R. Girrorp, N. P. SToNE.
Chief Mourners in Carriages.
Citizens in Carriages.

On arriving at the church, the escort formed
in open ranks, with elevated swords, forming
an arch of steel, under which the body was
borne into the church, and placed upon a table
in front of the pulpit, the sword and hat of the
deceased being upon it, and the Grand officers
and Grand Prelate standing about it, covered.
The procession occupied nearly the entire body
of the church. When seated, the quartette
choir of the church sung the chant,

“ 0, what is life ?tis like a flower,
That blossoms—and is goue.”

The services were conducted with unusual
solemnity by the Most Eminent Past Grand
Master, Wu. E. Latarop, and the Prelate,
ABELARD REYNOLDS.

An impressive and eloguent discourse was
preached on the occasion by the Rev. Mr.
TorTLE, the pastor of the church. He spoke
of death as “a great and mysterious power,”
which dooms everything possessed of vitality,
from the blade of grass, to him created in intel-
lect “a little lower than the angels” “No
age, no distinction, no clime, is exempt from its
destroying might. * * Without any knock
or pass-word it glides into masonic lodges, and
breaks asunder the mystic tie; without any
welcome, it comes into social circles and friendly
gatherings, and severs the bonds of love.”

We cannot refrain giving our readers a few
more extracts from the general discourse before
us; for, while they will illustrate forcibly the
practical benefits of the order, to which our
lamented brother, the late AvstTin Orcorr,
had been warmly attached, they are at the same
time a tribute of love for the memory of the de-
parted :

“He died in a foreign land. It was a pleas-
ant land, indeed—a land of almost perpetnal
summer, where blossoming flowers and odorous
groves invite the traveler from every clime—
and yet it was a foreign land. A pleasant re-
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! sort to spend a few days, and a profitable place
to do business in, perhaps; and, if one must die
away from home, that balmy island in the dis-
tant sea may be as favorable a spot as any
other; bat no place is fit to die in but your own
native home—but among your own relatives,
acquaintances and friends. Thus we doubt not
that the deceased was pained at the thought
that his last earthly hour should come where it
did—that the messenger of death had not
waited until he had set himself down among
his friends at home. That he thought of home
we know, from the fact that it was his dying
request to have his body embahned and brought
here for burial. He could not bear the thought
even of having his body left in that far-off coun-
try—to have his grave made beneath the sum-
mer shadows of the banana and orange—but
took pleasure in the thought that his dust
should rest in some quiet spot in Mount Hope.
I have said something of his dying far away
from his friends. It should be observed here,
that he did not want for care or attention. He
did not want for friends—that is, for those
friends who felt bound to him by the ties of a
common fraternity. There were brothers there
—members of the same association to which he
belonged—the same association that has taken
care of his remains today—an association
which, I am told, extends its kindly hand over
every continent and sea, and whose mystic
heart beats in sympathy with suffering mem-
bers in every Jand. Brothers of this association
were thers, and did all in their power to smooth
the way of his departing spirit. Such friend-
ship went far, I doubt not, to mitigate his suffer-
ing, and the memory of that friendship will d
much to lessen the grief of his relatives and
friends, who gather to-day around his lifeless
form.” -

Alas! a true Sir Knight—a soldier of the
cross—died far from his kindred and his home!
But even in that foreign clime, where masonic
lodges are not tolerated, through the bigotry
and persecution of a by-gone age, there were
brothers gathered around the sick couch of the
dying Christian, whispering peace and consola-
tion to his heart, and wiping the death-dew
from his livid brow. These are impressive
lessons, that unite the brotherhood, and prompt
them to deeds of love, relief and truth.

“Death cannot destroy the good which the
living hath done. Their virtues remain long
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after we miss their face. In this manner,
though dead, they yet speak. I am told that
he whose death we mourn to-day bad many
excellent traits—that he possessed a noble,
generous heart. He was always ready to assist
the sick, the needy, the poor; and I know of no
better demonstration of a kind, generous nature
than that. It is probable, indeed, that he died
a martyr to that generous nature. He con-
tracted the disease of which he died, it is
thought, by attending so closely at the bed-side
of a dying friend—a friend who came to the
island penniless and friendless, and whom the
deceased got into business—whom he assisted
in various ways, until he closed his eyes in that
last sleep. However much we may doubt the
wisdom of this step, of thus hazarding his own
life for the sake of serving another, certainly we
ought not to forget that it gave evidence of rare
friendship, of a most unselfish and noble heart.
Let me say to these friends, then, to whom the
announcement of this death was so sudden and
unexpected, and who have waited so long and
anxiously for the embalmed body, and who will
soon see it laid away in ifs place of final rest—
let me say to you, that your brother or friend
still lives. His spirit which left the body in that
far-off land, and which left without any fear of
death, which disposed so calmly of all its earthly
matters, and requested that his body should be
sent you—this brother still lives, and lives in a
better and happier world. In that world you
will meet him again, and meet him never more
to separate.

“To the fraternity of whom the deceased was
a responsible and worthy member, I offer the
same consolations. Your brother, whose hand
you have all so often grasped—whose voice has
been so often heard in your lodge—whose gen-
erous sympathies and kindly deeds have often
commended the purposes of your association—
this brother has left you. You will see his face,
and hear his voice, and touch his hand no more
in this world. No more will he visit the widow
and the orphan; no mare stand over the sick
and dying bed of a poor, friendless brother, in
a land of strangers; no more will he walk by
your side, clothed in the outward symbols of his
high office; no more, alas!—for his Iips are
silent, and his form lies pulseless and cold in
death. But he has gone to a nobler and grander
lodge above. He holds a higher office, is
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clothed in a richer regalia, in that larger fra-
ternity beyond the grave.

“To the memory of this departed brother,
you have already shown a deep and earnest
interest. You have met his body in a distant
city—you have brought it here to its native
home—you have made arrangements for its
decent burial—and you have gathered here in
this church, to seek for consolation at the altar
of religion, and to mingle your heartfelt sym-
pathies with these mourning relatives. In this
you have done well. You have lessened the
care and the burden of these relatives—you
have done a deed of brotherly love. In a few
moments you will take up the body of your
brother, and deposit it in its narrow house.
You will show such respect, and perform such
services around that grave as you deem proper,
and then retwrn to your several homes. May
there go with you a firm faith in God, in Christ,
in the resurrection, in a futare and better life;
may there go with you a still stronger, deeper
brotherly love—a stronger, firmer resolve to
ever exhibit the noblest graces of a common
humanity.”

The addresses having been delivered, the
procession re-formed, and marched to the place
of interment. This pageantry of love was very
brilliant. The Knights formed in triangle about
the grave, the Eminent Commander and Pre-
late standing at the head, and the Royal Arch
and Master Masons taking position within the
triangle. The Prelate read the service, closing
with these sentences:

“ The memory of his virtues lingers in our
remembrance, and reflects its shining lustre
beyond the portals of the tomb. The earthen
vase which has contained precious odors will
lose none of its fragrance, though the clay be
broken and shattered. So be it with our
brother’s memory.”

This concluded the ceremony, and the pro-
cession, mourners and spectators separated,
deeply impressed with the solemnities of which
they had partaken.

A PRIVATE letter from a Boston (Mass.)
brother—one whose own intellectuality and pro-
found masonic lore gave him, three years since,
the Grand Hiram of his Grand Lodge—declares
“there has never been such an accession fo our
fraternity here as of late—men, too, of the right
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standard of intellectuality and high standing,
and soon, I trust, we shall have an edifice here
worthy of the masonic institution of this old
state” It is known to our readers, we pre-
sume, that the old Masonic Temple has been
sold to the United States government for a
post-office, at a price rising $100,000.

“ A LirTiLE party was made up here (Wash-
ington, D. C.,) on the evening of May 7, 1858,
to visit the old Washington Lodge at Alex-
andria, Va. It confained some notabilities,
whose names do not often come into juxtaposi-
tion with each other: Pierson, Grand Master
of Minnesota; HuBBARD, Grand Master of New
Hampshire; BourN, S. G. Warden of Ohio;
SmiTH, J. G. Warden of Minnesota; MogRis,
D. G. Master of Kentucky; PrrcELYNN, an
Indian brother, Chief of the Choctaws, and
others. The occasion was a lecture upon the
great theme, by Bro. Morris. The surround-
ings have been often described—the old Charter,
in which WASHINGTON’S pname appears—the
apron embroidered by the hand of Madame
LAFAYETTE, and presented to WASHINGTON by
the Marquis, her husband—the old leather-
cased chair, in which the venerable Paler
Palrie so often sat—his gloves, and other
domestic mementoes in abundance--therefore
I need make no further allusion to them. But,
as we sat, with the mild, steady eyes of Wasg-
mNGTON and LAFAYETTE gazing upon us from
their portraits on the walls, we loved to imagine
their spirits present, animating us, their ma-
sonic descendants, to & more faithfal perform-
ance of duty.”

THERE is & plan on foot, at Baltimore, to dis-
pose of the Masonic Hall to the federal court
for judicial purposes. This old edifice possesses
rare aftractions to the lover of antiquity, and
many of the brethren there will unwillingly lose
their hold upon it. We apprehend there is too
great an anxiety among the members of the
order in the United States to erect costly
cdifices, which involve debt with all its troubles,
and oftener work an injury than a benefit to the
institution. There are but few lodges—perhaps
not one in twenty—whose members should feel
able to tax their masonic zeal in the erection
of halls. These remarks, however, may not
possess any applicability to our brethren of
Baltimore.
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A BROTHER, whose effusions—prose and
poetical—are not unknown to the craft at large,
is engaged upon a poem of considerable length
and comprehensiveness, illnstrating the fatal
Battle of Tiberius, July 2, 1187, in which the
power of the Christians was broken, and the
Holy Shrine wrested from the Crusaders. The
theme is one of stirring interest, and will test
the powers of our American brother. From
another of his unfinished pieces, termed “ The
Nails of the Temple,” we extract the opening
lines as a sample of the whole:

“ No human wisdom framed our halls;
No bodily sweat bedews our walls;
The utmost ken of human eye
Fails its proportions to espy;

Nor is it for a mortal’s ear
Its songs at eve and morn to hear.

“ Qur Temple crowns no earthly hill;
The Turk pollutes Moriah still—
Siloam pours her sacred stream
For them that spurn the sacred name—
Yet, fixed on an unfailing base,
Is found our Ternple’s resting-place.

“ Unnumbered hearts and lips prolong
The glory of our votive song;
The savor of our sacrifice
Ascends and gladdens to the skies;
Where builders, met from many lands,
Rear up ¢ the house not made with bands.!

“T would record some fitting phrase
Of those sublime, those mystic lays:
Some names of the unnumbered host
Else 'neath the moss of ages lost;
One episode of all those cares
Whose story marks three thousand years.

“ AUTHOR OF W1spoM, make me wise
To comprehend those mysteries!
AUTHOR OF STRENGTH, the power impart
To build and cement from the heart!
AvUTHOR OF BEAUTY, lend me grace
Each hue to paint, each line to trace.”

Tae (London) Freemasons’ Magazine—now
published as a weekly, but in pamphlet form—
has adopted a department styled “ Tidings from
the Craft in the United States,” which bids fair
to open the way for a mutual acquaintance be
tween the masons of the eastern and western
hemispheres. We hail every effort of this kind
with unmixed delight.
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GrAND LODGE OF THE STATE OF NEW
York.—The annual meeting of “the M. W.
Grand Lodge of the Ancient and Honorable
Fraternity of Free and Accepted Masons of the
State of New York,” was holden in the city of
New York, on the 1st day of June, 1858, at
which the M. W. the Hon. Jor~ L. LEwis, Jr.,
presided as Grand Master, the R. W. ROBERT
Macoy. as Deputy Grand Master, and the R.
W. Jas. M. AustiN as Grand Secretary. Three
hundred and sixty subordinate lodges were rep-
resented,and their reports indicate a high degree
of prosperity. The delegates were composed
. of the élite of the lodges from all portions of the
state. A body composing so much dignity,
talent, and high moral worth has rarely assem-
bled anywhere.

The address of the Grand Master is intelli-
gent and practical, replete with sound moral in-
struction,and worthy of an order whose basis is
the word of God. It was listened to with more
than usual interest and satisfaction. In the
course of his remarks, he took occasion to
allode, in the most commendable terms, to
our QUARTERLY and the labors of its editor
and contributors, warmly recommending the
publication to the patronage of masons every-
where, and bespeaking for it a wide and exten-
sive circulation.

A very able report on foreign correspondence
was presented by the G. S. W,, Bro. FINLAY
M. Kixg. While it speaks of the condition and
movements of the fraternity, it also contains a
mass of information, both foreign and domestic.
We recognize in Bro. Kineg an able and ready
writer, and a most enlightened mason.

An amicable settlement of the difficulties ex-
isting in this jurisdiction bas, for some time,
been most earnestly desired. Under the effi-
cient management of some of the Grand and
Past Grand officers, and the committees whose
labors have been so successful in their praise-
worthy efforts of reconciliation, we can hardly
express any surprise at the satisfactory results,
which have terminated in an actual and cordial
union of the whole craft within the territorial
limits of the state. The amendments to the
constitution, restoring to Past Masters of the
subordinate lodges the privileges they formerly
enjoyed, were indeed the olive branch of peace.

Soon after the adoption of the amendment to
the constitution, Joint Committees of Confer-
ence were appointed from both bodies, who at
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once entered upon the discharge of the im-
portant duties entrusted to their hands. Zeal-
ously did the committees devote themselves to
the arduous task assigned them, when the fol-
lowing articles were agreed to, and finally
adopted by the two Grand Lodges as a BAsIS
OF UNION :

‘“ Whereas, The honor, usefulness and bene-
ficent objects of the institution of Freemasonry"
of the State of New York have suffered, and are
now suffering, by reason of differences and dis-
agreements among the fraternity of this state,

“ Now, therefore, the undersigned commit-
tees, appointed by the parties hereinafter men-
tioned, in view of amicably and permanently
ending such differences and disagreements, to
the end that the harmony which is compatible
with the true principles of Freemasonry may
prevail, do mutually assent and interchangeably
subscribe to the following provisions, as a
proper and equitable manner of ending such
differences and disagreements. And if said
provisions are adopted and confirmed by the
parties respectively, to wit: That known as
the Grand Lodge of the State of New York, of
which Jou~n L. Lewis, Jr., is Grand Master,
and that known as the Grand Lodge of the
State of New York, of which JAMES JENKINSON
is Grand Mabter, then these provisions shall be
considered and constituted a fundamental regu-
lation of the Grand Lodge of the State of New
York.

“ PROVISIONS.

“8ecTioN 1. There is but one Grand Lodge
in the State of New York, that of which the
M. W. JorN L. Lewis, Jr., is now Grand
Master, whose territorial jurisdiction is coéx-
tensive with the limits of the state.

“Sgc. 2. That all proceedings had in relation
to suspensions or expulsions arising out of the
transactions known as the ¢ Difficulties of 1849,
shall be, and are hereby rescinded, and all such
persons as may have been so suspended or ex-
pelled, are hereby restored to full membership,
and entitled to all the rights and privileges of
Masonry.

“8gc. 3. That all Grand officers and Past
Grand officers of the last named party shall have
the rank and title of Past Grand officers, and be
recognized as such. For the purpose of obvi-
ating embarrassments, in cases where lodges
in both bodies have the same number, the fol-
owing plan shall be adopted: If the two lodges
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bearing the same number cannot mutually |
agree to consolidate into one lodge, then the |
lodge having the original warrant, or warrant |
of senior date, shall retain its numnber, while
the other lodge shall change its number, and
pass to the next junior vacant number in the ;
Iist of lodges, and its warrant shall be g0 num-
hered, endorsed and registered. Any lodge
working under a warrant granted since 1549,
Ly the body of which JAMES JENKINSON is
Grand Master, shall surrender its warrant, and |
4 new warrant be granted, without charge.

“Sec. 4. That all suits at law, of whatever
nature and kind, arising out of the aforesaid
' Difficulties of 1849,’ shall be withdrawn and
discontinued, and the parties of record in said
suits shall assent thereto. The expenses of
both parties shall be paid from the fund known
as the ‘ Permanent Fund,’ and the balance of
the moneys of the said Permanent Fund, to-
gether with ail interest accruing thereon, and
all other moneys belonging to the Grand Lodge
on the 5th of June, 1849, shall be paid into and
become, and are hereby constituted a part of
the fund known as the ¢ Hall and Asylam Fund,
and the Trustees are hereby authorized to
make the transfer. The Hall and Asylum
Fund, now held in trust for the Grand Lodge,
together with the moneys above named, shall
remain in tact, and be applied, with such addi-
tions and accumulations as may hereafter be
made thereto, to the purposes for which such
fund was created.

“8ec. 5. The Grand Lodge is composed of
all the Grand officers and Past Grand officers.
and of the Masters and Wardens, or the repre-
sentatives, legally appointed, of all the lodges
under this jurisdiction; and of all such Past
Masters of lodges under this jurisdiction as shall
have been elected, installed, and served one year
in the chair as Master, prior tp December 31,
A. D. 1849.

“ Sgc. 6. The constitution and general regu-
lations as now in force in the Grand Lodge of

which M. W. Jou~ L. LEw1s, Jr., is now Grand
" Master, shall remain in force until amended in
pursuance of its provisions.

“Sgec. 7. The archives and properties of the
parties hereto shall be the property of the
Grand Lodge, and be placed in the custody of
the appropriate Grand officers.

“Sgc. 8. All allusions to past differences

shall be avoided.
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“8Ec. 9. On the ratification of these provi-
gions by the parties hereto, all their several
subordinates, on complying with the provisions
of section 3, shall be considered of equally
regular masonic standing, and, as such, are .
hereby declared united in masonic fellowship,
under one common jurisdiction, and entitled to
all the rights and privileges pertaining to the
fraternity, as freely and fully as though no
differences had heretofore occurred.”

The Senior Grand Warden then read the
resolutions prefixed to the articles of union,
after which the M. W. Past Grand Master, J.
D. WiLLARD, entered, and said: .

“ Most WorsHIPFUL GRAND MasTER: 1
know of no act of my life which has afforded me
deeper and more heartfelt feelings of pleasure,
than that which I now perform in introducing to
you and this Grand Lodge our M. W. Brother
NATHANIEL F. WARING, the M. W, Bro. JAMES
JENKINSON, Grand Master, and our other M.
W. and R. W. brethren here present. The
clouds which for a time obscured the lofty arch
of our masonic temple, are now dispelled; our
masonic sky is again bright, and clear, and
beautiful, and we have now a glorious promise
for the future.”

The ceremony of reception was then pro-
ceeded with, the brethren from the other body
being conducted to the east, near the Grand
Master, and were received with grand honors.
The secular press, in alluding to the interesting
transaction, writes: ‘ At this time the scene
was most imposing; the sun shining through
the stained glass threw a flood of golden light
over the rich and beautiful regalia of the breth-
ren, while a smile of joy lit up every counten-
ance, and nothing but peace and harmony
seemed to prevail.”

1t was then solemnly proclaimed that the two
bodies were incorporated and consolidated into
one.

M. W. James JenkinsoN then advanced,
and, in a tone which fell with thrilling effect on
the assemblage, said:

“ MosT WORSHIPFUL SIR AND BRETHREN:
Little remains for me to say. The transactions
of to-day in our fraternity of themselves speak
volumes. The old friends so long separated
feom us, and we who have so long been sepa-
rated from them, have again most happily come
together. It is true, my reign has been short,
but T look to it with pride and pleasure, inas-
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much as in it has been done that which we
have been unable to accomplish for the last
nine years—namely, to again bring us together
in the truly fraternal bonds known only to free-
masons. I trust that in this Grand United
Council of frecrasons there will be as much
unanimity as we have bad in our little body,
and I believe you wish the same. Iam proud,
M. W. sir, to meet you, whom years ago I met
in a Grand Lodge and Grand Chapter; and I
trust it may be long, long, hefore another dis-
upion or any cause for it shall occur among the
fraternity of the State of New York. It shall
be our province to avoid making any allusion to
former difficulties; and it shall not be my fault
if this union is not permanent. The resolutions
of the union have been received with great
cordiality by those who acted with me; the
feeling was that a general union of the fraternity
was required, and that the time for its consum-
mation had arrived. It is now done, and 1
trust that we may never again be disunited.
Most Worshipful Grand Master, I now, as
Grand Master of the Grand Lodge of the State
of New York, extend to you the hand of true
fellowship. As we meet on the level, T hope
that we may, as we have heretofore done in
Grand Chapter and Grand Lodge, part upon
the square, of which there is no doubt, while
our conduct and feelings are guided by the
plumb.”

Grand Master LEw1s, in reply, said:

“My BreTHEREN: If the language of true
feeling and fellowship comes slowly, and appa-
rently constrained from my lips, it is not be-
cause I do not feel deeply and keenly all that I
would desire to express; it is because my deep
emotions have the ascendancy,and check an
utterance which is laden with an excess of joy.
I yet feel the warm pressure of your hands,
which have been locked with mine in a fraternal
clasp; the sounds of your welcome voices still
dwell upon my mind, through which have been
opened the sluices of my heart. An all-per-
vading joy rests upon this vast assemblage, and
is felt by all of us on this auspicious occasion.
That we welcome you here most cordially, this
sea of upturned faces glowing with delight
proves better than any words could express.
That the clouds which have long ohscured the
sun of Masonry in our state are now dissolved,
and that we once more meet beneath his glori-
ous beams, is indeed cause for deep congratula-
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tion. This is the 7th of Jume. On this very
day in 1849—1I was about to say at this self-
same hour—our sky was overcast, and disunion
and darkness reigned triomphant. On the 7th
of June, 1858, we see in a cloudless sky the
bodies which reign in our masonic fraternity,
—the sun, moon and stars—unvailed, and all
appears bright, glorious and beautiful!

“Nor is this all. In the course of your brief
administration, you have referred to this con-
smmnmation as one of the proudest events of your
life; how deeply, then, must we feel, that after
ten years’ separation we meet again; and how
grateful must T personally feel when I reflect
that this glorious end has been accomplished
while I held this gavel.

“ Brothers, we bid you welcome, henceforth .
to be constant and true members of this Grand
Lodge; and, as you, M. W. sir, made a masonic
allusion on closing, I will also close with a wish,
although not strictly masonic,and that is—may
Freemasonry in the State of New York ever re-
main one and indivisible.”

The vast assemblage then subsided into
silence, when congratulations were given, in
brief and eloquent speeches, by the representa-
tives of the Grand Orients of France, Venezuela
and Peru, and the Grand Lodges of Minnesota,
Louisiana, California, Saxony, Alabama, Wis-
consin, Oregon, New Jersey and Missouri.

‘We cannot conclude without reporting the
address of the R. W. and Rev. the Grand
Chaplain, the venerable SALemM TowN, LL. D.,
who, bending under the weight of years, and in
a voice full of deep emotion, spoke as follows:

“ MosT WORSHIPFUL GRAND MASTER AND
BrorHERS: It is utterly impossible for me to
give utterance to the feelings of my heart on
this occasion. I have labored for years to
bring about a union of the fraternity of our
state. I have witnessed all its differences and
difficulties since 1800, and I rejoice at the re-
sult of this day’s labor. Oh! it seems to me
as if I could now depart in peace, having wit-
nessed that for which I have anxiously looked
for years past. During the time these negotia-
tions were going forward, I trembled and feared
for the result, and I implored the Divine assist-
ance that the Supreme Grand Master would
cause the bearts of the brethren to commingle
together as drops of water. 'Tis done! O!
may it continue, and may the blessing of God
rest upon us, and I believe it will; and O! may
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we realize the beauty of that true masonic ' A. G. MackEY, of Charleston, 8. C., assisted
sentence, ‘ Behold how good and pleasant it is | by the best masonic talent in the world, and’
for brethren to dwell together in unity.’ Here ! published by Bro. RoBerr Macoy, in New
I stand, an old man and an old mason, and I | York city, as a periodical well worthy of their
pray God that I may never witness ancther | patronage and consideration.

division in our state.” Witness my hand and the
As the venerable brother sat down, a deep | [Seal.] seal of the Grand Lodge.
but subdued “ Amen!” burst from all present, | FRANCIS KING,
and for some moments a solemn silence reigned. Grand Secretary.

The present session of the Grand Lodge will !
ever be regarded as an eventful one in the his- |

SourH CAROLINA—At the quarterly com-

tory of Freemasonry, and the State of New  p,iication of the Grand Lodge of South Caro-
York in particular. Every one present took & | j;p. in March, very important amendments to
fraternal interest in the proceedings of the day  its rules and regulations were adopted by an
on w.hich the important object of union was : overwhelming vote, which radically change the
happily concluded. -, character of its constitution. The whole system
The election resuited in the choice of the fol- ' ¢ representation by proxies, which had hereto-
lowing Grand officers, to serve for the ensuing | fore been a prolific source of injustice and
year:—JonN L. Lewis, Jr., @. M.; JOBN W. ' jenylarity, was abolished, and the representa-
Smuoxs, D. G- M.; FiNvAY M. KiNg, 8 G i tion was to be confined, in future, to delegates
W.; Crixtox F. PAtGE, J. G W.; JaMEs M. | g5 the Jodges, whose expenses are to be paid
AvustiN, @.S; CHas. L. CHURCH, G. '1!; by the Grand Lodge; the quarterly communi-
Saex Toww, G. C.; Sewavw Fisg, G. Tiler. i cations, an adjunct of the proxy system, were
 also abolished, and the meeting of the Grand
MgS. SAWYER.—OQur readers will find a de- [ Lodge was restricted to an annual communica-
lightful little poem, from the pen of Mrs. Caro- tion, to be holden in the city of Charleston on
LINE M. SAWYER, in the present number. It . the third Tuesday in November. There can
is with pleasure that we announce the expecta- . be no doubt that these are solid mprovements
tion that she will hereafter be a not unfrequent in legislation, and that the results will be
contributor to the pages of the QuarTerLy. , Speedily seen in the increased zeal and know-
ledge of the fraternity in the Palmetto State.
|

WE are often called upon to acknowledge the |

expression of complimentary remarks in behalf | ALBERT Pike.—We have great pleasure in
of the MAsoNIC QUARTERLY from cur patrons, | announcing that our distinguished colaborator,
reports of committees, and Grand Masters’ ad- ! Bro. ALBERT PIKE, has been elected to fill the
dresses, but none have given us more pleasure vacancy in the Supreme Council of Sovereign
than the receipt of the following authenticated . Grand Inspectors General for the southern
copy of a resolution unanimously adopted by the ' jurisdiction of the United States. Upon no one
Grand Lodge of Indiana: | more competent or more deserving, as a learned
OFFICE OF GRAND SECRETARY OF i expounder and indefatigable investigator of the
GRAND LoDGE OF INDIANA, } ancient and accepted rite, could this honor
INDIANAPOLIS, Jupe 7, 1858. have been conferred.
At an annual communication of the Grand I
Lodge of Indiana, begun and held at the Grand
Masonic Hall, in the city of Indianapolis, on the
24th day of May, A.p. 1858, the following reso-
lution was adopted, to wit:
Resolved, That this Grand Lodge hereby
recommend to the subordinate lodges and
brethren within its jurisdiction, “ THE AMERI-
CAN QUARTERLY REVIEW OF FREEMASONRY
AND 1S KINDRED SCIENCES,” edited by Bro.

WiLkiNs TANNEHILL—We regret to an-
nounce the death, at Nashville, during the last
month, of this distinguished brother, at the ripe
age of seventy-six. Bro. TANNEHILL was a
Past Grand Master of the Grand Lodge of
Tennessee, the author of a monitor, which is the
teat work of the Tennessee lodges, and at ope
time the editor of the * Port-Folio,” an able and

. well-conducted masonic periodical.
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No PersuasioN.—At a late celebration by
the lodges of Bath, England, the Master of one
of them, while expressing his regret that the
Prince Consort was not a member of our craft,
added: “I had hoped that the Prince of
Prussia, after being present at the Grand
Lodge of England, considering the position he
was about to occupy in connection with the
royai family, would have endeavored, by some
persuasive accenis, to lead the Prince Consort
within its precinets.” We are glad to see that
the Prince of Prussia seems to have had a
better understanding of his own duty as a
mason, and of the character of our institution,
than to use any such persuasions. If Prince
ALBERT ever seeks the honor of initiation, he
must come to the door of our temple, like every
other applicant, “of his own free will and ac-
cord,” or, as the constitution of the Grand
Lodge of England requires, he must declare
that he “ freely and voluntarily offers himself a
candidate for the mysteries of Masonry.”

WEBB'S MONITOR.—Messrs. APPLEGATE &
Co., of Cincinnati, have just presented a valu-
able contribution to the masonic world, in a re-
publication of WEBs’s MoNrror. WEBB Was
the first monitorial writer of this country, and,
by intelligent masons, has always been highly
esteemed, although its want of engravings
caused it at length to be almost entirely super-
seded by the inferior work of Cross. Messrs.
A. & Co. have in this edition supplied the
original deficiency of plates, and have also
omitted the only objectionable part of WEBB'S
original work, his very “lame and impotent
account of the degrees of the Lodge of Perfec-
tion,” and substituted for it an excellent *“ Moni-
tor of the Ancient and Accepted Rite,” by Bro.
E. T. CARSON, one of the most profound masons
of our country. This, which is the first monitor
of the Scotch rite ever published in this country,
except an imperfect and incomplete one, com-
menced, but never finished, by the editor of the
QUARTERLY, in the pages of the « Masonic Mis-
cellany,” is an invaluable production,and worth
three times the price of the whole book, in
which it appears simply as an appendix.

ENGLAND—ALt the quarterly communication
of the Grand Lodge of England in March, the
Earl of ZeTLAND was upnanimously reélected
Grand Master.
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" A Lovep ONE Lost—It is with deep feel-
ings of melancholy that we record the death,
under the most afflicting circumstances, of Bro.
Wu. REED, of Charleston, S. C. He was a
Past Master of Solomon’s Lodge, No. 1, and
Grand Scribe of the Grand Chapter of South
Carolina. He was suddenly killed, on the 17th
of June, by the falling of a piece of timber, from
the height of forty feet, npon his head. With
the most unobtrusive manners and modest
merit, he was distinguished for his untiring
zeal in the pursuit of Masonry, which, to the
best of his abilities, he cultivated as a science.
From the editor of this journal some tribute is
due to the memory of an upright man and
truthful mason, who, as a pupil, companion and
friend, was endeared to his heart by hopesty
of purpose and unwavering attachment. Peace
to his ashes! He was conducted to his grave
and his body consigned to its last resting place
by a numerous concourse of his brethren.

THE appointment of Frater JAMES ALEX-
ANDER HENDERSON, of Kingston, Canada West,
as a representative from the Grand Conclave
of the orders of Knights Templar of England
and Wales, near the Grand Encampment of
the United States, is recently announced. Few
gentlemen, we apprehend, would prove so ac-
ceptable to the American fraters as Mr. Hen-
DERSON, as few possess his courtesy or acquaint-
ance with the regulations of these orders. We
rejoice that the system of representatives be-
tween friendly masonic powers is thus adopted
in high places. Its tendencies are altogether
good, and, wherever adopted in a genial spirit,
it has resulted in bringing about a more inti-
mate association among the fraternity.

TrE Grand Lodge of Maryland, at its semi-
annual session in May last, ordered a set of
The Universal Masonic Library for each
lodge under its jurisdiction, thirty-three in num-
ber. This is the third American Grand Lodge
that has taken such a step—Alabama and
Florida having taken precedence in this most
honorable competition.

Tag death of Dr.J. K. MITCHELL, Grand
Master of the masons of Pennsylvania, has
called out the sympathies of the craft of that
large state. He deceased April, 1858.
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LiBERAL ARTS AND SCIENCES.—Among the
seven liberal arts and sciences of Masonry, that
of music occupies an important part in-the
affections of the people of this, as of every age.

We are proud to own some of the brightest
lights in the “wuniversal language,” hoth as
Americans and as brothers of the mystic tie.
The name of W, VINCENT WALLACE is known
throughout the world of music as one of the
most talented composers of the age. His pro-
lific genius is constantly pouring out a welcome
supply of standard works, both instrumental
and vocal; and he has now in preparation, and
will shortly produce on the English stage, two
new operas. He does not, however, confine
himself to the music of the drama, but gives a
constant supply of vocal and instrumental
pieces, which are familiar wherever the voice
of music i8 known or the tones of a piano are
beard. Some of his late ballads—* Merrily,
Merrily Over the Sea,” “ Daughters of Eve,”
“ Marion Lee,” ¢ Like Some Lone Slar,”
and “ The Loved One Who Wails us at
Home"—have never been surpassed as grace-
ful and elegant compositions. The last named
is a real home song, and finds an echo in every
bosom. The words are beautiful, and from the
pen of Geo. HoppER; and WALLACE has most
happily wedded them with the music :

“ Go bask in the sunshine of pleasure,
Where fortune glows brightly around,
But think not that joy’s brimming measure
Is always with happiness crowned.
The charms of the world quickly perish,
Like beams o'er the sea's angry foam,
But care seems to fly whilst we cherish
The loved one who waits us at home,” &c.

His late pianoforte compositions are “ Galop
Brillante;” * Forget Me "Noti,” a romance;
“ Styrienne,” a romance, dedicated to CArL
WeLS, Esq. WaLLAcE perfectly understands
the resources of the piano, and the fresh vigor
of his genius pervades all he does.

Bro. GoTTsCHALK, who is now traveling in
the West Indies, has also published some ex-
quisite gems, which we will hereafter notice.

Bro. J. R. THOMAS is earning great popu-
larity and well-deserved reputation as a ballad
writer. The English langnage contains but few
more beautifal and tfouching, simple ballads,
than have come from the pen of Mr. THOMAS.
We know this is high praise, but we believe it
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is well deserved. His “ Some One to Love”’
“ Bonnie Eloise,)” “ The Belle of Mohawk
Vale,” « Eitie May,” “ Oh! Genily Brealhe,”
“ I've Loved Thee Long,” and “ Thou Art
With Me,” (sacred song and quartette,) are,
or at least should be, found on every piano.
Bro. THOMAS' reputation is yet young, but we
are very sure that it will be lasting and honor-
able.

Bro. HaLL (WM. HaLL & Sox) has issued
the above music,and will send them to any part
of the United States, (without extra charge for
postage,) on receipt of the marked price.

MounT VERNON.—At the quarterly commu-
nication of the Grand Lodge of South Carolina,
in March, an appeal was made to the subordi-
nate lodges in behalf of the fund of the Ladies’
Association for the Purchase of Mount Vernon.
We are happy to say that the appeal has been
nobly met, and that the lodges in that jurisdic-
tion are rapidly contributing to the fund at the
suggested rate of one dollar for each member.
A large sum has already been received by the
Grand Master, and paid over to the custodian
of the fund.

Axoxg the number of those who bad com-
menced making collections of masonic books,
documents, and other auxiliaries to the study
of Freemasonry, is the present intelligent Grand
Master of Lonisiana, Hon. AM0s ApAmS, of
Baton Ronge. We regret to chronicle the in-
telligence that by a disastrous conflagration in
April last, he was deprived of his entire collec-
tion, losing, likewise, his private and official
correspondence, and many other objects of
value. The same misfortune befel the Grand
Master of Georgia, WiLLiam 8. ROCKWELL,
Esq., during the latter part of last year. Such
calamities involve more than private loss—they
are an irreparable loss to the craft.

TaE death of Dr. J. K. MITcHELL, of Phila-
delphia, Grand Master of masons in Pennsyl-
vania, calls to remembrance a book of poems,
in character far above mediocrity, published by
bim in 1849, under the following title: « Inde-
cistion: A Tale of the Far West; and Other
Poems. By J. K. MrrcEELL, M. D. Philadel-
phia: E. L. Cary & Hart. mpocon. 12mo.,
pp-212. This work stamped the character of
the deceased as a poet of true sensibility.
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MitcHELL'S HISTORY OF FREEMASONRY
AND MasonNic Digest—Bro.J. W. S. Mir-
CHELL, M. D., of Georgia, P. G. Master and
P. G. H. Priest of Missouri, is now in this city
superintending the publication of his History of
Freemasonry and Masonic Digest. Bro. M.
(for many years editor of the Masonic Signet) is
well known as a writer. His life has been spent
in the study of the history, laws and principles
of Masonry. Most of his History was published
in numbers in the Signet, and so extensively
won the interest and admiration of the frater-
nity as to demand its publication in hook form ;
and he is now about to reap the reward of a
long life of labor and toil ; and we are much
mistaken if his work does not have a sale co-
extensive with Freemasonry. Bro. M. dates
the origin of Freemasonry where our traditions
place it, viz.: at the building of Solomon’s Tem-
ple, and traces its progress throughout the
civilized world, including an account of its intro-
duction into the colonies, and its progress in
the United States down to 1858.

This is the first complete history of Free-
masonry ever written ; and if his work con-
tained nothing more, we cannot see how any
brother could consent to be without a copy ;
but its value will be greatly enhanced by a
code of masonic jurisprudence, embracing his
answers to questions of masonic usage, a dic-
tionary of masonic terms, &c., &c., making it a
masonic library containing every thing the ma-
son needs, except a mere chart or book of
rituals. o

The price fixed is too low, in our judgment,
to enrich the author, even with the most exten-
sive sale ; but we trust the work will go off so
rapidly as to enable him to issue another edi-
tion very soon.

The work will be issued in two large octavo
volumes, of about 700 pages each ; price, per
copy, (2 vols.) on delivery, $5, in cloth ; or $6,
in morocco ; and we learn that all who will aid
him in paying through, may secure a copy for
$1 less, if paid for before its issue.

We learn that Brother MiTcHELL has 1,200
snbscribers, and we know he has ordered but
1,500 published ; from which our brethren will
see that, to secure a copy, they must give their
orders soon. Brethren of the city, leave your
names and monecy with P. G. M. Wy, H. Mir-
NOR, 384 Broadway ; Bro. Taomas HoLMAN,
corner of Centre and White streets ; or with us
at this office, 29 Beekman street.
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Canapa—Another attempt toward a union
of the Grand Lodges in Canada is now in pro-
cess, and will, we trust, be consummated. On
the 7th and 8th of May, a meeting of a commit-
tee of officers of the Grand Lodge of Canada
was held at Hamilton, on which occasion, after
the reading of certain articles of union which
had been proposed by Bro. HARRINGTON, reso-
lutions were adopted, in which it was proposed
that “all should now unite, in every respect, as
if they had originally concurred in the organiza-
tion of the Grand Lodge of Canada.” The
14th of July was selected as the day on which
this union was to be consummated, when the
first business would be a new election of offi-
cers—all Past Provincial Grand officers are to
assume similar rank in the Grand Lodge, and
all the Canadian lodges are to be placed on the
Grand Lodge register in numerical order, ac-
cording to antiquity. The terms of this propo-
sition, on the part of the Grand Lodge of
Canada, appear to us to be exceedingly liberal,
and we need hardly say that we cordially hope
that they may meet with the universal concur-
rence of the craft in that now distracted juris-
diction.

MAINE—GRAND Lopee—Officers elected
in May: HiraM CHASE, Q. M.; J. H. DruM-
MoND, D. G. M.; G. F. SarGENT, S. G. W3
S. B. DockHAM, J. G. W.; IrA BERrY, G. 8.

GraND CuarrER.—Officers elected in May:
Jas. C. Srevens, G. H. P.; Mosges DopGe,
D. @. H. P.; Epwarp P.BurnNHAM, G. K.;
Jouxn I. BeLy, @.S.; IrA BERRY, G. Sec.

GraND CouNciL.—Jos. C. STEVENS, G. F.;
FREEMAN BraDFORD, D. G, P.; Hirax
CHASE, G. @. Th., Il.; A. B. THOMPSON,
@. P.of W.; Tiv.J. MugraAY, G. Capt. of G,
Cuas. Foses, @. Treas.; IrA Berry, @. Kec.

GrRAND ENCAMPMENT.— FREEMAN BRAD-
FORD, G. M.: JonNy WiLiAmMs, D. G. M.:
A. B. TroMPsON, @. @.; TrM. J. MURRAY,
G. C. @.; B. CummiNGs, G. P.; JaBez TRUE,
G.S. W.; J. D. WaggeN, G.J. W.; CHar.
FosEs, G. Treas.; Ina Berry, G. Rec.

Texas—Officers of the Grand Lodge of
Texas: James M. Haruy, G. M; HENRY
Sampsow, D. G. M.; Joun J. McBRIDE, 8. &
W.; SAMUEL MATHER, J. G. W.; HENEY R.
CARTWELL, G@. T; A.S.RurHVEN, G. 8.
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CoNTINENTAL LODGE, NO. 287, NEW YORE.—
This respectable and flourishing lodge held its
fifth anniversary on Tuesday evening, May 25,
1858. The W.M. WiLL1aM GURNEY presided,
asgisted by R. W. Rosr. Macoy, W. E. P.
Breep, W. CHARLES SCHOLEY, W. WILLIAM
Lyons, and other Masters and Past Masters.
Notwithstanding the inclemency of the weather
there was a large attendance of the members
of the order, together with a large number of
ladies.

The exercises were opened with an appro-
priate hymn. An original ode, written ex-
pressly for the occasion by Mrs. CAROLINE M.
SAWYER, was then sung.

Wy. GURNEY, the W. M. of the lodge, then
delivered the opening address. He, in the most
fraternal manner, welcomed all who were pre-
sent, and remarked that while the Grand
Master above had removed many to “that un-
discovered country from whose bourpe no
traveler returns,” He had also removed one
from their own little band—Bro. Josepa S.
TavLoR—who was buried with masonic honors.
The Master stated that the charter of the lodge
was granted May 10, 1853, when there were
sixteen chartered members; there have been
since initiated, 79; affiliated, 12—total, 107.
There have been 4 deaths, § withdrawals, and
20 erasures from the books—total, 32—leaving
75 members on the 1lth of May, 1858. The
W. Brother, in a very clear and perspicuous
manner, proceeded to show the principles of
the order, stating that a masonic lodge was one
of the most sacred spots on earth.

The R. W. and Rev. THOS. J. SAWYER, D. D.,
delivered an address on the character of the
True MasoN. The true mason was not he whe
had gone through all the degrees of his order,
and could work them in a superior manner
even, but he was one who has received into his
inmost heart the sacred principles which Ma-
sonry inculcates, and, having caught its glorious
light, acted according to its principles in all his
intercourse with mankind. Masonry was a
moral institution, and it was for its morality
that it was honored. It was a type of true
democracy, for it inculcated absolute equality ;
kings and princes were on a footing with the
humblest and the poorest; the poorest man
was eligible to its highest honors ; when elected
he was obeyed with as perfect and a far more
cordial obedience than was seen in the best dis-
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ciplined army, and when his round of duties
are performed, he returns to the ranks, and
obeys his successor, offering him the same ho-
mage he had received himself,

Masonry was founded on the great funda-
mental truth, that there was one God, the great
Architect of the universe, and recognized all
men as equal, not regarding them for birth or
fortune, but for their moral worth and progress
in knowledge. A true mason should be a reli-
gious man ; no atheist could enter the order,
for on his first entering the lodge he was made
to confess his faith in a Supreme Being, and
therefore masons shonld cultivate a profound
reverence for God. A true mason could not be
profane, but would make it his study to honor
God, and serve Him according to the dictates
of his conscience. The Rev. brother continued
at great length to set forth the duties of a true
mason to God, his neighbor, and himself, show-
ing that a mason ought to worship God as he
should be worshiped, in spirit and in trath;
that he should be just, honest, honorable and
benevolent to his neighbor, and should keep
himself free from intemperance and every other
vice. He concluded amidst general applause.

Addresses were subsequently delivered by
Brothers StuART L. WooDFORD and THOMAS
McGee. Mr. F. GARDNER sang two other bal-
lads, and the beautiful Hymn which commences
as follows, was sung by the Choir, in ailusion to
the hoped for union of the fraternity in this
State : :
‘When shall we meet again?

Meet ne'er to sever ?
When shall peace wreathe our chain,
Round us for ever?
Our hearts will ne’er repose,
Safe from the blast that blows,
In this dark vale of woes,
Never, no, never!

The Benediction was then pronounced by the
R. W. and Rev. Dr. S8awyer, and the assembly
dispersed highly delighted.

GrAND CHAPTER OF GrOrGIA—Officers
elected at the annual convocation in Augusta,
on the 28th of April: PmiLre T. ScHLEY, G.
H. P.; ANDREW J.LaANE, D. G. H. P.; Wx.
8. RockwELL, G. K.; LuraERr J. GLENN, G.
8.; Rev. C. W. Kgy, G. Chap.; C.F.Lgws,
G. C. H.; Lemver DWELLE, G. Treas.; Beng.
B. RussgLL, G. Sec.; JAMES GoDBY, @. Sent.
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A siip, published by the Grand Secretary

of the Provincial Grand Lodge of New Bruns-

wick, English Register, RoserT StUBS, Esq.,
for the use of the lodges of that jurisdiction,
declares ““ that the M. W. the Grand Master of
England did, on the 19th of November, 1856,
in Grand Lodge, direct that no private lodge
can be adjourned. But the Master may con-
vene a Meeting of Emergency.” This accords
with the best usage of our country. In relation
to the prohibition of public processions, without
competent authority, the decision in that juris-
diction is, ““ that masons are not allowed to
wear their clothing at any meeting unconnected
with their lodge business, and to which persons
who are not masons are admitted, without the
express permission of some duly constituted
aunthority, as the G. M. or a Provincial Grand
Master.” The Provincial Grand Lodge of New
Brunswick was organized in October, 1855.
There are eighteen English lodges in the pro-
vince; three Irish and two Scotch. Also, two
Scotch Chapters, one English and two Irish.
There are two Encampments, viz: one Irish
and one Scotch.

CavirorNiA—The Grand Lodge of Cali-
fornia held its annual communication in May
last, in the city of Sacramento. The following
is the list of officers elected: W. GREENE CUR-
718, G. M.; P. W. SHEPHERD, D. G*. M.; Wi,
McCorMick, S. G W.; J.W.BIcKNELL, J. G-
W.; A.MarmIN, G. T); A.G. ABELL, G. S.

St. JoHN'S DAY.—As yet we have received
but few notices of the celebrations attendant
-on this festival of masonry. So far, however,
a8 we have been able to learn, the day was
duly celebrated. At Greenwood, S. C., the
lodges of Abbeville District united in the cele-
bration, and heard, what we are sare must
have been, an excellent address from Brother
D. Ramsay, of Charleston. At Camden, S. C.,
the address was by Bro. Peck, of that place;
and at Darlington, S. C., by Bro. MAcCkKEY.
The brethren of Newberry, S. C., commemo-
rated the day by a soirée in the evening; a
novel, but we rather think a delightful mode of
celebration, as the ladies participated in the
enjoyment. At Washington City, the address
was delivered by Bro. Ros Morgis, and was,
-of course, an able one. He selected as his
topic the social character of our institution.
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ARkansas.—Grand officers of the Grand
Lodge of Arkansas: LUke E. BareER, G. M.;
M. S. BeLr, W. 8. Leaks, W. M. LAWRENCE,
J. M. TessErTS, H. H. Havs, D. G. Masters;
T. P. Dockery, 8. G. W.; J. A. Dewooby,
J.G. W.; R.L.DongEg, G.T; T.D.MERRICK,
G. S

Miss1ssIPPL.—GRAND CounciL OF ROYaAL
AND SELECT MasteERS.—The annual convoca-
tion of this Grand body was held in the city of
Vicksburg, in May last, when the following
officers were elected: Jacos F. Foute, M. P.
G- M.; W.R.LAckEY, D. P. @. M.; FouNTAIN
Woop, T I. @. M.; DaNieL Rosser, P. C. of
W.; W.MippLETON, C. of G-; B.S.TaPPAN,
G. Treas.; Rosr. W.T. DANIEL, G. Rec.; W.
W. Lorp, G. Chap.; A.Brown, @. Sent.

TIowa.—The Grand Lodge of this state held
its annual meeting in June, at Des Moines.
Grand officers elected for the year: Jamss R.
HarTsock, G. M.; J. J. Apams, D. G. M.;
Jonx~ Scorr, G.8. W.; E. A. GUILBERT, G.
J. W.; LovELL WHITE, @. T'; THEODORE S.
Parvin, @. S.; Rev. WM. REMSBURG, G. C.:
TromAs H. BentoN, Jr., G+ M.; H. FINg, ¢.
S8.D.; W.W.McKnigar, G.J. D.; S. FULLER,
G.8. B.; Beny. D. REep, G. P.; J. M. BENja-
MiN, G. S;; W.E. WoopwaRrp, G. 8.; W. 0.8,
McNEL, @. 7.

Kentucry.— The Grand Encampment of
this State held its annual convocation on the
28th of May, at Louisville. Grand officers
elected :—Sir Turo. N. Wisg, G. M.; S. F.
Gavo, D. @. M.; H. R. Org, @. G.; F.
TryoN, G. C. G.; M. MaguiL, G. P.; W. M.
SAMUEL, G. R.

‘WisconsiN.— The communication of this
Grand Lodge was holden in the city of Mil-
waukee, on the 8th of June, when the following
Grand officers were elected and appointed for
the ensuing year:—LuTHER M. TrRACY, GL.M.:
GEORGE B. WortH, D. (. M.; LuMaNn M.
SrroNg, G. S. W.; ArcervNoN S. Woob, G.
J. W.; SamuEL 8. Daceerr, G. T.; JoEN W.
Hunt, G. S.; EpERaAM F. OapExN, &. 8. D.;
Mogris Louis, @. J. D.; S. E. CHAPMAN. G.
M.; JamEs T. Prior, G. C.; WILLIAM ADDY,
@. 8. B.; Jou~ Rosinson, G. P.; SoLoMoN
Howe, @. S.; E. HurLsut, @. 8.,; EBENEZER
Crewerr, G. T.
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Coxxecticrr.—The several grand bodies of
Symbolic, Capitular, Cryptic and Templar Ma-
sonry held their annual meetings in May last,
in the city of New Haven. The business be-
fore these bodies was mostly of a local charac-
ter. The harmony and true masonic spirit
which has for a century characterized the
fraternity in this State, was never more fully
demonstrated than during this year’s gather-
ings, The officers.elected for the year were :

GraND LoDGE—GEORGE F. Daskam, G.
M.; Jorn C. BLackMAN, D. @G. M.; HOWARD
B. ExsieN, 8. G. W.; Freperick P. Cog, J.
G. W.; HoracE GoopwIN, @. T.; ELIPHALET
(3. STORER, @. S.; Davip E. Bostwick, S. @.
D.; WiLLiaM B. Casgy, J. G. D.; WIiLLIAM
W. Srorey, G. M.; ALoNzo G. SHEARS, G.
C.; WiLriay R. Hiery, @. §.; NELsox N.
BAgrgerT, G. 8.; JoEN A.McCLEAN, G. 8. ;
EL1ZUR SKINNER, @. T.

GrAND CHAPTER.—DaAviD CLARK, G. H.
P.; SamugL Tripp, D. G. H. P.; FREDERICK
J. CALHOUN, @. K.; NaTHAN DIKEMAN, Jr.,
.8.; HoracE GoopwiN, G. 7'; ELIPHALET
(3. STORER, @. S.; Junius M. WiLLEY, G. C.;
Asa SurTH, G. C. H.; ALEXANDER WARNER,
. R. A. C.; JoNatrHAN KILBOURN, @. S, ;
Davio E. Bostwick, @. S.; NELsON N. Bar-
LETT, G. S

GRAND CouUNCIL OF SELECT MASTERS.—
GEORGE F. Daskam, M. P. G. M.; Hiram
WILLEY, D. P. Q. M.; GEORGE STANCLIFF,
T. I. Q. M.; HicaArD HoNTING, G. P. O.;
Howarp B. EnsieN, G. C. @.; HORACE
GoopwiN, @. T.; ErLipHALET G. STORER, @.
R.; Rev. GEORGE R. FISHER, G. C.; BENJAMIN
B. CrATFIELD, @. S.; ELIZUR SKINNER, G. S.

GrAND ENcaMPMENT. — Sir JoEN A. Mc-
LeaN, G. M.; GeorGe F. Dasgam, D. G. M.;
WiLLiay HyDg, @. G.; Asa SurrH, @. C. G.;
Howarp B. EnsigN, @. P.; Davip CLARK,
. 8. W.; WirLLiax L. BREWER, G. J. W.;
BeNgaviN BEECHER, G. T.; EvipHALET G.
Srorer, G. R.; WiLLiay R. HigBy, G. 8 B.;
BeEngavIN P. CHATFIELD, @G. S. B.; ELiZUR
SKINNER, G- S

CorNER STONE.—The masons of Charleston,
S. C., on the 28th of June, laid the corner stone
of a monument to John C. Calhoun, at the re-
quest of the Ladies’ Calhoun Monument Asso-
ciation.

TIDINGS FROM THE CRAFT.

ATSTRALIA—We have received the cata-
logue of the Provineial Grand Lodge of Victoria,
Australia, under the jurisdiction of the Grand
Lodge of Ireland, from which it appears that
there are four lodges in that province, with an
aggregate population of one hundred and
eighty-four members. We are pleased to see
that one of the lodges at Melbourne, over which
the P. G. 8. presides, is named after our uwn
WasaINGTON. The following is a list of the
principal Provincial Grand officers: JomwN
THOMAS SmiTH, P. G. M.,; ALEX. G. Mc-
Comeg, D. P. @. M.; S.ELviot, P.S. G. W.;
F. Apams, P.T. G. W.; James A. CBANE,
P.Q.T.; Jos. Wu. Torrey, P. G. S

NEeBrasga.—The annual session of the Grand
Lodge of this Territory was held at Nebraska
City, on the 2d of June, when the following
named officers were elected and installed for
the ensuing year :—R. C. JorpaN, G. M.; L.
L. Bowen, D. G. M.; Davip LiNnpLEY, S. G.
W.; M. G. WiLgINsoN, J. G. W.; J. H.
MaxoN, @. Tr.; R. W. Furnas, G. Sec.

Missourr—The Grand Lodge and Grand
Chapter of this State held their annual meet-
ings in May last, at St. Louis. Grand officers
elected :

GrAND LoDGE.—SaMUEL H. SAUNDERS, G.
M.; Marcus Boyp, D. G. M.; JorN F. Hous-
TON, G. S. W.; JonN DEckEr, Q. J. W.;
JorN D. Dageerr, @. T'; A. O'SULLIVAN,
Q.8

GrAND CEAPTER.—MARCUS Boyp, G. H.
P.; Jonx F.Hovusrtown, D. @. H. P.; D. P.
WamnwriceT, G. K.; W.R.PEnICK, G. S.; A.
O'SuLLIvAN, G. S.

Inprana.—The annual session of the Grand
Lodge of Indiana was held in May last, at In-
dianapolis. Officers elected :—S.D. BAYLESS,
G. M.; Frank Euerson, D. G. M.; M. B.
MANsON, @. S. W.; J. B. TrAVEL, G. J. W.;
Cuas. Fisaer, G. 7'; Francis King, G. S.

New York.—The annual convocation of the
Grand Council of R.and S. M. of the State of
New York was held on Wednesday, June 24,
1858. The following Companions were elected:
N. O. Bexjavan, M. P. G. M.; THos. C. Ep-
WwARDS, P. D. G. M.; B.ParkER, G.P.C.; J.
SHOVE, @. Rec.; S.B.Tosy,Jr., G. T.
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THE SYMBOLISM OF THE SPRIG OF ACACIA.

BY ALBERT G. MACKEY, M. D,

TrERE is no symbol more interesting to the masonic student than
the Serie oF Acacia, not only on account of its own peculiar import,
but also because it introduces us to an extensive and delightful field
of research; that, namely, which embraces the symbolism of sacred
plants, In all the ancient systems of religion, and mysteries of ini-
tiation, there was always some one plant consecrated in the minds
of the worshipers and participants, by a peculiar symbolism, and
therefore heid in extraordinary veneration as a sacred emblem. Thus
the ivy was used in the mysteries of Dionysus, the myrtle in those
of Ceres, the erica in the Osirian, and the lettuce in the Adonisian.
But to this subject I shall have occasion to refer more fully in a sub-
sequent part of the present investigation.

Before entering upon an examination of the symbolism of the Aca-
cia, it will be, perhaps, as well to identify the true plant which occu-
pies so important a place in the ritual of Freemasonry.

And here, in passing, I may be permitted to say that it is a very
great error to designate the symbolic plant of Masonry by the name
of “Cassia”—an error, which undoubtedly arose, originally, from
the very common habit among illiterate people of sinking the sound
of the letter 4 in the pronunciation of any word of which it consti-
tutes the initial syllable. Just, for instance, as we constantly hear,
in the conversation of the uneducated, the words pothecary and pren-
tice for apothecary and apprentice, will we also find Cassia used for

10
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Acacia* Unfortunately, however, this corruption of Acacia into Cas-
sia has not always been confined to the illiterate; but the long employ-
ment of the corrupted form has at length introduced it, in some in-
stances, among a few of our writers. Even the venerable Oliver, al-
though well acquainted with the symbolism of the acacia, and having
written most learnedly upon it, has, at times, allowed himself to use
the objectionable corruption, unwittingly influenced, in all probability,
by the too frequent adoption of the latter word in the English lodges.
In America, but few masons fall into the error of speaking of the
Cassia. The proper teaching of the Acacia is here well understood.t

The Cassia of the ancients was, in fact, an ignoble plant, having
no mystic meaning and no sacred character, and was never elevated
to a higher function than that of being united, as Virgil informs us,
with other odorous herbs in the formation of a garland:

b < & < ‘‘ violets pale,

The poppy’s flush, and dill which scents the gale,
Cassia, and hyacinth, and daffodil,

‘With yellow marigold the chaplet fill.”’{

Alston says that the « Cassia lignea of the ancients was the larger
branches of the cinnamon tree, cut off with their bark and sent together
to the druggists; their Cassia fistula, or Syrinx, was the same cin-
namon in the bark only;” but Ruseus says that it also sometimes
denoted the lavender, and sometimes the rosemary.

In Scripture the cassia is only three times mentioned,§ twice as
the translation of the Hebrew word kiddah, and once as the render-
ing of ketzioth, but always as referring to an aromatic plant which
formed a comstituent portion of some perfume. There is, indeed,
strong reasons for believing that the cassia is only another name for
a coarser preparation of cinnamon, and it is also to be remarked that
it did not grow in Palestine, but was imported from the East.

The acacia, on the contrary, was esteemed a sacred tree. It is the
acacia vera of Tournefort, and the mimosa nilotica of Linnseus. It
grew abundantly in the vicinity of Jerusalem,|| where it is still to

* Oliver’s idea (Landmarks ii. 149) that cassia has, since the year 1730, been corrupted
into acacia, is contrary to all etymological experience. Words are corrupted, not by length-
ening, but by abbreviating them. The uneducated and the careless are always prone to cut off
a syllable, not to add a new one.

+ And yet I have been mortified by seeing, once or twice, the word “ Cassia” adopted as the
name of a lodge. * Cinnamon” or “sandal wood ” would have been as appropriate, for any ma-
sonic meaning or symbolism.

1 Eclog. ii. 49.

Pallentes violas et summa papavera carpens,
Narcissum et florem jungit bené olentis anethi:
Tum casia, atque aliis intexens suavibus herbis,
Mollia luteola pingit vaccinia caltha.

§ Exod. xxx. 24; Ezek. xxvii. 9, and Ps. xlv. 8. } . .

Il Oliver, it is true, says that * there is not the smallest trace of any tree of the kind growing
so far north as Jerusalem;” (Landm. ii. 149,) but this statement is refuted by the authority or
Lieutenant Lynch, who saw it growing in great abundance at Jericho, and still farther north,
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be found and is familiar to us all, in its modern uses at least, as the
tree from which the gum arabic of commerce is obtained.

The acacia, which, in Scripture, is always called Shitfah,* and in
the plural Shiltim, was esteemed a sacred wood among the Hebrews.
Of it Moses was ordered to make the tabernacle, the ark of the cove-
. nant, the table for the shewbread, and the rest of the sacred furni-
ture. Isaiah, in recounting the promises of God’s mercy to the
Israelites on their return from the captivity, tells them, that among
other things, he will plant in the wilderness, for their relief and
refreshment, the cedar, the acacia, (or as it is rendered in our com-
mon version, the shittak, ) the fir, and other trees. .

The first thing, then, that we notice in this symbol of the acacia,
is that it had been always consecrated from among the other trees
of the forest by the sacred purposes to which it was devoted. By
the Jew, the tree from whose wood the sanctuary of the tabernacle
and the holy ark had been constructed, would ever be viewed as
more sacred than ordinary trees. The early masons, therefore, very
naturally appropriated this hallowed plant to the equally sacred pur-
pose of a symbol, which was to teach an important divine truth in
all ages to come. *

Having thus briefly disposed of the natural history of this plant,
we may now proceed to examine it in its symbolic relations.

First. The acacia, in the mythic system of Freemasonry, is pre-
eminently the symbol of the morraLiTY oF THE souL—that impor-
tant doctrine which it is the great design of the institution to teach.
As the evanescent nature of the flower which ¢ cometh forth and is
cut down,” reminds us of the transitory nature of human life, so the
perpetual renovation of the evergreen plant, which uninterruptedly
presents the appearance of youth and vigor, is aptly compared to
that spiritual life in which the soul, freed from the corruptible com-
panionship of the body, shall enjoy an eternal spring and an immor-
tal youth. Hence, in the impressive funeral service of our order, it
is said that “this evergreen is an emblem of our faith in the immor-
tality of the soul. By this we are reminded that we have an immor-
tal part within us, which shall survive the grave, and which shall
never, never, never die.” And again, in the closing sentences of the
monitorial lecture of the third degree, the same sentiment is repeated,
and we are told that by “the ever green and ever living sprig” the

( Exped. to Dead Sea, p. 262.) The Rabbi Joseph Schwarz, who is excellent anthority, says:
“the Acacia (Shittim) Tree, Al Sunt, is found in Palestine of ditferent varieties; it looks like the
Mulberry tree, attains a great height, and has a hard wood. The gum which is obtained from
it is the gum Arabic.” (Descriplive Geography and Hislorical Skeich of ‘Palestzmglp- 308,
Teeser’s translation. Phila., 1850.) Schwarz was for sixteen years a resident of Palestine,
and wrote from personal observation. The testimony of Lynch and Schwarz should, therefore,
forever settle the question of the existence of the acacia in Palestine. . . .

* Calmet, Parkburst, Gesenius, Clarke, Shaw, and all the best authorities concur in saymg
tﬁ]iat the o/zv shillim, or shittim wood of Exodus, was the common acacia or mimosa nilotica, of

pnaeus.
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mason is strengthened “with confidence and composure to look for-
ward to a blessed immortality.” Such an interpretation of the sym-
bol is an easy and a natural one ; it suggests itself at once to the
least reflective mind; and consequently, in some one form or another,
is to be found existing in all ages and nations. It was an ancient
custom, which is not, even now, altogether disused, for mourners to
carry in their hands at funerals a sprig of some evergreen, generally
the cedar or the cypress, and to deposit it in the grave of the de-
ceased. According to Dalcho,* the Hebrews always planted a sprig
of the acacia at the head of the grave of a departed friend. Potter
tells us that the ancient Greeks *had a custom of bedecking tombs
with herbs and flowers.”t All sorts of purple and white flowers
were acceptable to the dead, but principally the amaranth and the
myrtle. The very name of the former of these plants, which signi-
fies “never fading,” would seem to indicate the true symbolic mean-
ing of the usage, although archaologists have generally supposed it
to be simply an exhibition of love on the part of the survivors.
Ragon says, that the ancients substituted the acacia for all other
plants because they believed it to be incorruptible, and not liable to
injury from the attacks of any kind ofy insect or other animal—thus
symbolizing the incorruptible nature of the soul.

Hence we see the propriety of placing the sprig of acacia, as an
emblem of immortality, among the symbols of that degree, all of
whose ceremonies are intended to teach us the great truth, that ¢ the
life of man, regulated by morality, faith and justice, will be rewarded
at its closing hour by the prospect of Eternal Bliss.”{ So, therefore,
says Dr. Oliver, when the Master Mason exclaims ‘“my name is
Acacia,” it is equivalent to saying, *“I have been in the grave—1I have
triumphed over it by rising from the dead—and being regenerated in
the process, I have a claim to life everlasting.”

The sprig of acacia, then, in its most ordinary signification, pre-
sents itself to the Master Mason as a symbol of the immortality of
the soul, being intended to remind him, by its evergreen and unchang-
ing nature, of that better and spiritual part within us, which, as an
emanation from the Grand Architect of the Universe, can never die.
And as this is the most ordinary, the most generally accepted sig-

* «This custom among the Hebrews arose from this circumstance. Agreeably to their laws,
no dead bodies were allowed to be interred within the walls of the city; and as the Cohens, or
Priests, were prohibited from crossing a grave, it was necessary to place marks thereon, that
they might avoid them. For this purpose the acacia was used.” DALCHO, Oralion, p. 27, nole.
I object to the reason assigned by Dalcho, but of the existence of the custom there can be no
question, notwithstanding the denial or doubt of Dr. Qliver. Blount ¢ Travels in the Levant, p.
197) says, speaking of the Jewish burial customs, “those who bestow a marble stone over any
[grave] have a hole a yard long and a foot broad, in which they plant an evergreen, which
seems to grow from the body and is carefully watched.” Hasselquist ( Travels, p. 28) confirms
his testimony. I borrow the citations from™ Brown, ( Antiguities of the Jews, vol. ii, p. 356,)
but l;'iwe verified the reference to Hasselquist. The work of Blount 1 have not heen enabled to
consult.

1 Antiguities of Greece, p. 569.

3} Dr. Crucefix, MS. quoted by Oliver. Landmarks, ii. 2-
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nification, so also is it the most important; for thus, as the peculiar
symbol of immortality, it becomes the most appropriate to an order,
all of whose teachings are intended to inculcate the great lesson that
«life rises out of the grave” But incidental to this the acacia has
two other interpretations which are well worthy of investigation.

Secondly, then, the acacia is a symbol of iNNocExce. The sym-
bolism here is of a peculiar and unusual character, depending not on
any real analogy in the form or use of the symbol to the idea sym-
bolized, but simply on a double or compound meaning of the word.
For axaxa, in the Greek language signifies both the plant in ques-
tion and the moral quality of innocence or purity of life. In this
sense the symbol refers, primarily, to him over whose solitary grave
the acacia was planted, and whose virtuous conduct, whose integrity
of life and fidelity to his trusts have ever been presented as patterns
to the craft, and consequently to all Master Masons, who, by this
interpretation of the symbol, are invited to emulate his example.

Hutchinson, indulging in his favorite theory of Christianizing Ma-
sonry, when he comes to this signification of the symbol, thus
enlarges on the interpretation: “We masons, describing the deplor-
able estate of religion under the Jewish law, speak in figures:—* Her
tomb was in the rubbish and filth cast forth of the temple, and Aca-
cia wove its branches over her monument; akakia being the Greek
word for innocence, or being free from sin; implying that the sins
and corruptions of the old law and devotees of the Jewish altar, had
hid religion from those who sought her, and $he was only to be found
where innocence survived, and under the banner of the divine Lamb;
and as to ourselves, professing that we were to be distinguished by
our Acacy, or as true Acacians in our religious faith and tenets.”*

Among the nations of antiquity, it was common thus by peculiar
plants to symbolize the virtues and other qualities of the mind. In
many instances the symbolism has been lost to the moderns, but in
others it has been retained and is well understood, even at the pres-
ent day. Thus the olive was adopted as the symbol of peace, be-
cause, says Lee, “its oil is very useful, in some way or other, in all
arts manual which principally flourish in times of peace.”}

The quince among the Greeks was the symbol of love and happi-
ness,{ and hence, by the laws of Solon, in Athenian marriages, the
bride and bridegroom were required to eat a quince together.

The palm was the symbol of victory, and hence, in the catacombs
of Rome, the burial place of so many of the early Christians,  the
palm leaf is constantly found as an emblem of the Christian’s triumph
over sin and death.

* Bpirit of Masonry, lect. ix., p. 99. t The Temple of Solomon, ch. ix., p. 233,

1 It is probable that the quince derived this symbolism, like the acacia, from its name; for
there seems to be some connection between the é:'neek word xvddwiog, which means a quince,
and the participle kvdidv, which signifies rejoicing, exulting.

8
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The rosemary was a symbol of remembrance, and hence was used
both at marriages and at funerals, the memory of the past being
equally appropriate in both rites.*

The parsley was consecrated to grief, and hence all the Greeks
decked their tombs with it; and it was used to crown the conquer-
ors in the Nemean games, which were of a funereal character.

But it is needless to multiply instances of this symbolism. In
adopting the acacia as a symbol of innocence, Masonry has but ex-
tended the principle of an ancient and universal usage, which thus
consecrated particular plants by a mystical meaning, to the repre-
sentation of particular virtues.

But lastly, the acacia is to be considered as the symbol of iNrTIATION.
This is, by far, the most interesting of its interpretations; and was,
we have every reason to believe, the primary and original; the oth-
ers being but incidental. It leads us at once to the investigation of
that significant fact to which I have already alluded, that in all the
ancient initiations and religious mysteries, there was some plant
peculiar to each, which was consecrated by its own esoteric meaning,
and which occupied an important position in the celebration of the
rites, so that the plant, whatever it might be, from its constant and
prominent use in the ceremonies of initiation, came at length to be
adopted as the symbol of that initiation.

A reference to some of these sacred plants—for such was the char-
acter they assumed—and an investigation of their symbolism will not,
perhaps, be uninteres{ing or useless in connection with the subject
of the present article.

In the mysteries of Adonis, which originated in Pheenicia, and
were afterwards transferred to Greece, the death and resurrection of
Adonis was represented. A part of the legend accompanying these
mysteries was that when Adonis was slain by a wild boar, Venus
laid out the body on a bed of lettuce. In memorial of this supposed
fact, on the first day of the celebration when funeral rites were per-
formed, lettuces were carried in the procession, newly planfed in shells
of earth. Hence the lettuce became the sacred plant of the Adonia,
or Adonisian mysteries.

The lotus was the sacred plant of the Brahminical rites of India,
and was considered as the symbol of their elemental trinity—earth,
water and air—because as an aquatic plant it derived its nutriment
from all of these elements combined, its roots being planted in the
earth, its stem rising through the water, and its leaves exposed to the
air. The Egyptians, who borrowed a large portion of their religious
rites from the East, adopted the lotus, which was also indigenous to
their country, as a mystical plant, and made it the symbol of their
initiation, or the birth into celestial light. Hence, as Champollion

* “ Rosemary was anciently supposed to strengthen the memory, and was not only carried at
fanerals, but worn at weddings.” Stevens, notes on Handel, A. iv., 8. 6.
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observes, they often on their monuments represented the god Phre,
or the Sun, as borne within the expanded calyx of the lotus. The
lotus bears a flower similar to that of the poppy, while its large
tongue-shaped leaves float upon the surface of the water. As the
Egyptians had remarked that the plant expands when the sun rises,
and closes when it sets, they adopted it as a symbol of the sun, and
as that luminary was the principal object of the popular worship, the
lotus became in all their sacred rites a consecrated and mystical
plant.

The Egyptians also selected the erica,* or heath, as a sacred plant.
The origin of the consecration of this plant presents us with a sin-
gular coincidence, that will be peculiarly interesting to the masonic
student. We are informed that there was a legend in the mysteries
of Osiris, which related, that Isis, when in search of the body of her
murdered husband, discovered it interred at the brow of a hill near
which an erica, or heath plant, grew; and hence, after the recovery of .
the body and the resurrection of the god, when she established the
mysteries to commemorate her loss and her recovery, she adopted
the erica, as a sacred plant,} in memory of its having pointed out
the spot where the mangled remains of Osiris were concealed.

The mistletoe was the sacred plant of Druidism. Its consecrated
character was derived from alegend of the Scandinavian mythology,
and which is thus related in the Edda, or sacred books. The god
Balder, the son of Odin, having dreamed that he was in some great
danger of life, his mother, Friga, exacted an oath from all the crea-
tures of the animal, the vegetable and the mineral kingdom, that
they would do no harm to her son. The mistletoe, contemptible
from its size and weakness, was alone neglected, and of it no oath
of immunity was demanded. Lok, the evil genius or god of Dark-
ness, becoming acquainted with this fact, placed an arrow made of
mistletoe in the hands of Holder, the blind brother of Balder, on
a certain day, when the gods were throwing missiles at him in
sport, and wondering at their inability to do him injury with any
arms with which they could attack him. But, being shot with the
mistletoe arrow, it inflicted a fatal wound, and Balder died.

Ever afterwards the mistletoe was revered as a sacred plant, con-
secrated to the powers of darkness; and annually it became an im-
portant rite among the Druids to proceed into the forest in search
of the mistletoe, which, being found, was cut down by the Arch

* The erica arborea, or tree heath

+ Ragon thus alludes to this mystical event: * Isis found the body of Osiris in the neighbor-
hood of Biblos, and near a tall plant called the erica. Oppressed with grief, she seated herself
on the margin of a fountain, whose waters issued from a rock. This rock is the small hill
mentioped in the ritual; the erica has been replaced by the acacia, and the grief of Isis hasbeen
changed for that of the fellow crafts.” Cours des Iniliations, p. 151.

} Tt is singular, and perhaps significant, that the word eriko, in Greek, epikw, Whence erica
is probably derived, means fo break in pieces, o mangle.
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Druid, and its parts, after a solemn sacrifice, were distributed among

the people. Clavel* very ingeniously remarks, that it is evident, in

reference to the legend, that as Balder symbolizes the Sun-god, and

Lok Darkness, this search for the mistletoe was intended to deprive

the god of Darkness of the power of destroying the god of Light.

And the distribution of the fragments of the mistletoe among their

pious worshipers, was to assure them that henceforth a similar

attempt of Lok would prove abortive, and he was thus deprived of -
the means of effecting his design.t

The myrtle performed the same office of symbolism in the myste-
ries of Greece as the lotus did in Egypt, or the mistletoe among the
Druids. The candidate, in these initiations, was crowned with
myrtle, because, according to the popular theology, the myrtle was
sacred to Proserpine, the goddess of the future life.. Every classical
scholar will remember the golden branch with which Alneas was
supplied by the Sybil, before proceeding on his journey to the infer-
nal regions{—a voyage which is now universally admitted to be a
mythical representation of the ceremonies of initiation.

In all of these ancient mysteries, while the sacred plant was a
symbol of initiation, the initiation itself was symbolic of the resur-
rection to a future life, and of the immortality of the soul. In this
view, Freemasonry is to us now in the place of the ancient initiations,
and the acacia is substituted for the lotus, the erica, the ivy, the mistle-
toe and the myrtle. The lesson of wisdom is the same, the medium
of imparting it is all that has been changed.

Returning, then, to the acacia, we find that it is capable of three
explanations. It is a symbol of immortality, of innocence and of
initiation. But these three significations are closely connected, and
that connection must be observed, if we desire to obtain a just inter-
pretation of the symbol. Thus, in this one symbol, we are taught
that in the initiation of life, of which the initiation in the third de-
gree is simply emblematic, innocence must for a time lie in the grave,
at length, however, to be called, by the word of the Grand Master of the
Universe, to a blissful immortality. Combine with this the recollection
of the place where the sprig of acacia was planted, and which I have
heretofore shown to be Mount Calvary, the place of sepulture of him
who “brought life and immortality to light,” and who, in Christian
Masonry, is designated, as he is in Scripture, as “ the lion of the tribe
of Judah,” and remember, too, that in the mystery of his death, the

* Histoire Pitforesque des Religions, t. i., p. 217.

1 According to Toland ( Works i. 74.), the festival of searching, cuttin,g and consecrating the
mistletoe, took place on the tenth of March, or New Year's day. « This,” he says, “ is the cere-
mony to which Virgil allades, blv;nhis olden branch, in the Sixth Book of the ZEneid.” No
gggbt‘ .;f it; for all these sacred plants & common origin in some ancient and geperal syn-

C 1aea.

1 ¢ Under this branch is figured the wreath of myrtle, with which the initiated were crowned

at the celebration of the mysteries.” Warburlon, Divine Legation, vol. i. p. 299.
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wood of the cross takes the place of the acacia, and in this little and
apparently insignificant symbol, but which is really and truly the most
important and significant one in masonic science, we have a beauti-
ful suggestion of all the mysteries of life and death, of time and
eternity, of the present and of the future. Thus read (and thus all
our symbols should be read), Masonry proves something more to its
disciples than a mere social society or a charitable association. It
becomes # ‘‘lamp to our feet,” whose spiritual light shines on the

darkness of the deathbed, and dissipates the gloomy shadows of the
grave.

ODE
IN THE NINETEENTH DEGREE

OF

The Auctent anty Accepted Scottish Rite,

*  BY ALBERT PIKE.

Trure dawns upon the human Soul,
 And Error disappears;

No longer Darkness hath control,

From Heaven’s blue face the storm-clouds roll,
And all the glittering years

No longer for men’s sorrows groan,
Their sin, their shame, their tears,

But still and stately past God’s Throne,

March onward, where Love reigns alone.

That sun is risen, is HERE; that day
Is Now—to Gop. We wait—
. The World and Stars wait; an array
Of Ages stretching far away,
The Angels at God’s gate,
And-ancient Time—all wait the Light,
Sure as God’s Truth, though late,
When Sin no more the World shall blight,
And Wrong and Evil end with Night.



GNOSTICISM, THE KABBALA AND THE MYSTERIES,
AS CONNECTED WITH AND ILLUSTRATING MASONRY.

BY ALBERT PIKE.

Ne. 6. .

Tae ancient philosophers regarded the soul of man as having nad
its origin in heaven. That was, Macrobius says, a settled opinion
among them all; and they held it to be the only true wisdom, for
the soul, while united with the body, to look over towards its source,
and strive to return to the place whence it came. Among the fixed
stars it dwelt, until, seduced by the desire of animating a body, it
descended to be imprisoned in matter. Thenceforward it has no
other resource than recollection, and is ever attracted towards its
birth-place and home. The means of return are to be sought for
in itself. To resiscend to its source, it must do and suffer in the
body.

Thus the mysteries taught the great doctrine of the divine nature
and longings after immortality of the soul, of the nobility of its origin,
the grandeur of its destiny, its superiority over the animals who have
no aspirations heavenward. If they struggled in vain to express its
nature, by comparing it to fire and light—if they erred as to its ori-
ginal place of abode, and the mode of its descent, and the path which,
descending and ascending, it pursued among the stars and spheres,
these were the accessories of the Great Truth and mere allegories,
destined to make the idea more impressive, and as it were tangible,
to the human mind.

Let us, in order to understand this old Thought, first follow the
goul in its descent. The sphere or heaven of the fixed stars was
that holy region, and those Elysian Fields, that were the native
domicil of souls, and the place to which they retiscended, when they
had recovered their primitive purity and simplicity. From that
luminous region the soul set forth, when it journeyed towards the
body—a destination which it did not reach until it had undergone
three degradations, designated by the name of deaths; and until it
had passed through the several spheres and the elements. All souls
remained in possession of heaven and of happiness, so long as they
were wise enough to avoid the contagion of the body, and to keep
themselves from any contact with matter. But those who, from that
lofty abode where they were lapped in eternal light, have looked
longingly towards the body, and towards that which we here below
call life, but which is to the soul a real death; and who have con-
ceived for it a secret desire—those souls, victims of their concu-
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piscence, are attracted by degrees towards the inferior regions of
the world, by the mere weight of the thought, and of that terrestrial
desire. The soul, perfectly incorporeal, does not at once invest itself
with the gross envelope of the body, but little by little, by succes-
sive and insensible alterations, and in proportion as it removes fur-
ther and further from the simple and perfect substance in which it
dwelt at first. It first surrounds itself with a body composed of the
substance of the stars; and afterwards, as it descends through the
several spheres, with ethereal matter more and more gross, thus by
degrees descending to an earthly body; and its number of degrada-
tions or deaths being the same as that of the spheres which it
traverses.

The galaxy, Macrobius says, crosses the zodiac in two opposite
points, Cancer and Capricorn, the tropical points in the sun’s course,
ordinarily called the gates of the sun. These two tropics, before
his time, corresponded with those constellations, but in his day with
Gemini and Sagittarius, in consequence of the precession of the
equinoxes; but the signs of the zodaic remained unchanged, and the
milky way crossed at the signs Cancer and Capricorn, though not
at those constellations.

Through these gafes souls were supposed to descend to earth and
rediscend to heaven. One, Macrobius says in his Dream of Scipio,
was styled the gate of men. Cancer was the former, because souls
descend by it to the earth; and Capricorn the latter, because by it
they reiiscended to their seats of immortality, and became gods.
From the milky way, according to Pythagoras, diverged the route to
the dominions of Pluto. Until they left the galaxy, they were not
deemed to have commenced to descend towards the terrestrial
bodies. From that they departed, and to that they returned. Until
they reached the sign Cancer, they had not left it, and were still
gods. When they reached Leo, they commenced their apprentice-
ship for their future condition; and when they were at Aquarius,
the sign opposite Leo, they were furthest removed from human life.

The soul, descending from the celestial limits, where the zodiac

.and galaxy unite, loses its spherical shape, the shape of all divine
nature, and is lengthened into a cone, as a point is lengthened into
a line ; and then, an indivisible monad before, it divides itself and
becomes a duad—that is, unity becomes division, disturbance and
conflict. Then it begins to experience the disorder which reigns in
matter, to which it unites itself, becoming as it were intoxicated by
draughts of grosser matter; of which inebriation the cup of Bacchus,
between Cancer and Leo, is a symbol. It is for them the cup of for-

~ getfulness. They assemble, says Plato, in the fields of oblivion, to
drink there the water of the river Ameles, which causes men to
forget every thing. This fiction is also found in Virgil. “If souls,”
says Macrobius, “carried with them into the bodies they occupy all
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the knowledge which they had acquired of divine things, during
their sojourn in the heavens, men would not differ in opinion as to
the Deity; but some of them forget more, and some less, of that which
they had learned.” '

We smile at these notions of the ancients; but we must learn to
look through these material images and allegories, to the ideas,
struggling for utterance, the great speechless thoughts which they
envelope, and it is well for us to consider whether we ourselves have
yet found out any better way of representing to ourselves the soul’s
origin, and its advent into this body, so entirely foreign to it; if,
indeed, we have ever thought about it at all; or have not ceased to
think in despair.

The highest and purest portion of matter, which nourishes and
constitutes divine existences, is what the poet terms nectar, the bever-
age of the gods. The lower, more disturbed and grosser portion, is
what intoxicates souls. The ancients symbolized it as the river
Lethe—dark stream of oblivion. How do we explain the soul’s for-
getfulness of its antecedents, or reconcile that utter absence of
remembrance of its former condition, with its essential immortality ?
In truth, we for the most part dread and shrink from any attempt at
explanation of it for ourselves.

Dragged down by the heaviness produced by this inebriating
draught, the soul falls along the zodiac and milky way, to the lower
spheres, and in its descent not only takes, in each sphere, a new en-
velope of the materials composing the luminous bodies of the planets,
but receives there the different faculties which it is to exercise while
it inhabits the body.

In Saturn, it acquires the power of reasoning and intelligence, or
what is termed the logical and contemplative faculty. From Jupiter
it receives the power of action. Mars gives it valor, enterprise and
impetuosity. From the sun it receives the senses and imagination,
which produce sensation, perception and thought. Venus inspires
it with desires. Mercury gives it the faculty of expressing and
enunciating what it thinks and feels. And, on entering the sphere
of the moon, it acquires the force of generation and growth. This
lunary sphere, lowest and basest to divine bodies, is first and highest
to terrestrial bodies. And the lunary body there assumed by the
soul, while as it were the sediment of celestial matter, is also the
first substance of animal matter.

The celestial bodies, heaven, the stars and other divine elements,
ever aspire to rise. The soul, reaching the region which mortality
inhabits, tends towards terrestrial bodies, and is deemed to die.
Let no one, says Macrobius, be surprised that we so frequently speak
of the death of this soul, which yet we call immortal. It is neither
annulled nor destroyed by such death; but merely enfeebled for a
time, and does not thereby forfeit its prerogative of immortality; for
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afterwards, freed from the body, when it has been purified from the
vice-stains contracted during that connection, it is reéstablished in
all its privileges, and returns to the luminous abode of its immor-
tality. :

On its return, it restores to each sphere through which it ascends
the passions and earthly faculties received from them: to the moon,
the faculty of increase and diminution of the body; to Mercury, fraud,
the architect of evils; to Venus, the seductive love of pleasure; to
the Sun, the passion for greatness and empire; to Mars, audacity
and temerity; to Jupiter, avarice; and to Saturn, falsehood and de-
ceit: and at last, relieved of all, it enters naked and pure into the
eighth sphere or highest heaven.

- All this agrees with the doctrine of Plato, that the soul cannot

reénter into heaven, until the revolutions of the universe shall have
restored it to its primitive condition, and purified it from the effects
of its contact with the four elements.

This opinion of the preéxistence of souls, as pure and celestial
substances, before their union with our bodies, to put on and animate
which they descend from heaven, is one of great antiquity. A mo-
dern Rabbi, Manasseh Ben Israel, says it was always the belief of
the Hebrews. It was that of most philosophers who admitted the
immortality of the soul; and therefore it was taught in the myste-
ries; for, as Lactantius says, they could not see how it was possible,
that the soul should exist after the body, if it had not existed before it,
and if its nature was not independent of that of the body. The
same doctrine was adopted by the most learned of the Greek Fathers,
and by many of the Latins; and it would probably prevail largely
at the present day, if men troubled themselves to think upon this
subject at all, and to inquire whether the soul’s immortality involved
its prior existence.

Some philosophers held that the soul was incarcerated in the
body, by way of punishment for sins committed by it in a prior state.
How they reconciled this with the same soul’s unconsciousness of
any such prior state, or of sin committed there, does not appear.
Others held that God, of his mere will, sent the soul to inhabit the
body. The Kabbalists united the two opinions. They held that
there are four worlds, Aziluth, Briarth, Jezirath and Aziath; the world
of emanation, that of creation, that of forms, and the material world;
one above and more perfect than the other, in that order, both as
regards their own nature and that of the beings who inhabit them.
All souls are originally in the world Aziluth, the Supreme Heaven, the
abode of God and of pure and immortal spirits. Those who descend
from it without fault of their own, by God’s order, are gifted with a
divine fire, which preserves them from the contagion of matter, and
restores them to heaven as soon as their mission is ended. Those
who descend through their own fault, go from world to world, insen-
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sibly losing their love of divine things, and their self-contemplation,
until they reach the world Aziath, falling by their own weight. This
is a pure Platonism, clothed with the images and words peculiar to
the Kabbalists. It was the doctrine of the Essenes, who, says Por-
phyry, “believed that souls descended from the most subtile ether,
attracted to bodies by the seductions of matter.” It was in sub-
stance the doctrine of Origen; and it came from the Chaldeans, who
largely studied the theory of the heavens, the spheres, and the influ-
ences of the signs and constellations.

The Gnostics made souls ascend and descend through eight
heavens, in each of which were certain powers that opposed their
return, and often drove them back to earth, when not sufficiently
purified. The last of these powers, nearest the luminous abode of
souls, was a serpent or dragon.

In the ancient doctrine, certain genii were charged with the duty
of conducting souls to bodles destined to receive them, and of with-
drawing them from these bodies. According to Plutarch, these
were the functions of Proserpine and Mercury. In Plato, a familiar
genius accompanies man at his birth, follows and watches him all hig
life, and at death conducts him to the tribunal of the Great Judge.
These genii are the media of communication between man and the
gods; and the soul is ever in their presence. This doctrine is taught
in the oracles of Zoroaster; and these genii were the intelligences that
resided in the planets.

Thus the secret science and mysterious emblems of initiation
were connected with the heavens, the spheres and the constella-
tions; and this connection must be studied by whomsoever would
understand the ancient mind, and be enabled to interpret the
allegories, and explore the meaning of the symbols, in which the old
sages endeavored to delineate the ideas that struggled within them
- for utterance, and could be but insufficiently and inadequately ex-
pressed by language, whose words are images of those things alonc
that can be grasped by and are within the empire of the senses.

It is not possible for us thoroughly to appreciate the feelings with
which the ancients regarded the heavenly bodies, and the ideas to
which their observation of the heavens gave rise; because we cannot
put ourselves in their places, look at the stars with their eyes in the
world’s youth, and divest ourselves of the knowledge which even
the commonest of us have, that makes us regard the stars and pla-
nets and all the universe of suns and worlds, as a mere inanimate
machine and aggregate of senseless orbs, no more astonishing except
in degree, than a clock or an orrery. We wonder and are amazed
at the power and wisdom (to most men it seems only a kind of
infinite ingenuity,) of the MaxEr: they wondered at the work, and en-
dowed ¢ with life, and force, and mysterious powers and mighty
influences.
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Memphis, in Egypt, was in latitude 29° 5’ north, and in longitude
30° 18’ east. Thebe, in Upper Egypt, in latitude 25° 45’ north, and
longitude 32° 43’ east. Babylon was in latitude 32° 30’ north, and
longitude 44° 238’ east, while Saba, the ancient Sabzan capital of
Ethiopia, was about in latitude 15° north. ' .

Through Egypt ran the great river Nile, coming from beyond
Ethiopia, its source in regions wholly unknown, in the abodes of
heat and fire, and its course from south to north. Its inundations
had formed the alluvial lands of Upper and Lower Egypt, which they
continued to raise higher and higher, and to fertilize by their de-
posits. At first, as in all newly settled countries, those inundations,
occurring annually and always at the same period of the year, were
calamities; until, by means of levees and drains, and artificial lakes
for irrigation, they became blessings, and were looked for with joy-
ful anticipation, as they had before been awaited with terror. Upon
the deposit left by the sacred river, as it withdrew into its banks, the
husbandman sowed his seed; and the rich soil and the genial sun
ensured him an abundant harvest.

Babylon lay on the Euphrates, which ran from southeast to north-
west, blessing, as all rivers in the orient do, the arid country through
which it flowed; but its rapid and uncertain overflows bringing terror
and disaster.

To the ancients, as yet inventors of no astronomical instruments,
and looking at the heavens with the eyes of children, this earth was
a level plain of unknown extent. About its boundaries there was
speculation, but no knowledge. The inequalities of its surface were
the irregularities of a plane. That it was a globe, or that anything
lived on its under surface, or on what it rested, they had no idea.
Every twenty-four hours the sun came up from beyond the eastern
rim of the world, and traveled across the sky, over the earth, always
south of, but sometimes nearer and sometimes further from the point
overhead; and sunk below the world’s western rim. With him went
light, and after him followed darkness.

And every twenty-four hours appeared in the heavens another
body, visible chiefly at night, but sometimes even when the sun shone,
which likewise, as if following the sun at a greater or less distance,
traveled across the sky; sometimes as a thin crescent, and thence
increasing to a full orb resplendent with silver light; and sometimes
more and sometimes less to the southward of the point overhead,
within the same limits as the sun.

Man, enveloped by the thick darkness of profoundest night, when
everything around him has disappeared, and he seems alone with
himself and the black shades that surround him, feels his existence a
blank and nothingness, except so far as memory recalls to him the
glories and splendors of light. Everything is dead to him, and he,
as it were, to nature. How crushing and overwhelming the thought,
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the fear, the dread, that perkaps that darkness may be eternal, and
that day may possibly never return; if it ever occurs to his mind,
while the solid gloom closes up against him like a walll What then
can restore him to life, to energy, to activity, to fellowship and com-
munion with the great world whichh God has spread around him, and
which perhaps in the darkness may be passing away? Liecar restores
him to himself and to nature, which seemed lost to him. Naturally,
therefore, the primitive men regarded light as the principle of their
real existence, without which life would be but one continued weari-
ness and despair. This necessity for light, and its actual creative
energy, were felt by all men; and nothing was more alarming to
them than its absence. It became their first Divinity, a single ray
of which, flashing into the dark,tumultuous bosom of chaos, caused
man and all the universe to emerge from it. So all the poets sung
who imagined cosmogonies; such was the first dogma of Orpheus,
Moses and the theologians. Light was Ormuzd, adored by the Per-
sians, and darkness, Ahriman, origin of all evils. Light was the
life of the universe, the friend of man, the substance of the gods and
of the soul. .

The sky was to them a great solid concave arch; a hemisphere of
unknown material, at an unknown distance above the flat level earth;
and along it journeyed in their courses the sun, the moon, the pla-
nets and the stars.

The sun was to them a great globe of fire, of unknown dimensions,
at an unknown distance. The moon was a mass of softer light; the
stars and planets lucent bodies, armed with unknown and super-
natural influences.

It could not fail to be soon observed, that at regular intervals the
days and nights were equal; and that two of these intervals mea-
sured the same space of time as elapsed between the successive
inundations, and between the returns of spring-time and harvest.
Nor could it fail to be perceived that the changes of the moon occur-
red regularly; the same number of days always elapsing between
the first appearance of her silver crescent in the west at evening
and that of her full orb rising in the east at the same hour; and the
same again between that and the new appearance of the crescent in
the west.

It was also soon observed that the sun crossed the heavens in a
different line each day, the days being longest and the nights short-
est when the line of his passage was furthest north, and the days
shortest and nights longest when that line was furthest south; that
his progress north and south was perfectly regular, marking four
periods that were always the same—those when the days and nights
were equal, or the vernal and autumnal equinoxes : that when the
days were longest, or the summer solstice; and that when they were
shortest, or the winter solstice.
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With the vernal equinox, or about the 25th of March of our calen-
dar, they found that there unerringly came soft winds, the return of
warmth, caused by the sun turning back to the northward from the
middle ground of his course, the vegetation of the new year, and the
impulse to amatory action on the part of the animal creation. Then
the bull and the ram, animals most valuable to the agriculturist, and
symbols themselves of vigorous generative power, recovered their
vigor, the birds mated and builded their nests, the seeds germinated,
the grass grew, and the trees put forth leaves. With the summer
solstice, when the sun reached the extreme northern limit of his
course, came great heat, and burning winds, and lassitude and ex-
haustion; then vegetation withered, man longed for the cooling
breezes of spring and autumn, and the cool water of the wintry Nile
or Euphrates, and the lion sought for that element far from his home
in the desert. :

With the autumnal equinox came ripe harvests, and fruits of the
tree and vine, and falling leaves, and cold evenings presaging wintry
frosts; and the principle and powers of darkness, prevailing over
those of light, drove the sun further to the south, so that the nights
grew longer than the days. And at the winter solstice the earth was
wrinkled with frost, the trees were leafless, and the sun reaching the.
most southern point in his career, seemed to hesitate whether to con-
tinue descending, to leave the world to darkness and despair, or to
turn upon his steps and retrace his course to the northward, bring-
ing back seed-time and spring, and green leaves and flowers, and all
the delights of love.

Thus, naturally and necessarily, time was divided, first into days,
and then into moons or months, and years; and with these divisions
and the movements of the heavenly bodies that marked them, were
associated and connected all men’s physical enjoyments and priva-
tions. Wholly agricultural, and in their frail habitations greatly at
the mercy of the elements and the changing seasons, the primitive
people of the orient were most deeply interested in the recurrence
of the periodical phenomena presented by the two great luminaries
of heaven, on whose regularity all their prosperity depended.

And the attentive observer soon noticed that the smaller lights of
heaven were, apparently, even more regular than the sun and moon,
and foretold with unerring certainty, by their risings and settings,
the periods of recurrence of the different phenomena and seasons on
which the physical well-being of all men depended.. They soon felt
the necessity of distinguishing the individual stars, or groups of stars,
and giving them names, that they might understand each other,
when referring to and designating them. Necessity produced de-
signations at once natural and artificial. Observing that, in the
circle of the year, the renewal and periodical appearance of the pro-

ductions of the earth were constantly associated, not only with the
11
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courses of the sun, but also with the rising and setting of certain
stars, and with their position relatively to the sun, the centre to
which they referred the whole starry host, the mind naturally con-
nected the celestial and terrestrial objects that were in fact con-
nected; and they commenced by giving to particular stars or groups
of stars the names of those terrestrial objects which seemed con-
nected with them; and for those which still remained unnamed by
this nomenclature, they, to complete a system, assumed arbitrary
and fanciful names.

Thus the Ethiopian of Thebes, or Saba, styled those stars under
which the Nile commenced to overflow, Stars of Inundation, or that
poured out water, (AQUARIUS.)

Those stars among which the sun was, when he had reached the
northern tropic, and began to retreat southward, were termed, from
his retrograde motion, the Crab, (CancEr.) A

As he approached, in autumn, the middle point between the north-
ern and southern extremes of his journeying, the days and nights
became equal; and the stars among which he was then found, were
called Stars of the Balance, (LiBra.)

Those stars among which the sun was, when the lion, driven from
the desert by thirst, came to slake it at the Nile, were called Stars
of the Lion, (Lko.)

Those among which the sun was at harvest, were called those
of the Gleaning Virgin, holding a sheaf of wheat, (Virco.)

Those among which he was found in February, when the ewes
brought their young, were called Stars of the Lamb, (AriEs.)

Those in March, when it was time to plough, were called Stars of
the Ox, (Taurvs.)

Those under which hot and burning winds came from the desert,
venomous like poisonous reptiles, were called Stars of the Scorpion,
(Scorpr0.)

Observing that the annual return of the rising of the Nile was
always accompanied by the appearance of a beautiful star, which at
that period showed itself in the direction of the sources of that river,
and seemed to warn the husbandman to be careful not to be sur-
prised by the inundation, the Ethiopian compared this act of that
star to that of the animal which, by barking, gives warning of dan-
ger, and styled it the Dog, (Smius.) .

Thus commencing, and as astronomy came to be more studied,
imaginary figures were traced all over the heavens, to which the
different stars were assigned. Chief among them were those that
lay along the path which the sun traveled as he climbed towards
the north and descended to the south: lying within certain limits
and extending to an equal distance on each side of the line of equal
nights and days. This belt, curving like a serpent, was termed the
- Zodiac, and divided into twelve signs.
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At the vernal equinox, 2,455 years before our era, the sun was
entering the sign and constellation Taurus, or the Bull; having passed
through, since he commenced, at the winter solstice, to ascend
northward the signs Aquarius, Pisces and Aries; on entering the
first of which he reached the lowest limit of his journey southward.

From Tavurus, he passed through Gemini and Cancer, and reached
Leo when he arrived at the terminus of his journey northward.
Thence through Leo, Virgo and Libra he entered Scoreio at the
autumnal equinox, and journeyed southward through Scorpio, Sagit-
tarius and Capricornus to Aquarius, the terminus of his journey
south.

The path by which he journeyed through these signs became the
Ecliptic; and that which passes through the two equinoxes, the
Equator.

They knew nothing of the immutable laws of nature; and when-
ever the sun commenced to tend southward, they feared lest he
might continue to do so, and by degrees disappear forever, leaving the
carth to be ruled forever by darkness, storm and cold.

Hence they rejoiced when he commenced to redscend after the
winter solstice, struggling against the malign influences of Aqua-
rius and Pisces, and amicably received by the Lamb. And when at
the vernal equinox he entered Taurus, they still more rejoiced at the
assurance that the days would again be longer than the nights, that
the season of seed-time would come, and the summer and harvest
would follow. )

And they lamented when, after the autumnal equinox, the malign
influence of the venomous scorpion, the vindictive archer and the
filthy and ill-omened he-goat dragged him down towards the winter
solstice. ;

Arriving there, they said he had been slain, and had gone to
the realm of darkness. Remaining there three days, he rose again,
and again ascended northward in the heavens; to redeem the earth
from the gloom and darkness of winter, which soon became emble-
matical of sin, and evil and suffering; as. the spring, summer and
autumn became emblems of happiness and immortality.

Soon they personified the sun, and worshiped him under the name
of Osiris, and transmuted the legend of his descent among the win-
ter signs into a fable of his death, his descent into the infernal re
gions, and his resurrection.

The moon became Isis, the wife of Osiris; and winter, as well as
the desert or the ocean into which the sun descended, became TYP}::[QN,
the spirit or principle of evil, warring against and destroying Osiris;
and from the journey of the sun through the twelve signs came the
legend of the twelve labors of Hercules, and the incarnations of
Vishnu and Bouddha. . .

The celestial Taurus, opening the new year, was the creative bull
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of the Hinds and Japanese, breaking with his horn the egg out of

which the world is born. Hence the bull Aris was worshiped by the
Egyptians, and reproduced as a golden calf by Aaron in the desert.

Hence the cow was sacred to Hindais. Hence, from the sacred and

beneficent signs of Taurus and Leo, the human-headed winged lions

and bulls in the palaces at Kouyounjik and Nimroud, like which were

the cherubim set by Solomon in his temple: and hence the twelve

brazen or bronze oxen, on which the laver of brass was supported.

The celestial vulture or eagle, rising and setting with the Scor-
pion, was substituted in its place, in many cases, on account of the
malign influences of the latter: and thus the four great periods of
the year were marked by the bull, the lion, the man (Aquarius,) and
the eagle; which were upon the respective standards of Ephraim,
Judah, Reuben and Dan; and still appear on the shield of American
Royal Arch Masonry.

Afterwards the ram or lamb became an object of adoration, when,
in his turn, he opened the equinox, to deliver the world from the
wintry reign of darkness and evil.

Around the central and simple idea of the annual death and resur-
rection of the sun, a multitude of circumstantial details soon clus-
tered. Some were derived from other astronomical phenomena;
while many were merely poetical ornaments and inventions.

Besides the sun and moon, those ancients also saw a beautiful
star, shining with a soft, silvery light, always following the sun at
no great distance when he set, or preceding him when he rose.
Another of a red and angry color, and still another more kingly and
brilliant than all, early attracted their attention, by their free move-
ments among the fixed hosts of heaven; and the latter by his unusual
brilliancy, and the regularity with which he rose and set. These
were Venus, Mars and Jupiter. Mercury and Saturn could scarcely
have been noticed in the world’s infancy, or until astronomy began
to assume the proportions of a science.

In the projection of the celestial sphere by the astronomical priests,
the zodiac and constellations, arranged in a circle, presented their
halves in diametrical opposition; and the hemisphere of winter was
said to be adverse, opposed, contrary, to that of summer. Over the
angels of the latter ruled a king, (Osris, or Ormuzp,) enlightened,
intelligent, creative and beneficent. Over the fallen angels or evil
genii of the former, the demons or devs of the subterranean empire
of darkness and sorrow, and its stars, ruled also a chief. In Egypt
the Scorpion first ruled, the sign next the Balance, and long the chief
of the winter signs; and then the polar bear or ass, called Typhon,
that is, deluge, on account of the rains which inundated the earth
while that constellation domineered. In Persia, at a later day, it
was the serpent, which, personified as Ahriman, was the evil prin-
ciple of the religion of Zoroaster.
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The sun does not arrive at the same moment in each year at the
equinoxial point on the equator. The explanation of his anticipating
that point belongs to the science of astronomy; and to that we refer
the reader. The consequence is, what is termed the precession of
the equinoxes, by means of which the sun is constantly changing his
place in the zodiac, at each vernal equinox; so that now, the signs
retaining the names which they had 300 years before Christ, they
and the constellations do not correspond; the sun being now in the
constellation Pisces, when he is in the sign Aries.

The annual amount of precession is 50 seconds and a little over,
[60”1.] The period of a complete revolution of the equinoxes,
25,856 years. The precession amounts to 30°, or a sign, in 2155.6
years. So that, as the sun now enters Pisces at the vernal equinox, he
entered Aries at that period, 800 years B. c., and Taurus 2,455 s. c.
And the division of the ecliptic, now called Taurus, lies in the con-
stellation Aries; while the sign Gemini is in the constellation Taurus.
Four thousand six hundred and ten years before Christ, the sun en-
tered Gemini at the vernal equinox.

From confounding signs with causes came the worship of the sun
and stars. ‘If” says Job, “I beheld the sun when it shined, or the
moon progressive in brightness; and my heart hath been secretly
enticed, or my mouth hath kissed my hand; this were an iniquity to
be punished by the Judge; for I should have denied the God that is
above.”

Perhaps we are not, on the whole, much wiser than those simple
men of the old time. For what do we know of effect and cause,
except that one thing regularly or habitually follows another ?

So, because the heliacal rising of Sirius preceded the rising of the
Nile, it was deemed to cause it; and other stars were in like manner
held to cause extreme heat, bitter cold and watery storm.

A religious reverence for the zodiacal bull (Taurus) appears, from
a very early period, to have been pretty general—perhaps it was
universal—throughout Asia; from that chain or region of Caucasus
to which it gave name, and which is still known under the appella-
tion of Mount Taurus, to the southern extremities of the Indian Pen-
insula, extending 1tse1f also into Europe, and through the eastern
parts of Africa.

This evidently originated during those remote ages of the world,
when the colure of the vernal equinox passed across the stars in the
head of the sign Taurus, (among which was Aldebaran); a period
when, as the most anc1ent monuments of all the oriental natlons
a.ttest the light of arts and letters first shone forth.

The Arabian word AL-DE-BARAN, means the foremost, or leading, star;
and it could only have been so named when it did precede, or lead
all others. The year then opened with the sun in Taurus; and the
multitude of ancient sculptures, both in Assyria and Egypt, wherein
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the bull appears with lunette or crescent horns, and the disk of the
sun between them, are direct allusions to the important festival of
the first new moon of the year: and there was everywhere an annual
celebration of the festival of the first new moon, when the year
opened with Sol and Luna in Taurus.

David sings: “Blow the trumpet in the new moon; in the time ap-
pointed; on our solemn feast-day: for this is a statute unto Israel,
and a law of the God of Jacob. This he ordained to Joseph, for a
testimony, when he came out of the land of Egypt.”

The reverence paid to Taurus continued long after, by the preces-
sion of the equinoxes, the colure of the vernal equinox had come to
pass through Aries. The Chinese still have a temple, called “The
Palace of the Horned Bull;” and the same symbol is worshiped in
Japan and all over Hindostan. The Cimbrians carried a brazen bull
with them, as the image of their god, when they overran Spain and
Gaul; and the representation of the creation, by the Deity in the shape
of a bull, breaking the shell of an egg with his horns, meant Taurus,
opening the year, and bursting the symbolical shell of the annually-
recurring orb of the new year.

Theophilus says that the Osiris of Egypt was supposed to be dead
or absent fifty days in each year. Landseer thinks that this was be-
cause the Sabaan priests were accustomed to see, in the lower lati-
tudes of Egypt and Ethiopia, the first or chief stars of the husband-
man, (Boores) sink achromatically beneath the western horizon; and
then to begin their lamentations, or hold forth the signal for others
to weep: and when his prolific virtues were supposed to be trans-
ferred to the vernal sun, bacchanalian revelry became devotion.

Before the colure of the vernal equinox had passed into Aries, and
after it had left Aldebaran and the Hyades, the Pleiades were, for
seven or eight centuries, the leading stars of the Sabsean year. And
thus we see, on the monuments, the disk and crescent, symbols of
the sun and moon in conjunction, appear successively—first on the
head, and then on the neck and back of the zodiacal ball, and more
recently on the forehead of the ram.

The diagrammatical character or symbol, still in use to denote
Taurus, {}, is this very crescent and disk—a symbol that has come
down to us from those remote ages when this memorable conjunc-
tion in Taurus, by marking the commencement, at once of the Sabsan
year and of the cycle of the Chaldean Saros, so preéminently distin-
guished that sign, as to become its characteristic symbol. On a
bronze bull from China, the crescent is attached to the back of the
bull, by means of a cloud, and a curved groove is provided for the
occasional introduction of the disk of the sun, when solar and lunar
time were coincident and conjunctive, at the commeéncement of the
year and of the lunar cycle. When that was made, the year did not
open with the stars in the Zead of the bull, but when the colure of
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the vernal equinox passed across the middle or later degrees of the
asterism Taurus, and the Pleiades were, in China, as in Canaan, the
leading stars of the year.

The crescent and disk combined, always represent the conjunctive
sun and moon; and when placed on the head of the zodiacal bull,
the commencement of the cycle termed Saros by the Chaldeans, and
Metonic by the Greeks; and supposed to be alluded to in Job, by
the phrase “ Mazzaroth in his season;” that is to say, when the first
new moon and new sun of the year were coincident, which happened
once in eighteen years and a fraction.

On the sarcophagus of Alexander, the same symbol appears on the
head of a ram, which, in the time of that monarch, was the leading
sign. So too in the sculptured temples of the Upper Nile, the cres-
cent and disk appear, not on the head of Taurus, but on the forehead
of the ram, or the ram-headed god, whom the Grecian mythologists
called Jupiter Ammon, really the sun in Aries.

If we now look for a moment at the individual stars which composed
and were near to the respective constellations, we may find some-
thing that will connect itself with the symbols of the ancient mys-
teries and of masonry.

It is to be noticed that when the sun is in a particular constella-
tion, no part of that constellation will be seen, except just before
sunrise and just after sunset; and then only the edge of it: but the
constellations opposite to it will be visible. When the sun is in
Taurus, for example, that is, when Taurus sets with the sun, Scorpio
rises as he sets, and continues visible through the night. And if
Taurus rises and sets with the sun to-day, he will, six months hence,
rise at sunset and set at sunrise; for the stars thus gain on the sun
two hours a month.

Going back to the time when, watched by the Chaldean shepherds,
and the husbandmen of Ethiopia and Egypt,

¢ The milk-white bull with golden horng
Led on the new-born year,”

we see in the neck of Taurus, the Pleiades, and in his face the Hyades,
“ which Grecia from their showering names,” and of whom the bril-
liant Aldebaran is the chief ; while to the southwestward is that most
splendid of all the constellations, Orion, with Betelgueux in his right
shoulder, Bellatrix in his left shoulder, Rigel on the left foot, and in
his belt the three stars known as the Three Kings, and now as the
Yard and Ell. Orion, ran the legend, persecuted the Pleiades; and
to save them from his fury, Jupiter placed them in the heavens,
where he still pursues them, but in vain. They, with Arcturus and
the Bands of Orion, are mentioned in the Book of Job. They are
usually called the Seven Stars, and it is said there were seven, before
the fall of Troy; though now only six are visible.
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The Pleiades were so named from a Greek word siguifying fo sail.
In all ages they have been observed for signs and seasons. Virgil
says that the sailors gave names to  the Pleiades, Hyades and Nortb-
ern Car; Pleiades, Hyades, Claramque, Lycaonis Arcton” And Pali-
nurus, he says—

Arcturum, pluviasque Hyadas, Geminosque Triones,
Armatumque auro circumspicit Oriona—

studied Arcturus and the rainy Hyades and the Twin Triones, and
Orion cinctured with gold.

Taurus was the prince and leader of the celestial host for more
than two thousand years: and when his head set with the sun akout
the last of May, the Scorpion was seen to rise in the southeast.

The Pleiades were sometimes called Vergilice, or the Virgins of
Spring; because the sun entered this cluster of stars in the season
of blossoms. Their Syrian name was Succoth, or Succoth-beneth de-
rived from a Chaldean word, signifying to speculate or observe.

The Hyades are five stars in the form of a V, 11° southeast of the
Pleiades. The Greeks counted them as seven. When the vernal
equinox was in Taurus, Aldebaran led up the starry host; and as he
rose in the east, Aries was about 27° high.

When he was close upon the meridian, the heavens presented their
most magnificent appearance. Capella was a little further from the
meridian, to the north; and Orion still further from it to the south-
ward. Procyon, Sirius, Castor and Pollux had climbed about halfway
from the horizon to the meridian. Regulus had just risen upon the
ecliptic. The Virgin still lingered below the horizon. Fomalhaut
was halfway to the meridian in the southwest; and to the northwest
were the brilliant constellations, Perseus, Cepheus, Cassiopeia and
Andromeda; while the Pleiades had just passed the meridian.

Orron is visible to all the habitable world. The equinoctial line
passes through the centre of it. When Aldebaran rose in the east,
the Three Kings in Orion followed him; and as Taurus set, the Scor-
pion, by whose sting it was said Orion died, rose in the east.

Orion rises at noon about the 9th of March. His rising was ac-
companied with great rains and storms, and it became very terrible
to mariners.

In Bobtes, called by the ancien